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I.—-—INTRODUCTORY REMARKS.

Belief in God is the fundamental principle of every
religion, and so it is in Islam. But Islam

Prayer as the is not satisfied with simply preaching the
E?%Si‘gfmr?glzﬁ existence of God as a theory ; on the other
. ’ hand, it seeks to make the conviction that
God is, a living force in the life of man, and enable him to
drink deep at the fountain-head of Divine morals, and prayer
is the means by which it is sought to achieve this great end.
Hence it is that the Holy Quran speaks of prayer immediately
after a belief in God in the very beginning: “This book,
there is no doubt in it, is a guide to those who guard against
evil, Those who believe in the unseen and keep up prayer™
and spend out of what We have given them” (2:2, 3)- The
Unseen is God Who is not seen by the physical eye, but the
realization of Whose existence is the greatest moral force in
the world. And the statement that follows relates to the
keeping up -of prayer, thus showing that it is through prayer
that the truth of Divine existence is cealized. A belief in
God is thus converted into a realization of His existence
through prayer, and it is then that it becomes a force in the
life of man, enabling him to do disinterested service 10

*The Arabic word for prayer is salgt which signifies originally
* supplication of petitioning, and the word used for the observance ©

prayer throughout the Holy Quran is iqamah which means the keeping
up of o thing or an affair in @ right state. Hence it is not the mere
observance of the form that is required, but the keeping up of itina
-ight state, i.e., being true to the spirit of it.



humanity, as pointed out in the concluding statement, “and
spend out of what We have given them.”

The universal experience of humanity bears out the truth
of what the Holy Quran has said. Though
to most people the existence of God is
simply a theory, yet in every age and
among every nation there have been men who, through
prayer, have realized the great truth of Divine existence
within their hearts, and have laid down their lives for the
good of humanity. A belief in the existence of God in their
case was a moral force which not only worked an entire
change in their own lives, but also enabled them to
transform the lives of entire nations for long centuries and
change the histories of peoples and countries. Their selflessness
and truthfulness was beyond reproach, and their testimony,
which is really the testimony of all nations in all ages,
establishes the one fact that a belief in the existence of God
becomes a moral force of the greatest magnitude when it is
realized in the heart of man through prayer to the Divine
Being, so great a moral force indeed that even the most
powerful material forces give way before it. Is not
the experience of those great personalities a beacon-light
for others that they also can make God a moral force in their
lives? The powers and faculties that are given to one man
are also given to another, and through their proper use one
man can do what another before him has done.

Again, if apart from the experience of humanity, we

consider the -question rationally, prayer

Prayer a means  to God is the natural sequel of the accept-
of attaining to . .

moral greatness, ance, in theory, of the existence of God.

The aspiration to rise to moral greatness

is implanted in human nature, more deeply than even the

The experience
of humanity.



aspiration to rise to material greatness; but the only way in
which that aspiration can be realized is to be in touch with
the All-pervading Spirit, the fountain-head of purity and the
source of the highest morals. “All the perfect attributes are
God’s,” says the Holy Quran. But man stands in need
of possessing perfect attributes as well; there is 1mplanted
in him the unquenchable desire to rise higher and higher.
How can he do it except by being in- touch with the Being
that possesses the perfect attributes, the Being that is free
from all defects? And prayer is but an attempt to be in
touch with Him. The Holy Prophet Muhammad is reported
to have said: Takhallagit bi-akhldg dléh (get yourselves
imbued with Divine morals). And the only way to imbibe
Divine morals is to get in touch with the Divine Spirit,
drawn away from all worldly trammels for a while, and to

drink deep at that source, and that is prayer to God.
The sacred book of Islam, the Holy Quran, wants its
followers to rise to material as well as

Material and
moral greatness go  10ral greatness, not to neglect the com-
hand in hand in forts of this life nor yet to give away
Istam. the higher object of life: “In the creation

©of the heavens and the earth and the alternation of the
night and the day, there are surely signs for men of
understanding : those who remember God standing and sitting
and lying on their sides and reflect on the creation of the
heavens and the earth” (3: 189, 190). The wise are here
described as possessing two characteristics: they remember
God and they reflect on the creation of the heavens and the
earth. Reflection on things clearly stands for scientific pur-
suits, for science is nothing but knowledge gained by syste-
matic observation, experiment and reasoning. To men of
understanding it thus recommends the remembrance of God
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with the pursuit of sciences, combining moral greatness with
matcrial advancement, spirituality with science. Hence it
. was that Islam gave an impetus to learning and science which
is not mei with in the history of any other religion. Re-
membrance of God or prayer to Him is the means of moral
perfection, while reflection on His creation leads to material
advancement, and the two are closely related to each other.
Man was made to conquer nature, as the Holy Quran has
so plainly stated again and again, but he could not do it
unless he ceased to bow before it, unless his mind was freed
from servility to things lower than himself. Hence it was
necessary that all worship of nature or created things should
be forbidden. But with his conquest of nature came his
material advancement, and to keep the balance even it was
necessary that he should at the same time attain to moral
greatness, which could only be brought about by the remembr-
ance of God, by holding »communion with the Supreme,
All-pervading Spirit. The remembrance of God does not
mean the frequent utterance of the name of God; it stands
for the realization of the Divine within the man, or for
the acquirement of Divine attributes. .Salgt or prayer is the
outward form it adopts. It is the way by which communion
is sought with God and the object in view is to drink deep
at the fountain of Divine attributes and to imbibe the Divine
morals.

Prayer being so necessary for the moral elevation of
man, Islam has given it a permanence by
requiring its observance at stated times
and in a particular manner. It is
admitted that prayer is simply an outpouring of the heart
before the Maker. Was it then necessary that a particular
shape should be given to this institution? Would it not

Regularization
of prayer in Islam.
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have been better to leave it altogether to man’s choice to
pray when and as he liked? Such questions are frequently
asked. The truth is that the grand idea of holding com-
munion with God or realizing the Divine within ‘man which
is so essential to the moral elevation of man could net have
been kept alive unless there was an outward form to which
all people should try to conform. In the first place, no
idea can live unless there is an institution to keep it alive.
Secondly, the masses in any community, even though it may
be educated, can be awakened to the recognition of a truth
only through some outward form which should remind them
of the underlying idea. And thirdly, there could be no uni-
formity without a form, and without uniformity the community
or the nation as a whole could not have made any progress,
the end in view being the moral elevation of the community
as a whole and not the elevation of particular individuals. It
is a fact that the Muslims as a nation have a more vital faith
in ‘God than the followers of any other religion. It is this
faith in God that accounts for the early Muslim conquests
before which the mightiest empires were swept off like straws;
it is this same faith in God that enabled the Muslims to hold
their own against the onrush of Christian Europe in the
crusades; and it is this faith in God again that enables the
Muslims to-day to carry on the spiritual contest with
Christianity, notwithstanding that all the material forces in
this contest, such as wealth, power and organization, are
on the side of Christianity. The Islamic institution of
prayer which keeps the spirit of the Muslim in touch with
the Divine spirit is no doubt the basis on which this strong
faith in God rests, and the value of prayer in the formation
of this noble trait in the Muslim national character is im-
mensely great.
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In Islam there is no Sabbath. A day is not set apart
for worship as in Judaism and Christian-
ity. One day of prayer with no business
and six days of business with no prayer
is not the Muslim's rule of life. Prayer -is made a part of
the every day affairs of man. There is a prayer in the morn-
ing before sunrise when a man rises from his bed; another
just after mid-day; a third in the afternoon; a fourth at
sunset; and a fifth before going to bed. Prayer is thus the
first daily work of a Muslim and it is also his last work of
the day, and between these two there are other prayers
during hours of business or recreation. Thus Islam requires
that in all the varying conditions through which man has to
pass, his spirit should be in touch with the Divine Spirit.
Even when most busy, he should still be able to disengage
himself from all worldly occupations and resort to prayer.
The object in view in this arrangement is clearly this that
man should feel the Divine presence in all conditions, so
that while he is doing his own work, God should still be
nearest to his heart. The arrangement thus immensely en-
hances the value of prayer as a moral force in the transaction
of everyday affairs.
The Islamic mode of worship is calculated to bring
about concentration of attention on the
Mode of wor- one object, the realization of the Divine
ship. presence. The ablutions preceding prayer,
the reverential attitude in standing, the bowing down, the
kneeling with the forehead placed on the ground, and the
respectful sitting posture—all help the mind in realizing the
Divine presence as a fact, and the worshipper, as it were,
finds his heart’s joy in doing honour to the Great Master not
only with his tongue but with the whole body, adopting a

* Times of
prayer.
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reverential attitude. There is not the least doubt that the
spirit of humility in man finds particular expression in these
reverential postures which must be adopted in prayer. The
whole prayer is a most solemn and serious affair during
which the worshipper does not turn his attention to anything
else, nor does he indulge in any movement which should
distract his attention or disturb his prayerful attitude. The
prayer is thus an undisturbed meditation on the Divine, and
it is for this reason that in Islam it is not accompanied with
music, recitations from the Holy Quran speaking of Divine
love, mercy, power and knowledge taking its place. In fact,
what is considered ritualism in the Islamic institution of
prayer is only a way to feel the Divine presence and ponder
over His greatness, glory and love by adopting certain re-
verential postures.

While Islam has given permanence to the institution of
prayer by requiring its observance at stated times and in a
particular manner, it has also left ample scope for the indivi-
dual himself to select for recitation the portions of the Holy
Quran he likes, and to make the supplications his soul yearns
after. Prayer in Islam is really an outpouring of the heart’s
sentiments, a devout supplication to God, and a reverential
expression of the soul’s sincerest desires before its Maker.
The Holy Quran clearly speaks of it as a means of the puri-
fication of the heart: “Prayer keeps one away from inde-
cency and evil” (29: 45). It condemns prayer which de-
generates into mere ritual: “Woe to the praying ones who
are unmindful of their prayers,” (107:5). Hence it is that
though particular recitations are specially enjoined, such as
the recitation of the opening chapter of the Holy Quran in
the standing posture and the repetition of certain words
expressive of Divine glory and majesty while bowing and
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kneeling down, still there is ample scope for the individual
to give vent to his own feelings by making any supplications
that he likes and in any language that he chooses. And even
particular recitations are made necessary simply because they
‘are full of the purest and noblest sentiments conducive to
the moral elevation of man.

As I have said, the opening chapter of the Holy Quran
is the most essential part of the Islamic
prayer, and this is simply because it is so
full of pure and noble sentiments that no other prayer could
take its place. The Fdtihah is composed of seven short verses,
the first three of which speak of the four chief Divine attri-
butes, wiz., providence, beneficence, mercy and reward, and
the last three lay open before the Great Maker the earnest
desire of man’s soul to walk in righteousness, while the
middle one is expressive of the entire dependence of man
on God. This short chapter thus discloses on the one hand
God’s unbounded providence, He being the Rabb not of one
nation but of all the nations of the earth, nay of all the
worlds, His all-encompassing love and mercy for all His
creatures, and His reward of good and evil in the capacity,
not of a judge but of a master, so that He can forgive the
wrong-doer without doing injustice to any one, and lays
open, on the other, the high aspiration of the soul for an un-
bounded spiritual rise, in which there is no stumbling and
no deviation from the right path. The beautiful sentiments
of the love and majesty of God in the first part, and those
relating to the high aspirations of the soul in the second part,
are simply unequalled. This short prayer being thus the
sublimest prayer that is met with in any religion is made a
permanent part of the Islamic prayer.

The Fatiha.
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II—TIMES OF REGULAR PRAYERS.

Prayer is said five times a day on the following times :—

1. Salat-ul-Fajr, or the morning prayer, is said after
dawn and before sunrise.

2. Salat-ug-Zuhr, or the early afternoon prayer, is
said when the sun begins to decline, and its time extends
till the next prayer.

3. Salat-ul-‘Asr, or the late afternoon prayer, is said
after Zuhr prayer when the sun is about midway on its
course to setting, and its time extends to a little before it
actually sets.

4., Salat-ul-Maghrib, or the sunset prayer, is said im-
mediately after the sun sets.

5. Salat-ul-‘Ishd, or the early night prayer, is said when
the red glow in the west disappears, and its time extends to
mid-night. But it must be said before going to bed.

Note—When a person is sick or on journey (or in
case of rain, when the prayer is being said in congregation
in a mosque) the early afterncon and the late afternoon
prayers may be said together, and so also the sun-set and the
early night prayers.

MI—WUZU: ABLUTION.

Before saying prayers it is necessary to wash those parts
of the body which are generally exposed. Tt is called wuzi,
or ablution, and is performed as below :— _

1. The hands are cleaned, washing them upto the
wrists.

2. Then the mouth is cleaned with water, preferably
by means of a tooth-brush.
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3. Then the nostrils are cleaned with water.

4. ‘Then the face is washed, from one ear to the other
and from forchead to the chin.

5. Then the right arm, and after that the left arm is
washed upto the elbow. ‘

7 The head is then wiped over with wet hands, the
three fingers between the little finger and the thumb of both
hands being joined together, and inner side of the ears wiped
with forefingers, and its outer side with thumbs.

8 The feet are then washed upto the ankles, the right
foot being washed first.

9. Tf there are socks or stockings on, and they have
been put on after performing an ablution, it is not necessary
to take them off; the wet hands may be passed over them.
The same practice may be resorted to in case the boots are
on, but it would be more decent to take off the boots when
going into a mosque. It is, however, necessary that the feet
should be washed once in every twenty-four hours.

10. A fresh ablution is necessary only when a man has
answered a call of nature or has been fast asleep.

11. A bath should be taken in case of sexual intercourse.

12. When a person is sick, or when access cannot be
had to water, or it is likely to do harm, tayammum will do in
place of ablution or bath. Tayammum is performed by strik-
ing both hands on pure earth, or anything containing pure
dust, and then passing the hands over the face and the backs
of the hands (once).

IV—AZAN: CALL TO PRAYER.

Every congregational regular service must be preceded
by an azdn or call to prayer, said in a sufficiently loud voice,
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standing with face to the Qiblah, i.e., towards Mecca, with
both hands raised to the ears. It consists of the following
sentences :—

1. *Algh-u-Akbar —“Allah is the Greatest.” (Repeat-
ed four times).

2. Ash-hade an 14 iléha ill-Allgh —*1 bear witness that
nothing deserves to be worshipped but Allah.” (Repeated
twice). '

3. Ash-hado anna Muhammad-ar-Rasii- Allgh.—1 bear:
witness that Muhammad is the apostle of Allah.” (Repeated
twice).

4. Hayya ‘alas-salg—“Come to prayer.” (Repeated
twice, turning to the right side).

5. Hayya ‘alal-faléh.—“Come to success.” (Repeated
twice, turning to the left side).

6.  Alldh-u-Akbar—Allah is the Greatest.” (Repeat--
ed twice).

7. Lé ildha ill-AliGh.— There is no God but Allah.”

8. The following sentence is added in the call to morn-
ing prayer after No. 5, 4s saldt-w-khair-um-minan-nawm.—.
“Prayer is better than sleep.” (Repeated twice).

9. When the call to prayer is finished, the hearers.
should repeat the following prayer:—

Alldh-humma  Rabba  hdzi-hid-da‘wat-it-tgmmati  was
saldt-il qdimati Gt; Muhammada nil-wasilata wal-faz flata,
W ab‘as-hu-magdmam-mahmooda-nillazi wiadta-hoo.—" O
Allah, the Lord of this perfect call and the ever-living prayer,
grant to Muhammad nearness. and excellence and raise him
‘to the position of glory which Thou hast promised him.”

Norte.—In the Friday service there are generally two.

*For the Arabic writing, see Appendix.
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«<alls, the second being given when the Imam is about to
deliver the sermor.

V.—IQAMAH: STANDING UP FOR PRAYERS.

Iqdmah is said in the same words as. Azdn or call for
prayers, every sentence being said only once, with the addi-
tion of Qadqa’wa—tis-sald.——“’[‘he prayer has indeed begun”
{(repeated twice after IV: 5). ,

It requires those assembled for the congregational
service to stand up in a straight line or in several lines if
necessary, when the igdsmal is said.

The women may join the congregational prayer standing
in a separate line.

The Muslim congregational service may be led by any
Muslim who knows the Holy Quran better, among the con-
gregation and excels the others in righteousness. The person
who leads the congregational prayer is called the imdm OT
jeader.

Not the least distinction of caste, colour or rank, or
wealth is allowed in a Muslim congregation, even 2 king
must stand shoulder to shoulder with the least of his subjects.

VI—SERVICE.

The service consists ordinarily of two parts, on¢ part,
called the farz, to be said in congregation, preferably in a
mosque, with an Imam leading the service; the second part,
called sunnat, to be said alone, preferably in one’s house. But
when a man is, through unavoidable circumstances, unable
to say his prayers in congregation, the farz may also he said,
ike the sunnat, alone.
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Each part of farz and sunnat consists of a certain number
of rak‘ats, which will be described later on.

The Fajr, or morning prayer, consists of two rak‘ats
sunnat said alone, followed by two rek‘ats farz, said in con-
gregation. .

The Zuhr, or early afternoon prayer, is a longer service
consisting of four rak‘ats sunnat said alone, followed by four
rak‘ats farz, said in congregation, and followed again by two.
rak‘ats sunnat, said alone.

(On Friday service held at the time of Zuhr, which takes.
the place of the Sabbath of some other religions, the four
rak‘ats farz, said in congregation, are reduced to two, but:
these two rak‘ats are preceded by a sermon (khutbah) ex-
horting the audience to goodness and showing them the means.
of their moral elevation and dwelling upon their national and
communal welfare. The sermon should be delivered in a
language which the audience understands. There is a very
slight break in the middle of the sermon when the Imdm sits.
down). » .

The “Asr, or the late afternoon prayer, consists of four
rak‘ats farz, said in congregation.

The Maghrib, or the sunset prayer, consists of three
rak‘ats farz, said in congregation, followed by two rak‘ats
sunnat, said alone.

The ‘Ishd, or early night prayer, consists of four rak‘ats
farz, said in congregation, followed by two rak‘ots sunnat,
said alone, again followed by three rak‘ats witr, said alone,
the last of the three witr rak‘ats should contain the well
known prayer Quuiit, said before bowing for rukil.

Nore—When a person is journeying, the sumnat is
dropped in every one of the prayers except the morning
prayer, and the four rak‘ats forz, in each of the Zuhr, ‘Asr,
and the Tshd prayers are reduced to two. Besides the five
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<bligatory prayers, there is an optional prayer called the
tahajjud which is said after mid-night and before day-break.
“The tahajjud prayer consists of eight rak‘ats said in twos, and
+the three rak‘ats of witr, may be adjoined to it instaed of
the ‘Ishd. In the month of Ramazdn, this prayer is generally
said after the ‘Ishé prayer and in that case it receives the
name of tardwih.

Note (2).—When there are two or more persons, they
may form a congregation, one of them acting as Imam.

Note (3).—A mosque is 2 building dedicated to Divine
service, but a service whether alone or in congregation may
be held anywhere, when necessary. The Holy Prophet is ‘
reported to have said that the whole of the earth had been
made a mosque for him, indicating not only that no place
stood in need of being consecrated, but also that the Muslims
would spread over the whole earth.

VII—DESCRIPTION OF A RAKAT.

One rak‘at is completed as below :—

1. Both hands are raised up to the ears in a standing
position, with the face towards the Qiblah, i.e., Mecca, while
the words AllGh-u-Akbar, “Allah is the greatest of all,” are
uttered, and this is called the takbir-i-tahy imah.

2. Then comes giydm. The right hand is placed upon
the left on the breast or a little below, while the standing
position is maintained, and the following prayer which is
<alled sand is recited slowly:—

Sub hénak-Allghumma wa-bi-hamdike wa-tabdrak-asinuka
wa-ta 6l jadduka wa 16 idldha ghairuka a ‘ooz billghi min-
ash-shaitén-ir-rajim—Glory to Thee O Allah, and Thine is
the praise, and blessed is Thy name and exalted is Thy
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majesty, and there is none to be served besides Thee. I
betake me for refuge to Allah against the accursed devil.”

3. After this, the Fahha is recited in the same posi-
tion =—

Bismillah-ir-rahmdn-ir-rahim.

Al-hamduw lilléhi Rabbil ‘alameen; ar-Rahmdn-ir-Rahim,
Mdlik-i-yaum-id-din. Iyydka nd‘budu wa iyydka nasta ‘een.
Ihdina-ssirétal mustagima, sirdtallazeena an‘amta ‘alaihim,
ghair-il maghzibi ‘alaihim wa lozzdlleen~—In the name of
Allah, the Beneficent, the Merciful. All praise is due to
Allah, the Lord of the worlds, the Beneficent, the Merciful;
Master of the day of requital. Thee do we serve and Thee
do we beseech for help. Guide us on the right path, the
path of those upon whom Thou hast bestowed favour not
of those upon whom wrath is brought down, nor of those
who go astray.”

4. At the close of the above is said Ameen, i.e. “Be it
s0.” In the first two rak‘ass, the Fdtiha is followed by any
portion of the Quran which the worshipper has learnt by
heart; generally one of the shorter chapters at the close of
the Holy Book is repeated, and the chapter termed al-Ikhigs
or “Unity” is the one recommended for those who are un-
acquainted with the Quran. It is as follows:—

Qul huw-Alléh-u Ahad; Alldh-us-Samad; lam yalid wa
dam yilad; wa lam yakun lahoo kufuwan ahad—*“Say, He,
Allah, is One; Allah is He of Whom nothing is independent ;
He begets not, nor is He begotten ; and none is like Him.”

Note.—The Fdtiha and the Quranic portion chosen is
recited in a loud voice by the Imam, if it is a congregational
prayer, in the first two rak‘ats of the Fajr, Maghrib and ‘Ishd
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prayers, and in the Friday service and ‘Id prayers, and in a
low voice in all other rak‘ats and prayers.

5. Then saying Alldh-u-Akbar, the worshipper lowers
down his head so that the palms of the hands reach the
knees. In this position, which is called rukt, the following
words expressive of Divine glory and majesty are repeated
at least three times:—

Sub héna Rabb-i-yal- ‘Azim.—"“Glory to my Lord, the
Great.” ‘

6. After this, the standing position is reassumed with
the words Sami ‘Alléh-u-li-man hamidah; Rabband wa lak-al
hamd.—Allah accepts him who gives praise to Him; O our
Lord, Thine is the praise.” .

7. Then the worshipper prostrates himself, the toes
of both feet, both knees, both hands and the forehead touch-
ing the ground, and the following words expressing Divine
greatness are uttered at least three times in this position which
is called the sajdah or prostration: Sub hdna Rabbi yal A‘lé.—
“Glory to my Lord, the most High.”

This is the first sajdah.

8. Then the worshipper sits down in a reverential

posture on his left foot, leaving the right foot with the toe
on the floor and both hands on his knees.

9. This is followed by a second prostration, or the second
sajdah, as described above under 7, with the repetition of
the words there given. :

10. This finishes one rak‘at; the worshipper then rises
and assumes a standing position for the second rak‘at, which
is finished in the same manner as the first, but instead of
assuming a standing position after the second rak‘at, he sits
down in a reverential position (see 8), called the ga‘dah, and
with the glorification of the Divine Being combines prayers .
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for the Holy Prophet, for the faithful and for himself, called
the tahiyyah, which runs as follows:

= At-tahiyydt-u l-illdh-i was-salawdt-u wat-tayyibdt-u, ‘As~
salgm-u ‘alaik-a ayyuhan-Nabiyy-u wa rahmat-ullgh-i wa:
barakt-u-hoo  As-saldm-w  ‘dlaind  wa  ‘ald  “ibdd-illih
is-sdliheen.  Ash-hadu an la  idh-a idl-Alldh-v  wa
ash-hadu anna Muhammadan ‘abd-uhoo wa Rasil-u-hoo.—
“All prayers and worship rendered through words, actions,
and wealth are due to Allah. Peace be on Thee, O Prophet,.
and the mercy of Allah and His blessings. Peace be on us’
and the righteous servants of Allah. I bear witness that
none deserves to be served but Allah, and I bear witness that
Muhammad is His servant and His apostle.”

11. If the worshipper intends to say more than two
rak‘ats, he stands, but if he has to say only two rak‘ats, or
if he has taken the sitting posture after completing the third
or the fourth rak‘at, he repeats also the following prayer of’
blessings for the Prophet called darood : '

Allah-vmma salli ‘ald Muhanunad-in wa ‘ald 6l Muham—
mad-in’ kamd sollait-a ‘ald Ibréhim-o wa ‘ald ¢l-i Ibréhim-e
innaka Homid-um.Majid. Allah-umma bdrik‘ald Muhammad-
in wa ‘ala dl-i Muhammad-in kamé bdrakt-a ‘ald Ibréhim-a
wa ‘ald dl-i Fordhim-a innaka Hamid-um- Majid—“O Allaht
exalt Muhammad and the followers of Muhammad as Thou
didst ﬁfxalt Abraham and the followers of Abraham, for
surely” Thou art Praised and Magnified. O Allah! bless.
Muhammad and the followers of Muhammad, as Thou didst
bless Abraham and the followers of Abraham, for surely-
Thou art Praised and Magnified.”

12. The following prayer should also be added to this:

Rabb-ij ‘alni mugim-as-saldt-; wa min zurriyati, Rabband
- wa ‘tagabbal du'd, Rabba-na-ghfirli wali-wilidayya walif’
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“gnu-"mineen-a yaum-a yaqum-ul-hisb.—“My Lord! make me
“keep up prayer, and my offspring too; our Lord! accept the
-prayer ; our Lord! grant protection to me and to my parents
and to the faithful on the day when the reckoning will be
taken.”

13. This closes the service, which ends with the saldm,
«or the “greeting,” being also the greeting of the Muslims to
ach other. The worshipper turns his head to the right, and
then to the left, saying each time: As-saldm-u ‘alaikum wa
rahmat-ulléh-i— " Peace be with you and the mercy of Allah,”

14. Thus the service finishes, if the worshipper had to
-say only two rak‘ats; but if he had intended three or four
rak‘ats, then after repeating fahiyya (see 10), he takes the
standing position again, saying Alldh-u-Akbar, and finishes the
remaining one or two rak‘ats in the same manner, (see 4 to 9),
-the last act being always sitting in a reverential mood, saying
Zahiyye and prayer of blessings for the Prophet, and the con-
«<luding prayer, to be followed by the saldm.

15. When the prayer is said in congregation, the con-
gregation, or those who follow the Imam, repeat all the
prayers, etc., except that when the Imam rising from the
‘bowing posture says, sani-"Alldh-u li-man hamideh, the con-
-gregation say Rabba-ng wa la-kal-hamd (see 6).

16. The prayer known as qumit is recited after rising
from the rukt or immediately before assuming that position,
when standing, generally only in the last of the three witr
vak‘ats of the ‘Ishd prayer.

The most well known qunit is the following :—

Allgh-umma innd nasta “in-u-ka wa nastaghfir-u-ka wa
ww'min-u bi-ka wae netewakkal-u ‘alai-ka wa nusni ‘alaikal-
khaira wa nashkur-u-ka wae la nakfuru-ka wa nakhlav wa
“natruk-u man yof juru-ka; Alléh-umma iyydk-a na‘bud-u wa.
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daka nussalli wa nasjud-u wa iai-ka nas ‘6 we vohfid-u wa.
warjoo rahmat-a-ka wa nakhshd ‘azdboka inne ‘ezébo-ka biE
kuffdr-i mulhag—“O Allah! we beseech Thy help, and ask:
“Thy protection and believe in Thee, and trust in Thee, and
‘we laud Thee in the best manner, and we thank Thee, and
we are not ungrateful to Thee, and we cast off and forsake
thim who disobeys Thee. O Allah! Thee do we serve, and.
to Thee do we pray and make obeisance, and to Thee do we
flee, and we are quick, and we hope for Thy mercy and we
fear Thy chastisement, for surely Thy chastisement overtakes.
:the unbelievers.”

VIIL—SALAT-UL-JANAZAH: THE FUNERAL
PRAYER.

When a Muslim, man, woman or child dies, his body is
“washed and wrapped in clean cloth and a prayer in congrega-
‘tion is offered. The Jandzah or the dead body may be placed.
in front of the congregation if it is there. The prayer is
-offered only in a standing posture, the takbir or AllGh-u-
Akbar being repeated four times at short intervals, the final
-takbir being followed by a saldm as in the ordinary prayer;
see VII: 13. In the first interval, the sand (VII: 2) and
‘the Fdtiha (VII: 3) are recited’ in the second interval, the
-darood (VII: 11) is recited, while in the third, the following
‘prayer is offered: - '

Alléh-wman-aghfir li-hayy-i-nd wa mayyit-i-ng wae shahid-
‘-nd wa ghdib-i-ng wa saghir-i-nd wakabiri-né wa zkar-i-na
‘wa unsd-ne.  Alldh-umma man ahyait-a-hi, min-nd fa-ahyi-hi
‘al-al Isldm-i wa man tawaffait-a-hii min-ng fatowaffa-hi
“al-al-imdn-i Allah-umma lg tahrimnd ajr-a-hit wa la taftin-ng
ba'da-hi—“O Allah! forgive our living and our dead and



those of us who are present and those who are absent and our
httle ones and our full grown ones and our men and our
‘women. O Allah! whom Thou keepest alive from amongst.
‘us, keep him alive. in Islam, and whom Thou causest to die:
from ‘amongst us, make him die in faith (in Thee). O Allaht
do not deprive us of his reward and do not put us in triab
after him.”
In the case of children, the following prayer is added

- Alldh-winm-aj “al-hu la-nd salaf-an wa farat-an wa zukhr-
an wa ajr-an—“O Allah! make him cause of reward for us
and recompense in the world to come and make him a treasure:
for us on the day of resurrection and a compensatlon »

IX. ‘ID PRAYER.

There - are -two festlvals in.Islam which go under the
name of ‘Id. The one is called ‘Id-ul-Fitr, and {ollowing
Ramazdn, the month of fasts according to the Islamic Law,
-occurs on the st of Shawwdl. The other ‘Id follows the per=
formance of the pilgrimage and occurs on the 10th of the:
month of Zilhajj. On both occasions, the whole Muslim
population, male as well as female, gather together in some-
convenient place, which may or may not be a mosque, to offer
prayers to God, and two rak‘ats (sunnat) of prayer are said:
in congregation. The ‘Id prayer is not preceded by Azdn or.
chimat, but the takbir, i.e., AllGh-u-Akbar is repeated seven:
times in the first »ak‘at and five times in the second, before
the Fdtiha is recited. The time of the ‘/d prayer is about
breakfast time and before noon. The prayer is followed by-
a Khutba or sermon, but unlike the Friday sermon, there is:
no break in it.



Jj{ﬁj@"ﬂ:\; 71//»// ”4;‘4}
M“—Y’ ’4a/,o puzmzjv&%
/ i ,/C/\;& ,”( IEJSO}V:&?
L\S‘”"C—\.‘Séééﬂi}’»j 55

0:!?%3 /,;’/9 AES //, :
Vol
m// 0/ /S ’X‘/&Mku( ,/,/
o wxg&—’d/ﬂ
USSR

J’)j %/w{;ﬂf -x(u,:) 16

—————
PRTER




-~

45K »\@;g\m&ufu
| -Gt fedfggiss

" 2747 95 LA 2V "4
CETARPR AP A p T

SRS LEE
Asias

B ddeszendecdo
TR R /o0l G,% 0 >
| q;-i&ﬂ),\;ﬂf&%&é |

{,,/« 6 a/
12 ’

| 333\9;‘_; oanREs. b )R,

SIS oA

: e —————

\‘

|

—

'..< ) PRI » A2 A7y w” .
5925 O B ASI O VI 12

e

|

i

st )

IR NAPIR A AN



%Y J)ﬁu *:Ig{é/” \REVE (2
| 9//“\?/’—39, g,/) B
uéa!b)ae A LAV T
3 f,”.)&x mx/,;q); SN S
.,  R4 ;@%&u,, /34 3‘:'
,,h/ }71?&/”’/:1/;{;’ |
, ('o&ﬁ \)::ﬁ) 225 (’”/}J’Yﬂ:#
”\\ﬁgﬁzﬁ;ﬁ/ ,/,o '
Py "57265-” T
1 ey u»m' 7
| uw*,»uuxm 10




a0 s o

A g g

-

294 B // S92

SEGE IS

f 4 ”’,gé;&%&&/,“ < JE

B A BN 75.’32}0

;/-”E,LJ “’/%M ATV ! g

EAY dx‘i\j’éﬁﬂi@" LTV 1 g

‘d‘;, AN ‘\%Ut
fe\:&éséuws;f;t.u:

’/ dad :’K g‘\gﬁ?dﬂ‘f(ww:z

”/’ ) }’VI/J // o/,/pt

ER
V’" SRR ;a)%a
"M«i\%&f

A -

h




	coveraaiil.tif
	01.tif
	02.tif
	03.tif
	04.tif
	05.tif
	06.tif
	07.tif
	08.tif
	09.tif
	10.tif
	11.tif
	12.tif
	13.tif
	14.tif
	15.tif
	16.tif
	17.tif
	18.tif
	19.tif
	20.tif
	21.tif
	22.tif
	23.tif
	24.tif

