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ORIGIN AND GROWTH OF HADITH
LITERATURE

Sunnah and Hadith

Sunnah or Hadith is admittedly the second source
— and undoubtedly a secondary one — from which
the teachings of Islam are drawn. Sunnah literal-
ly means a way or rule or manner of acting or mode
of life, and Hadith literally means a saying conveyed
to man either through hearing or through revelation.!
In its original sense, therefore, Sunnah indicates the
practice, and Hadith the sayings, of the Holy Pro-
phet ; but practically both cover the same ground and
are applicable to his actions, practices, and sayings,
Hadith being the narration and record of the Sunnah,
but containing in addition some prophetical and
historical elements. Sunnah isdivided into three kinds.
It may be a gaul, i.e., an utterance or a saying of the
Holy Prophet which has a bearing on a religious
question ; a fi‘l, i.e., his action or practice ; or a
taqrir, i.e., his silent approval of the action or prac-

1. Hence the Holy Qur'an is also spoken of as Hadiih
(18:6 ; 39:23.) The word sunnah is used in the Holy Qur’an in
a general sease meaning a way or rule. Taus sunnat-ul-awwalin
(8:38;15:13;18:55;35:43) means the way or example of
the former people and is frequently used in the Holy Qur’an as
signifying God’s way of dealing with people, which is also spo-
ken of as sunnat ullah or God’s way. Once, however, the plural
sunan is used as indicating the ways in which men ought to
walk: “God desires to explain to you, and to guide you into the
ways (Ar. Sunan) of those before you® (4 : 26).
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tice of another. Any one who studies the Qur’an will
seethatthe Holy Book generally deals with the broad
principles or essentials of religion, going into details
invery rare cases. The details were generally supplied
by the Holy Prophet, by either showing in his
practice how an injunction was to be carried out or
by giving an explanation in words. The Sunnah or
Hadith of the Holy Prophet was not a thing of which
the need may have been felt after his death, as is
generally supposed ; it was as much needed in his
life-time. The two most important religious institu-
tions of [slam, for instance, are saldt (prayer) and zakat
(compulsory charity). Yet when the injunctions relating
to them were given, and they are repeatedly met with
both in Mecca and Medina revelations, no details
were given. Aqimu al-saldta (or keep up prayers) is the
Quir’anic injunction, and it was the Prophet who by
hisaction gave thedetails of theservice. Atz al-zakah
(or pay the zakit) is again an injunction frequently
repeated in the Holy Qur’an, yet it was the Holy Pro-
phet who gave the rules and regulations for its pay-
ment and collection. These are only two examples.
As Islam covers the whole sphere of human activities,
hundreds of points had to be explained by the Holy
Prophet by his example, action and word. On the
moral side, he was the exemplar whom every Muslim
was required to follow (33 :21). The man who
embraced Islam, therefore, stood in need of both the
Holy Qur’an and the Sunnah.

Transmission of Hadith in Prophet’s life-time

The transmission of the practices and sayings of
the Holy Prophet from one person to another thus
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became necessary during the Prophet’s life-time. In
fact, the Holy Prophet himself used to give instruc-
tions with regard to the transmission of what he
taught. Thus when a deputation of the Rabi‘a came
to wait upon him in the early days of Medina, the
Prophet concluded his instructions to them with the
words : “Remember this and report it to those whom
you have left behind”’ (Mish. I. i.). Similar were his
instructions in another case : “Go back to your
people and teach them these things®’ (Bkh. 3: 25).
There is another report according to which on the oc-
casion of a pilgrimage, the Holy Prophet after enjoin-
ing on the Muslims the duty of holding sacred each
other’s life, property and honour, added : ““He who is
present here should carry this message to him who
is absent”” (Bkh. 3:37). Again, there is ample his-
torical evidence that whenever a people embraced
Islam, the Holy Prophet used to send to them one or
more of his missionaries who not only taught them
the Holy Qur’an but also explained to them how the
injunctions of the Holy Book were carried out in
practice. It is also on record that people came to the
Holy Prophet and demanded teachers who could
teach them the Qur’anand the Sunnah: ““Send us men
to teach us the Qur’an and the Sunnah”’ (Mus. Ch.
Imara). And the companions of the Holy Prophet
were fully aware that hisactions and practices were to
be followed in case an express direction was not met
with in the Holy Qur’an. Tirmidhi and Aba Diwad
relate that when Mu‘adh ibn Jabal was appointed
governor of Yemen by the Holy Prophet, and was
asked as to how he would judge cases, his reply was
“by the Book of God”. Asked again if he did not find
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a direction in the Book of God, he replied, by the
Sunnah of the Apostle of God”’. The Sunnah was
therefore recognised as affording guidance in religious
matters in the life-time of the Holy Prophet.

Writing of Hadith in Prophet’s life-time

The popular idea in the West that the need for
Sunnah was felt, and that Hadith was given the force
of law, after the death of the Holy Prophet* is falsified
by the above facts. Nor was the preservation of what
the Prophet did or said an after-thought on the part
of the Muslims. The companionsof the Holy Prophet
while translating into practice most of his sayings
also tried to preserve them in memory as on paper.
The need of the Sunnah, its force aslaw and its preser-

I. Thus Muir writes in his introduction to The Life of
Mahomet : “The Arabs, a simple and unsophisticated race,
found in the Qur’an ample provisions for their affairs, social and
political. But this aspect of Islam soon underwent a mighty
change. Scarcely was the Prophet buried whea his followers is-
sued forth from their barren Peninsula resolved to impose the
faith of Islam upon all the nations of the earth ...Crowded
cities, like Cufa, Cairo and Damascus, required elaborate law
for the guidance of their courts of justice : widening political
relations demanded a system of international equity ..
...All called loudly for the enlargement of the scanty and
naked dogmas of Revelation...,The difficulty was resolved
by adopting the custom (Sunnah) of Mahomet; that is his say-
ings and his practice as supplementary of the Qur’an. Tradition
was thus invested with the force of law, and with some thing of
the authority of inspiration.” (p. XXix.) And evenarecent writer,
Guillaume, writes in The Traditions of Islam : “While the Pro-
phet was alive he was the sole guide in all matters whether
spiritual or secular. Hadith, or tradition in the technical sense,
may be said to have begun at his death” (p.13).
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vation, are all traceable to the life-time of the Holy
Prophet. A special importance was attached from the
first to his sayings and deeds which were looked upon
as a source of guidance by his followers. They were
conscious of the fact that these things must be preserv-
ed for the future generations. Hence they not only
preserved them in memory but even resorted to pen
and ink for their preservation. Aba Hurairah tells us
that when one of the Ansdr complained to the Hely
Prophet of his inability to preserve in his memory
what he heard from him, the Prophet’s reply was that
he should seek the help of his right hand, i.e., should
write them down. (Tr. 39, Ch. A/-Rukhsa fi Kitabat-i
-‘ilm). This Hadith exists in many forms. Another
well-known report is from ‘Abdulldh ibn ‘Amr : I
used to write everything that I heard from the Holy
Prophet, intending to commit it to memory. (On
some people taking objection to this) I spoke about
it to the Prophet who said, *Write down, for I only
speak the truth.”” (AD. 24, ch. Kitabat-ul-‘ilm). This
Hadith is very well-known and exists in thirty different
forms with small differences. Still again, there is
another report from Ab@ Hurairah : ““None of the
companions preserved more Hadith than myself, but
‘Abduliah ibn ‘Amr is an exception, he used to write
and I did not write (Bkh. 3 : 39). Anas ibn Malik
states that Aba Bakr wrote down for him the laws
regarding alms. (Bkh. 3 : 59). ‘Ali had also a saying
of the Prophet with him in writing. (Bkh. 3 : 39). In
the year of the conquest of Mecca, the Holy Prophet
delivered a sermon on the occasion of a man being
killed by way of retaliation for some old grievance.
When the sermon was finished, a man from among
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the people of Yemen came forward and requested the
Holy Prophet to have the same written down for him,
and the Prophet gave orders to that effect. (Bkh.
3:39). These reports show that while generally Hadi-
th was preserved in memory, it was occasionally,
when there was a need for it, reduced to writing. The
last-mentioned incident affords the clearest testimony
that whatever the companions heard from the lips of
the Holy Prophet, they tried to preserve in memory,
for how else could an order be given for the writing
of a sermon which had been delivered orally.

Why Hadith was not generally written

It is however a fact that the sayings of the Holy
Prophet were not generally written, and memory was
the chief means of their preservation. The Holy Pro-
phet is reported to have sometimes not liked the writ-
ingdown of Hadith. Thus Aba Hurairah is reported to
have said: ““The Prophet of God came to us while we
were writing Hadith and said, What is this that you
are writing ? We said, Hadith which we hear from
thee. He said, What a book other than the Book of
God 7’ Now the disapproval in this case clearly
states that it was due to the fear of Hadith being
mixed up with the Holy Qur’an. There was nothing
essentially wrong in writing down Hadith, nor did the
Holy Prophet ever give an interdict against its writing.
On the other hand, as late as the conquest of Mecca,
we find that the Prophet himself gave orders for the
writing down of a certain Hadith at the request of a
hearer. He also wrote letters, and treaties were also
put down in writing. This shows that he never meant
that the writing of anything besides the Qur’an was
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illegal. What he feared, as the report clearly shows,
was that if his sayings were written down generally
like the Qur’an, the two may be mixed up,and the

purity of the text of the Holy Qur’an may thus be af-
fected.

Memory could be trusted for preservation of know-
ledge

Nor was memory an unreliable means for the
preservation of Hadith. Even the Holy Qur’an was
safely preserved in the memory of the companions of
the Holy Prophet in addition to being guarded in
writing. In fact, if the Holy Qur'an had been simply
preserved in writing, it could not have been handed
down intact to the future generations. The aid of
memory was invoked to make the purity of the text
of the Qur’aa doubly sure. And the Arab had a wond-
erfully retentive memory. He had to store up the know-
ledge of numerousthings in his memory. The beautiful
poetry of the pre-Islamic days had been kept intact in
memory. In fact, before Islam writing was only rarely
resorted to, and memory was chiefly relied oninall im-
portant matters. Hundreds and even thousands of verses
could be recited from memory by one man. And the
reciters would also remember the names of the per-
sons through whom those verses were transmitted to
them. Asma‘i, a later transmitter, says that he learned
twelve thousand verses by heart before he reached
the age of majority. About Aba Damdam, Asma‘i
says that he recited verses from a hundred poets in a
single sitting. Shi‘bi says that he knew so many
verses by heart thathe could continue repeating them
for a mounth. And these verses were the basis of
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Arabic lexicology and even of Arabic grammar.
Among the companions of the Holy Prophet there
were many who kaew thousands of the verses of pre-
Tslamic poetry by heart. One of them was ‘Aishah, the
Prophet’s wife. The famous Bukhari trusted memory
alone for the retention of as many as six hundred
thousand hadith, and many students corrected their
manuscripts by comparing them with what he retain-
ed only in memory.

Collection of Hadith : First stage

The first steps for the preservation of Hadith
were thus taken in the life-time of the Holy Prophet.?
All his followsrs were not, however, equally
interested in the matter, nor had all equ-
al chances. Every one had to work for his
living, while the defence of the Muslim community
against overwhelming odds had placed an additional
burden on most of them. There was, however, a party
of students called the Ashdb-ul-Suffa who lived in the
mosque itself, and who were specially prepared for
the teaching of religion to tribes outside Medina.
Some of them would go to the market and do a little
labour to earn livelihood ; others would not care

i. Thus Guillaume writes in The Traditions of Islam : The
Hadith last quoted do not invalidate the statements that
traditions were written down from the mouth of the
Prophet ; the extraordinary importance attached to every
atterance of his would naturaily fead his followers who
were able to write to record his words in order to repeat them
to those who clamoured to know what he said ; and there is no-
thing at all in any demonstrably early writing to suggest that
such a practice would be distasteful to Muhammad” (p.17).
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even for that. The most famous of these was Abi
Hurairah who would stick to the Prophet’s company
at all costs, and store up in his memory the know-
ledge of what the Holy Prophet said or did. His ef-
forts were from the first directed towards the preserva-
tion of Hadith, He himself is reported to have said
once : “You say Aba Hurairah is profuse in narrating
hadith from the Holy Prophet, and you say, how is
it that the Muhajirin (Refugees) and the Ansir (Hel-
pers) do not narrate hadith from the Prophet like
Abf Hurairah ; the truth is that our brethren from
among the Refugees were occupied in transacting
business in the market and I used to remain with the
Holy Prophet having filled my belly, so I was present
when they were absent and I remembered what they
forgot ; and our brethren from among the Helpers
were occupied with work in their lands, and I was a
poor man from among the poor inmates of the Suffa,
so I retained what they forgot” (Bkh. 34 : 1). Ano-
ther companion, Talha, son of ‘Ubaidullah, is report-
ed to have remarked about Aba Hurairah : “There js
no doubt that he heard from the Holy Prophet what
we did not hear. The reason was that he was a poor
man who possessed nothing and was therefore a guest
of the Prophet” (Mk). There is another report from
Muhammad Ibn ‘Ammira : ““He sat in a company of
the older companions of the Holy Prophet in which
there were over ten men. Abi Hurairah began torelate
a certain saying of the Holy Prophet which some of
them did not know, so they questioned him over and
over again until they were satisfied. Again, he related
to them a saying in the same manner and he did this
over and over again, and [ was convinced that Aba
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Hurairah had the best memory’’ (Bq). Anotherreport
runs thus : “People used to say in the lifetime of
the Holy Prophet that Abi Hurairah narrated many
sayings of the Prophet. So Aba Hurairah enquired of
one of them as to which suras the Holy Prophet had
recited in his night prayers the day before. The man
being unable to answer the question, Aba Hurairah
namad the suras” (Bkh. 21 : 18). It shows not only
that Aba Hurairah had a wonderful memory but also
that he tried to preserve everything in his memory.

¢A’ishah, the Prophst’s wife, was also one of those
who tried to preserve the Sunnah of the Prophet. She
had a wonderful memory, and was in addition gifted
with a clear understanding, and she did not accept
anything which she did not understand. There is a
report about her according to which ¢‘she never heard
anything she did not recognise but she questioned
about it again’® (Bkh.3 : 35). In other words, she did
not accent anything even from the lips of the Holy
Prophet until she was fully satisfied. ‘Abduliah ibn
‘Umar and ‘Abduliah iba ‘Abbas are two other com-
panions who were specially engaged in the work of
preserving and transmitting the knowledge of the
Qur’an and the Hadith, and so was ‘Abdullah ibmn
‘Amr who was in the habit of writing sayings of the
Holy Prophet. And besides those who were specially
engaged in this work, every companion of the Holy
Prophet tried to preserve such of his words and
deeds as came to his knowledge. ‘Umar who lived at
about three miles from Medina had made arrange-
ments with a neighbour of his to be in the company
of the Holy Prophet on alternate days, so that the
one reported to the other what happened in his abse-
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nce. And most important of all, the Holy Prophet
had repeatedly laid an obligation on every one of his
followers to transmit his words to others. “Let him
who is present deliver to him who s absent” are the
concluding words of many of his important as utterances.
All this affords a clear proof that the work of the
preservationand transmission of the Sunnah had begun
in the life-time of the Holy Prophet, and this was the
first stage in the collection of Hadith,

Collection of Hadith : Second Stage

With the death of the Holy Prophet, the work of
the preservation of Sunnah and eof the collection of
Hadith enteredas on a second stage. Every case that
came for decision had now to be referred etther to
the Holy Qur’an or to some judgment or saying of
the Holy Prophet, and such judgments or sayings the-
refore obtained a wide reputation. There are a num-
ber of cases on record in which a right was claimed
on the basisof a judgment or saying of the Holy Pro-
phet, and evidence was demanded as to the trustwor-
thiness of that saying.! Thus there was a double pro-

1. A companion, Qabisa by name, reports that the gran:-
mother of a deceased person came to Abi Bakr and ciaimed a
right in inheritance. Aba Bakr said that he did not find for her
any share in the Book of God or the Sunnah of the Prophet, and
that he would make enquiries about it from others. In this
enquiry, Mughira gave evidence that the Prophet gave the grand-
mother one-sixth of the property. Abii Bakr asked him to
bring another witness in support of it, and Muham:mad ibn
Maslama appeared before Abii Bakr corroborating the evidence
of Mughira. Decision was accordingly given in favour of the
grandmother (Tr.27, AD. 18,ch. Fardids). Again, Fitimah, the
Prophet’s daughter, claimed that she was entitled to an inheri-
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cess at work ; not only was the trustworthiness of the
particular hadith established beyond all doubt, but
such hadith also obtained a wide circulation, and
from the knowledge of one man it passed to that of
many. The particular judgment might not be on all
fours with the circumstances of the case, and an
analogy might be sought from one or more sayings.
Thus the multiple needs of a community which was
increasing by leaps and bounds and spreading far and
wide and whose needs had increased ten-fold on ac-
count of its onward march to civilization brought a
large number of hadith, which had been limited to
one or a few only, into the light of the day, seit-
ing the seal of confirmationon their truthat the same

time, because direct evidence of this truth was avail-
able at that time.

Yet this was not the only factor that gave im-
petus to a dissemination of the knowledge of Hadith.
The influx into Islam of a large number of people
who had not seen the Holy Prophet himself but who
could easily witness the wonderful transformation
brought about by him, and to whom therefore his
spemory was sacred in the highest degree, was in
itself an important factor that brought about a search
of what the great man had said or done. It was natur-
al that every new convert should be anxious to know

tance from the Holy Prophet. As against this, Aba Bakr cited a
saying of the Holy Prophet : ““We prophets do not leave an in-
heritance ; whatever we leave is a charity.,”” The truth of this
hadith was not questioned by any one, and Fatima’s claim was
rejected (Bkh. 85: 3). Such incidents happened daily and be-
came the occasion of sifting the truth of many sayings of the
Holy Prophet
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everything about the great Prophet who had given
quite a new life to a dead world. Every one who had
seen him would thus be a centre to whom hundreds
of enquirers would resort, and as the incidents were
so fresh in the memories of those who had seen him,
these were intimated with fair accuracy to the new
generation. It must be borne in mind that the wonder-
ful saccess which Islam achieved within so short a
time, and the repidity with which the reputation of
the Holy Prophet advanced, were the very reasons
which led to the preservation of true facts about him.
Not only had he and his religion assumed an unparal-
leled importance in Arabia within twenty years of
the day on which he began the work of a reformer,
but within ten years of his death they were the most
important world factors and everything relating te
him was a matter of discussion among the Arabs and
the non-Arabs, among friends as well as foes. If he
himself remained in a corner of oblivion fora century
or so, and then risen to prominence, probably much
of what he said or did would have been lost to the
world, and the exaggerations of a later generation
would have been handed down to posterity instead of
facts. But his case was quite different. From the hum-
blest position he had risen to the highest eminence to
which man can rise within less than a quarter of a
century, and therefore every incident of his life had
become public property before it could be forgotten.
Such were the needs of the new times upon which
Islam had entered after the death of the Holy Pro-
phet.

Apart from these there was another factor of the ut-
most importance which gave impetus to the know-
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ledge of Hadith at this stage. To the companions of
the Holy Prophet, the religion which he had brought
was a priceless jewel ; it was a thing which they valu-
ed above everything else in the world. For its sake
they had given up their relations, their business,
their very homes ; to defend it they had laid down
their very lives ; to carry this Divine blessing, this
greatest gift of God, to other people was the very
object of their lives. Hence a dissemination of its
knowledge was their first and foremost concern. In
addition to this, the Great Master had laid on those
who saw him and listened to his words, the duty of
carrying what they saw and heard, to those who
came after him. Li-yubaligh wl shahid ul gh#’iba was
the phrase which on account of the frquEncy of its
repetition rang in their ears : Let him who is present
carry this to him who is absent. And they were faith-
ful to the great charge which was laid on them. They
went eastward and they went westward and they went
northward, and in whichever direction they went, and
to whichever country they went, they carrized the
Qur’an and the Sunnah. Every one of them who had
the knowledge of but one incident relating to the
Prophet’s life deemed it his duty to deliver it to ano-
ther. And individual like Aba Hurairah, ‘A’igshah,
‘Abdullah ibn ‘Abbas, ‘Abdulldh ibn ‘Umar, ‘Abdul-
1ah ibn ‘Amr, Anas ibn Milik and many others who
had made the preservation of Sunnah the very object
of their lives, had become as centresto whom people
resorted from different quarters of the kingdom of
Islam to get their knowledge of the Prophet and his
religion. Their places of residence became in fact
so many colleges for the dissemination of the know-
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ledge of Hadith. Aba Hurairrah alone had eight hun-
dred disciples. ‘A’ishah’s house too was resorted to
by hundreds of ardent pupils. The reputation of
‘Abduliah ibn ‘Abbas was equally great, and, notwit-
hstanding his young age, he had a foremost place
among the counsellors of ‘Umar on account of his
knowledge of the Qur’an and the Sunnah. Thus the
residences of a large number of the companions of
the Holy Prophet became the centres for the dissem-
ination of religious learning. And such was the zeal
of the new generation for the possession of religous
knowledge that students would travel from one place
to another to complete their knowledge of the Sunnah,
and some of them would travel long distances to
obtain first-hand information about one hadith only.?
Thus arrangements existed for both, the collection of

1. Bukhari (3 : 19) records the case of Jabir ibn ‘Abdullah
who travelled from Medina to Syria for the sake of a single
hadith. It was a month’s journey, as Jabir himself states. Bu.
khari’s famous commentary, Fat} al-Bari, relates several inci-
dents of the same type. Abii Ayyib Ansari, for instance, is rela-
ted to have undertaken a long journey to hear a saying of the
Holy Prophet from ‘Aqaba ibn ‘Amir. Sa‘id ibn Musayyab is
reported to have said that he used to travel for days and nights
in search of a single hadith. Another companion of the Holy
Prophet is said to have undertaken a Journey to Egypt for the
sake of one hadith. The zeal of the next generation was equal-
ly great. Abul ‘Aliya is repoted to have said : “We heard of a
hadith of the Holy Prophet, but we were not satisfied until we
went to the companion concerned in person and heard it from
him direct. AD relates that Abii Darda was sitting in a mosque
in Damascus when a man came to him and questioned about a
hadith, saying at the same time that he had come for no ether
object but the verification of a hadith which he (Abl Darda}
related.



16 INTRODUGTION TO THE $TUDY OF HADITH

the knowledge of Hadith in different centres of learn-
ing and the spread of it far and wide, through the
disciples who gained their knowledge at such centres.

Collection of Hadith : Third stage

With the passing away of the generation that
had seen and heard the Holy Prophet directly, the
work of the collection of Hadith entered upon a
third stage. There were no more reports to be search-
ed from different persons, and the whole of Hadith
was now the property of the different teachers who
taught at different centres. There is no doubt that
there was no single centre at which the whole store
of the knowledge of Hadith could be obtained, for
the companions of the Holy Prophet had spread far
and wide. But in the second stage, Hadith had un-
doubtedly passed from individual possession into
public possession, and therefore in the third stage
the whole Hadith could be learned by repairing to
different centres instead of searching it from different
individuals. At this stage, moreover, writing of the
Hadith became more common. The large number
of the students of Hadith at the different centres
having abundance of material to digest, to which was
also added thedifficulty of remembering the names of
the transmitters, sought the aid of the pen so that
the work might be easier. By this time writing had
become general and writing material could be obta-
ined in abundance. Moreover, there was now no fear
of the Hadith being mixed up with the Qur’an. It
must, however, be borne in mind that at this stage
Hadith was written only as a help to memory ; the
mere fact thatawritten hadith was found in the man-
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uscripts of a person was ne evidenee of its trustwor-
thiness which could only be established by tracing
it to a reliable transmitter. ‘Umar ibn ‘Abdul ‘Aziz,
commonly known as ‘Umar I, the Umayyad Caliph,
who ruled towards the close of the first century of
Hijrah, was the first man who issued definite orders to
the effect that written collections of Hadith should
be made. According to Bukhiri (3 : 34), Umar ibn
‘Abdul ‘Aziz wrote to Abi Bakr ibn Hazm : “See
whatever saying of the Holy Prophet can be found,
and write it down, for I fear the loss of knowledge
and the disappearance of the learned men ; and do
not accept anything but the Hadith of the Holy Pro-
phet ; and people should make knowledge public and
should sit in companies so that he who does not
know should ceme to know, for knowledge does not
disappear until it is concealed from the public®’.!
The importance of this incident lies in the fact that
the Caliph himself took interest in the collection of

1. Guillaume thinks that the issuing of orders by ‘Umar II
for the collection of Hadith is a later invention. The reason
given by him is that no such collection has come down' to us,
not is there any mention of it in any otffher work. But as' [ have
pointed. out, die regson: for any such colléction not being made,
if really it has not disappeared, was tlie shortness of Umar’s
reiga and the indifference of the other Umayyad Caliphs. Ano-
ther reason given is that the name of Ibn Shahdb al-Zuhriis
connected with this order according to another report. But thi;
rather confirms the authenticity of ‘Umar’s orders, becduse, as
I' bave poired out, the orders were circuldr. Vluir is right when
he sdys: “About a hundred years aftér Muhammad, the Caliph
‘Umar T issued cireular orders for the formal dollection: of ali
extant traditions. The task thus begun continued to be vigorous-
ly prosecuted.” (int. to Life of Mahomet.)
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Hadith, the Umayyads generally having stood aloof in
this great work up to this time. Abd Bakr ibn Hazm
was the Caliph’s governor at Medina, and there is
evidence that similar letters were written to other
centres. But ‘Umar II died after a short reign of two
and a half years, and his successor does not seem to
bhave taken any interest in the work. Even if a collec-
tion was made in pursuance of these orders, which is
very doubtful, no copy has reached us. But the work
was taken up independently of government patronage
inthe next ceatury and this brings us on to the fourth
stage in the collection of Hadith.

Collection of Hadith : Fourth stage

Before the middle of the second century, Hadith
began to assume a more permanent shape, and writ-
ten collections of Hadith saw the light of the day.
Hundreds of students of Hadith were engaged in the
work of learningit in different centres, but with every
new teacher and student the work of preserving the
name of the transmitter along with the hadith itseif
was becoming stupendous. Written collections of
Hadith had thus become indispensable. The first
known work on the subject is that of Imam ‘Abdul
Malikibn ‘Abdul ‘Aziz ibn Juraij. Accordingto some,
however, Sa‘id ibn Abi ‘Aruba or Rabi‘ ibn Suhaib has
precedence in thematter. All these authors died about
the middle of the second century. Ibn Juraij lived at
Mecca. Other authors who wrote bookson Hadith in
the second century are Imim Mailik ibn Anas and
Sufyin ibn ‘Uyaina in Medina, ‘Abdullah ibn Wahbin
Egypt, Ma‘mar and ‘Abdul Razziq in Yemen, Sufyan
Thauri and Muhammad ibn Fudzail in Kufa, Ham-
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mad ibn Salma and Rauh ibn ‘Ubada in Basra, Hus-
haim in Wasitand ‘Abdullah ibn Mubarak in Khura-
san. By far the most important of the collections ef
these authors is the Muwatta of ITmam Malik. Alj
these books, however, were far from being exhaustive
writings on Hadith. In the first place, the object of
their compilation was simply the collecting of such
reports as related to the daily life of the Muslims.
Reports relating to a large number of topics, such as
faith or knowledge or the life of the Prophet orwars or
comments on the Qur’an were outside their scope.
And secondly, every author collected only such reports
as were taught at the centre at which he worked.
Even the Muwatta which, as far as reliability is con-
cerned, comes in the first rank with Bukhari and
Muslim, contains only the hadith which came throu-
gh the people of Hijaz. All these works on Hadith
were therefore incomplete, but they were a great
advance on oral transmission towards the work of
the collestion of Hadith.

Collection of Hadith : Fifth stage

The workof the collection of Hadith was brought
to completion in the third century of Hijrah. It was
then that two kinds of eollections of Hadith were
made, the Musnad and the Jami,* or the Musannaf.
The Musnadwas the earlier type and the Jami* the later.
Musnad is derived from sanad meaning authority, and
the isndd of a hadith meant its tracing back through
various transmitters to a companion of the Holy Pro-
phet on whose authority it rested. The collections of
Hadith known as Musnads were arranged, not accord-
ing to the subject-matter of the hadith, but under the
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name of the companion on whose final authority the
hadith rested. The most important of the works of
this class is the Musnad of Imdm Ahmad Hanbal
which contains aboutthirty thousand reports. Ahmad
"was born in 164 a.n. and died in 24 A.H. and is
one of the four recognised Imams. His collection,
however, contains reports of all sorts. It is to the
Jadmi* (lit. one that gathers together) or the Musannaf
(lit. compiled together) that the honour belongs of
bringing the knowledge of Hadith to perfection. The
Jami¢ not only arranges reports according to the sub-
ject matter, but isalso more critical. Six books are re-
cognised by the Ahl Sunna generally under this head-
ing, being the collections made by Muhammad ibn
Isma‘il, commonly known as Bukhdri (d. 256 A.-H.),
Muslim (d. 261 a.u.), Aba Dawad (d. 275 a.m.).
Tirmidhi (d. 279 a.n.), Ibn Maja (d. 283 A1) and
Nasa’i (d. 303 A. R.). The third and the last two are
more generally known by the name of Sunan (pl. of
sunnah). These books classified reports under various
heads, making Hadith easy for reference, not only
for the judge and the lawyer but also for the ordinary
and research student, and thus gave an impetus fo
the knowledge of Hadith.

Buk_ba’ri

It may be noted here that among the six collec-
tions of Hadith noted above, and known as the Sikah
Sitta, or the six reliable collections, Bukhari' holds

1. Muhammad ibn Isma‘il Bukhari was born at Bukhdra in
194 A.H. He began the study of Hadith when only eleven years
of age, and acquired a high reputation for his knowledge of
Hadith by the time that he was 16, He had a wonderful memory
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the first place. Inseveral respects, while Muslim comes
second, and the two together are known as the
Sahihain or the two reliable books. In the first
place, Bukhari has the unquestioned distinction of
being first, all the others modelling their writings on
his. Secondly, he is the most critical of all.! He did
not accept any hadith unless all the transmitters were
reliable and until there was proof that the later tran-
smitter had actually met the first ; the mere fact that
the two were contemporaries (which is Muslim’s test)
did not satisfy him. Thirdly, as regards his figaha, or
judgment and acumen, he surpasses all. Fourthly, he
heads the more important of his chapters with a text
from the Holy Qur’an, and thus shows that Hadith
is only an explanation of the Qur’an, and as such a
secondary source of the teachings of Islam.

and the students of Hadith used to correct their manuscripts by
comparing them with what he recited from memory. ‘

1. A modern writer, and one who has made a special study
of Hadith, expresses the following opinion about Bukhari :
*“So far as one is able to judge, Bukhari published the result of
his researches into the context of what he believed to be genuine
tradition with all the painstaking accuracy of a modern editor.
Thus he records even trifling variants in the Hadith, and wher-
ever he feels that an explanatory gloss is mecessary, either in

isndd or matn it is clearly marked as his own.” (Traditions of
Islam, p. 29).



CRITICISM OF HADITH
Method of counting different reports

Before entering in a discussion on thes criticism
of Hadith, I wish to remove two misconceptions gen-
erally prevailing in the West. The first of these relat-
es to the method of counting Hadith. A misconcep-
tion on this point has generally led the European cri-
tics to think that when the great collectors of Hadith,
Buakhri and those whose who followed him, set to
work, there was a vast mass of spurious hadith, and
the collectors did not credit more than one or two
per cent. of the prevailing mass as genuine, and that
these too were taken to be genuine on the slender
authority of the reliability of transmitters without
any regard to the subject matter of the hadith. The
impression that the vast mass of reperts taught
at the different centres in the third century was
fabrieated is based on a misconception. It is
true that it is related of Bukhari that he took
cognizance of 600,000 reports and knew some
200,000 of thzse by h=art. It is also truz that his
Sahih coatains no more thaa 9,000 Hadith. But it is
not tras that he found ths other 531,090 reporis o
be false or fabricated.! It must be clearly uandarstood

1. Writing of Bukhiri, Guillaume says : Tradition reports
that this remarkable man took cognizance of 600,000 Hadith,
and himself memorized more. than 200,000, Of these he has
preserved to us 7,397 or, aecording to other authorities, 7,295.
if one adds to these the fragmentary traditions embodied in the
tarjama, the total is 9,082...When one reflects from these figures
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that those who were engaged in the dissemination and
study of Hadith looked upon every report as a differ-
ent hadith when even asingle transmitter of the hadith
was changed. Let us, for instance, take a hadiih
for which the original authority is Aba Hurairah.
Now Abii Hurairah had 800 disciples in hadith, and
the same hadith may have been reported by ten of his
disciples with or without any variation. Each of these
reports would according to the collectors of kadith
form a separate hadith. Again, suppose each of the
transmitters of Aba Hurairah’s hadith had two repor-
ters, and the same hadith will count, say, twenty dif-
ferent reports, and the number would thus 20 on in-
creasing as the number of reporters increased. Now
at the time when Bukhari applied himself to Hadith
in the first decade of the third century of Hijrah, there
were schools of Hadith at different centres, and hun-
dreds of students learned hadith at these schools and

furnished by a Muslim historian that hardly more than one per
cent. of the Hadith said to be openly circulating with the
authority of the Prophet behind them were accounted genuine
by the pious Bukhidri, one’s confidense in the authenticity of
the residue is sorely tried. Where such an enormous prepoit-
derance of material is judged false, nothing but the successful ap-
plication of modern canons of evidende can restore faith in the
credibility of the remainder’’ (Traditions of Islam, pp. 28, 29).
And Muir says : It is proved by the testimony of the collectors
themselves, that thousands and tens of thousands of traditions
were current in their times which possessed not even the sha-
dow of authority...Bukhiri came to the conclusion after many
years, sifting that out of 600,000 traditions ascertained by him
to be then current, only 4,000 were authentic” (Intr. to Life of
Mahomat p. xxxvii).
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reported them to others. In a chain of ordinarily four
or five transmitters, consider the number of reports
that would arise from the same hadith on account of
the variation of transmitters, and it is easy to under-
stand that 600,000 hadith did not mean so many re-
ports relating to various subjects but so many reports
coming through different transmitters, many of them
referring to the same incident or cenveying the same
subject-matter with or without variation of words.
That this was the method of Bukhdri’s counting of
reports is clear from his book, the Sakhik Bukhari,
which with the change of even one transmitter in a
chain of say four or five transmitters, considers the
report to bz distinct.* ‘What is called repetition in
Bukhari is due to this circumstance. ’

Reports in biographies and commentaries

The other misconception is however of a much
graver nature. European criticism of Hadith has of-
ten mixed up hadith with the reports met with in the
biegraphies of the Holy Prophet and the sommentari-
es of the Holy Qur’an. No Muslim scholar has ever
attached the same value to the biographical reports
as hadith narrated ia the collections above referred.
to. On the other hand, it is recognized by all Muslim
critics that the biographers never made much effort
to sift truth from error. Imam Ahmad ibn Hanbal
sums up the Muslim point of view relating to the
trustworthiness of the biegraphical reports, when he

1. ““On the other hand, same tradition is often repeated
more than once under different chapters (abwab), so that if
repetitions are disregarded, the number of distinct Hadith is re-
duced to 3763" (Traditions of Islam, p. 28).
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says that the biographies ““are not based on any prin-
ciple,” and Hafiz Zain-ul-Din ‘Iraqi says that ““they
contain what is true and what is false.”” In fact, much
of the adverse European criticism of Hadith would
have been more suitably levelled at the biographical
reports. The same is the case with the reports met
with in the commentaries of the Holy Qur’an which
are still more unreliable. In fact, many careless com-
mentators mixed up Hadith with Jewish and Chris-
tianstories, and made free use of the latter as if these
were so many reports. As Ibn Khaldan, speaking of
the reports in the commentaries, says :

““Their books and their reports contain what is
bad and what is good and what may be accepted
and what should be rejected, and the reason of this
is that the Arabs were an ignorant race without
literature and without knowledge, and desert life
and ignorance were their chief characteristics, and
whenever they desired, as mortals do desire, to ob-
tain knowledge of the cause of existence and the
origin of creation and the mysteries of the universe,
they turned for information to the followers of the
Book, the Jews and such of the Christians as fol-
lowed their faith. But these people of the Book
were like themselves and their knowledge of these
things went no further than the knowledge of the
ignorant masses...So when these people embraced
Islam, they retained their stories which had no
connection with the commandments of the Islamic
law, such as the stories of the origin of creation,
and things relating to the future and the wars etc.
These people were like Kab Ahbar, and Wahb ibn
Munabba and Abdullah ibn Saldim and others.
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Commentaries of the Holy Qur’an were soon filled
with these stories of theirs. And in suck like mat-
ters, the reports do not go beyond them, and as
these do not deal with commandments, so their cor-
rectness is not sought after to the extent of acting
upon them, and the commentators take them rather
carelessly, and they have thus filled up their com-
mentaries with them’’ (Ibn Khaldon, Mugaddama,
Vol. I, ch. ‘Ulam-ul-Qur’an).

Shah Waliullah writes in a similar strain:

«And it is necessary to know that most of the
Israelite stories that have found their way into the
commentaries and histories are copied from the
stories of the Jews and the Christians, and no com-
mandment or belief can be based upon them”
(Hujjatullah, Ch. T‘tisam bil Kitab).

In fact, in some of the commentaries the reports
cited are puerile nonsense. Even the commentary of
Ibn Jarir (the famous historian, Tabri), with all its
value as a literary production, cannot be relied upon
as to its reports. Ibn Kathir’s commentary is, how-
ever, an exception as it contains chiefly the hadith
taken from the reliable cellections of Hadith.

Story-tellers

Another thing to be guarded against in a discus-
sion on Hadith isthe mixing up of Hadith with stori-
es related by story-tellers. As in every other nation,
there had grown up among the Muslims a class of
fable-mongers whose business it was to tickle the fan-
cies of the masses by false stories. These stories were
either taken from Jews, Christians and Persians, with
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whom the Muslims came in contact, or they were
simply concocted. The professional story-tellers were
called the qussas (pl. of gdss, and derived from gassa,
meaning he related a story), and they seem to have
grown up early, for as R4z says, the Caliph ‘Ali or-
dered that whoever related the story of David as the
story-tellers (gassds) relate it, (the reference being to
the story taken from the Bible as to David having
committed adultery with Uria’s wife), should be given
160 stripes, being double the punishment of the or-
dinary calumniator. It shows that the story-teller had
begun his work at that early date. But it must be
clearly borne in mind that the story-teller was never
mistaken for the reporters of Hadith, even by the
ignorant masses. His vocation, low as it was, was quite
distinct. Hadith was regularly taught in schools in
the different centres, as I have already shown. The
teachers of Hadith were in the first instance the well-
known companions of the Holy Prophet such as Aba
Hurairah, Tbn ‘Umar, ‘A’ishah, etc., and their place
was later on taken by equally well-known masters of
Hadith from among the ta@bi‘in, i.e. the successors of
the companions. The story-teller, whose vocation was
limited to some street corner where he could attract
the attention of passers-by, and perhaps gather round
him some lazy loiterers, could not aspire even to
approach a school of Hadith. As a writer quoted by
Guillaume on p. 82 of his book, says : “They col-
lect a great crowd of people round them. One Qass
stations himself at one end of the street and narrates
traditions about the merits of ‘Ali, while his fellow
stands at the other end of the street exalting the vir-
tues of Abt Bakr. Thus they secure the pence of the
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Nasibi as well as the Shi‘i and divide their gains
equally afterwards.’” Could such beggars and brag-
garts be mistaken for reporters of a Hadith by any
sensible person ? Yet even scholars like Sir William
Muir and other famous Orientalists often try to mix
up the two, and they speak of these stories as being
mixed up with Hadith. Itis true that these stories have
found a place in some commentaries whose authors
had a love for the curious and never gave much atten-
tion to sift truth from error, but the muhaddithin, i.e.
the collectors of Hadith, would never accept a story
from this source. They knew the story-tellers and
their absurdities well enough. The collectors were so
careful that they would not accept a report it one of
the reporters was known to have told a lie or fabrica-
ted a single report,! as every European critic of
Hadith must admit ; how could such people accept
the puerile stories of the street story-teller who was
known to be following this vocation for collecting a
few coins. That there are some incredible stories in
even the collections of Hadith istrue, but they are so
rare that not the least discredit can be thrown on
these collections on that account, and the causes
which were at work to bring this about were quite
different.

European criticism of Hadith
Among all European critics, the prevailing idea
is that the Muslim critics of Hadith have never gone

1. In the “Sharh Nukhbat-ul-fikr’’, Ibn Hajar, while speak-
ing of fa‘n (i.e. accusation against a transmitter) says that if a
transmitter is shown to have told a lie in remitting a hadith or
even if he is accused of having told alie, he is discrdited

(v 66).



CRITICISM OF HADITH 29

beyond the transmission line, and that the subject-
matter of hadith has been left quite untouched.
There are also suggestions that even the companions
of the Holy Prophet were so unscrupulous that they
fabricated hadith, while the strictest Muslim critics
of the transmitters are agreed that when a hadith is
traced back to a companion of the Holy Prophet, its
authenticity is beyond all question. In the chapter on
criticism of Hadith by Muslims, Guillaume makes
the suggestion that Aba Hurairah was in the habit of
fabricating hadith. Thus he says :

““A most significant recognition within Hadith
itself of the untrustworthiness of guarantors is to be
found in Bukhari. Ibn ‘Umar reports that Muham-
mad ordered all dogs to be killed save sheepdogs.
Abit Hurairah added the word au Zarin whereupon
Ibn ‘Umar makes the remark, ‘Abt Hurairah owned
cultivated land’. A better illustration of the under-
lying motive of some hadith can hardly be found”’

(p.78).

The conclusion is przposterous. In the first
place, Ab@ Hurairah is not alone in reporting that
dogs may be kept for hunting as well as keeping
watch over sheep or tillage. Bukhari reports a hadith
(No. 1127) in the Kitab ul-wakdla (ch. 41) from Suf-
yan ibn Abi Zubair in the following words : “I heard
the Messenger of God, may peace and the blessings
of God be upon him, saying, Whoever keeps a dog
which does not serve him in keeping watch over cul-
tivated land or goats, one girat of his reward is dim-
inished every day. The man who reported from him
said, Hast thou heard this from the Messenger. of
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God ? He said, Yea, by the Lord of this Mosque.”’
Now this report clearly mentions watch dogs kept for
sheep as well as those kept for tillage, while there is
no mention in it of dogs kept for hunting which the
Holy Qur’an allows in plain words (5 : 4). Aba Har-
airah’s report in the same chapter preceding the one
cited above expressly mentions all these kinds, watch
dogs for sheep or tillage and dogs for hunting. It
only shows that Abii Hurairah had a more retentive
memory. And as regards Ibn ‘Umar’s remark, there
is not least evidence that there was any insinuation in
it as to Abfi Hurairah’s integrity. It may be simply an
explanatory remark or the suggestion may be simply
this that Ab&t Hurairah preserved that part of the
saying because he had to keep watch dogs for bis
cultivated land. With all the mistakes that Aba
Hurairah may have made in reporting so many hadith
and he had an exceptionally retentive memory, no
critic has ever questioned his integrity. In fact, the
critics of Hadith are unanimous that no companion
of the Holy Prophet ever told a lie. Thus 1bn Hajar
says in the introduction to his Isaba : ““The Ahl Sun-
nah are unanimous that all (the companions) are
‘adil i.e. truthful.”” The word ‘addla as used regard-
ing transmitters of reports means that there has been
no intentional deviation from truthfulness. This is
not simply due to the respect in which the compan-
ions of the Holy Prophet are held, for the critics of
the transmitters of Hadith never spared any one sim-
ply because he had a place of honour in their hearts.
Further on, in the same chapter, Guillaume asserts
that independent thinkers in the second and third
century not only questioned the authority of Hadith
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altogether but that they derided the vVery system.
Here are his words :

“However, there was stilla large circle outside
the orthodox thinkers who rejected the whole sys-
tem of Hadith. They were not concerned to adopt
those which happened to fit in with the views and
doctrines of the doctors, or even with those
which might fairly be held to support their own
view of life. So far from being impressed by the
earnestness of the traditionists who scrupulously
examined the isndd or by the halo of sanctity which
had gathered round the early guarantors of tradi-
tion, the independent thinkers of the second and
third centuries openly mocked and derided the

system as a whole and the persons and matters
named therein.”’

And what is the evidence for these sweeping state-
ments ? It is added :

““Some of the most flagrant examples of these
lampoons will be found in the Book of Songs,
where indecent stories are cast into the. form in
which tradition was customarily handed down to
posterity.”’

Thus the independent thinkers of Guillaume who
rejected the system of Hadith and openly mocked
and derided the system as a whole are the lampo-
oners mentioned in the concluding portion of the
paragraph ! It is rather strange that such a learned
scholar should make such irresponsible remarks. The
Aghani, the Book of Songs to which he refers, as if it
were a collection of lampoons directed against Hadith,
is an important collection of songs by the famous
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Arabian historian, Abul-Faraj ‘Ali-ibn-Husain, com-
monly known as Isbahani (born in 284 A.H.). [ am
at a loss to understand why the learned author of
“The Traditions of Islam”’ should look upon it as an
attempt to mock and deride the system of Hadith.
There may be some indecent stories connected with
these songs but the presence of such stories does not
alter the nature of the work which is an historical
collection, as indecent stories are met even in the
books of the Bible. There is not a word, either in the
book itself or in any earlier writing, to show thatthe
collection was made in a spirit of lampoonry. And to
draw such a conclusion simply from the fact that al-
ong with the songs collected are given the names of
those through whom the songs were remitted is to
show an eatire ignorance of history. It was the com-
mon method adopted in all historical writings and
collections of the time, as any one can easily see by
referring to the historical wrirings of Sa’d or Tabri.
The object was not to insult the method of transmis-
sion of Hadith ; it was simply adopted on account of
its historical value.

1. ““The Encyclopaedia of Islam™ spzaks of Aghini in the
following words : “‘His chief work, which alone has been pre-
served, is the great Kitab-ul-Aghini; in this he collected the
songs which were popular in his time, adding the accounts of
their authors and their origin which appeared of interest to
him .. with every song there is indicated, besides the text, the
air according to the musical terminology...to these are added
very detailed accounts concerning the poet, often also concern-
ing composers and singers, of both sexes. Ln spite of its unsyste-
matic order this book is our most important authority not only
for literary history till into the third ceatury of Hijrah but also
for the history of civilization.” (Art. Abul Faradj)
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Guillaume has also mentioned the names of two
great Muslim thinkers, Ibn Qutaiba and Ibn Khaldiin,
in this connection, but these great thinkers neither
rejected the Hadith systemas a whole, nor ever mock-
ed orderided that system and the persons and matters
mentioned therein. What these great thinkers have
said about Hadith is accepted by every serious Mus-
lim thinker. Ibn Qutaiba, rather defended the Qur’an
and Hadith against scepticism, and Guillaume has
himself quoted Dr. Nicholson’s remarks with appro-
val that ‘“every impartial student will admit the jus-
tice of Ibn Qutaiba’s claim that no religion has such
historical attestation as Islam...... Laisa li ummat-in
min al-umami asnddun ka-asnadihim.”> Now the Ara-
bic word asndd used in the original, and translated as
historical attestations, is the plural of sanad which
means an authority, and refers especially to the re-
porters on whose authority Hadith is accepted. Thus
Ibn Qutaiba claims for Hadith a higher authority
than any other history of the time, and the claim is
admitted by both Nicholson and Guillaume. In ‘the
Encyclopaedia of Islam’ it is plainly stated that Ibn
Qutaiba ‘‘defended the Qur’in and Tradition against
the attacks of philosophic scepticism®’. Ibn Khaldan
also never attacked Hadith itself, and it has already
been shown that his remarks apply only to stories
which have generally been rejected by the collectors
of Hadith.

Canons of criticism of Hadith as accepted by Muslims

There is no doubt that the collectors of Hadith
laid special stress on the trustworthiness of the nar-
rators. As Guillaume says: ‘‘Inquiries were made as
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to the character of the guarantors whether they were
tainted with heretical doctrines, whether they had a
reputation for truthfulness, and had the ability to tra-
nsmit what they themselves heard. Finally it was neces-
sary that they should be competent witnesses whose
testimony would be accepted in a court of civil law.”’
More than this, they tried their best to find out that
the report was traceable to the Holy Prophet through
the various stages. Even the companions of the Holy
Prophet did not accept every hadith which was bro-
ught to their notice until they were fully satisfied
that it came from the Holy Prophet. But the Muhad-
dithin went beyond the narrators, and they had rules
of criticism which were applied to the subject-matter
of Hadith. In judging whether a certain hadith was
fabricated or genuine, the collectors of Hadith not
only made a thorough inquiry regarding the trustwo-
rthiness of the transmitters but also applied other
rules of criticism which are in no way inferior to
modern methods of criticism. Shah ¢Abdul ‘Aziz has
summarized these rules in the ‘Ujila Nafi‘ah, and ac-
cording to these a report was not accepted under any
of the following circumstances :

(1) If it was opposed to recognized historical
facts.

(2) If the reporter was a Shi‘a and the hadith
was of the nature of an accusation against the com-
panions of the Holy Prophet, or the reporter was a
Kharijite and the hadith was of the nature of an
accusation against a member of the Prophet’s
family. If, however, such a report was corroborat-
ed by indendent testimony, it was accepted.
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(3) If it was of such a nature that to know it
and act upon it was incumbent upon all, and it was
reported by a single man.

(4) 11 the time and the circumstances of its nar-
ration contained evidence of its forgery.:

(5) If it was against reason® or against the
plain teachings of Islam.?

(6) If it mentioned an incident, which, if it
had happened, would have been known to and re-
ported by large numbers, while that incident was
not reported by any one except the particular re-
porter.

(7) If its subject-matter or words were rakik
(i.e. unsound or incorrect) ; for instance, the words

1. An example of this is met with in the following incident
related in Hayat ul- Hayawan. Haran al-Rashid loved pigeons. A
pigeon was sent to him as a present. Qazi Abul Bakhtari was
sitting by him at the time, and to please the monarch he nar-
rated a hadith to the effect that there should be no betting ex-
cept in racing or archery or flying of birds. Now the concluding
words were a forgery, and the Caliph knew this. So when the
Qazi was gone, he ordered the pigeon to be slaughtered, adding
that the fabrication of this portion of the hadith was due to the
pigeon. The collectors of Hadith on that account did not accept
any hadith of Abul Bakhtari.

2. Ibn ‘Abdul Barr (d. 463) and Al-Nawavi (d. 476) do not
hesitate to assail traditions which seem to them to be contrary
to reason or derogatory to the dignity of the Prophet.” (Tradi-
tions of Islam by Guillaume, P. 94.)

3. Examples of this are tie hadith relating to Qadza
‘Umri, i.e. going through the performance of the rak‘ats of daily
prayers on the last Friday in the month of Ramadzan as an at-
enement for not saying prayers regularly, or the hadith, which
says, Do not eat melon uatil you slaughter it.
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were not in accordance with Arabic idiom or the
subject-matter was unbecoming the Prophet’s dign-
ity.

(8) 1f it contained threatenings of heavy pun-
ishment for ordinary sins or promises of mighty
reward forslight good deeds.

9) If it spoke of the reward of prophets and
messengers to the doers of good.

(10) If the narrator confessed that he fabricat-
ed thereport.

Similar rules of criticism are laid down by Mul-
1a ‘Ali Qari in his work entitled Maudz@‘at and by
lbn-ul-Jauzi, for which see the Fath-ul-Mughith and
by Ibn Hajar for which see Nazhatul Nazar.

The Qur’an as thegreat test for judging Hadith

In addition to these rules of criticism, which I
think leave little to be desired, there is another very
important test of judging the trustworthiness of Hadith,
and it is a test whose application was commanded by
the Holy Prophet himself. ““There will be narrators,”’
he is reported to have said, ‘‘reporting Hadith from
me, so judge by the Qur’an ; if a report agrees with
the Qur’an accept it ; otherwise, reject it (Ibn
¢Asakir). “The genuineness of this hadith is beyond
all question as it stands on the soundest basis*. That
Hadith was in vouge in the time of the Holy Prophet

1. A hadith, however sound the statement it contains and how-
ever great the authority on which it is based, is readily condem-
ned as a fabrication by European critics when it does not suit
their canons of criticism. Thus Guillaume, after quoting the
well-known hadith, which is reported by a very large number of
companions—so large that not the least doubt can be entertain-
ed as to its genuineness :—‘*Whoever shall repeat from me that
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is a fact admitted by even European critics, as 1 have
already shown, and that the authority of the Qur’an
was higher than that of Hadith appears from numer-
ous circumstances. ““I am no more than a man’ the
Prophet is reported to have said according to a very
reliable hadith,‘‘when I order youanything respecting
religion receive it, and when I order anything about
the affairs of the world, I am no more than a man”
(Bkh. Msh. I : 6). There is another saying of his :
““My sayings do not abrogate the word of God, but
the word of God can abrogate my sayings” (Msh. I :
6). The hadith relating to Mu‘adh, which has been
quoted elsewhere,' places the Holy Qur’an first, and
after that Hadith. ‘A’ishah used to repeat a verse of
the Holy Qur’an on hearing words from the mouth of
the Holy Prophet when she thought that the purport

which [ have not said, his resting place shall be in hell,” rema-

rks: ““A study of the theological systems of the world would
hardly reveal a more naive attempt to tread ithe Sirat-ul-Mus-
taqim” (p. 79). Referring to the same ha tith, the same author
remarks : “In order to combat false traditions, they invented
others equally destitute of prophetic authority” (p. 78) Such ir
responsible remarks ill befit a book of criticism. The genuin:-
ness of this hadith is beyond all doubt, and it has been accepted
as such by collectors of reports. It cannot be denied that
there are theological systems whose very basic principles are the
concoctions of pious men, but in Islam the very details are
matters of history and ““pious lies” could not find here any
ground to prosper.

1. On being appointed Governor of Yemen, Mu‘ddh was
asked by the Holy Prophet as to the rule by which he would
abide. “By the law of the Qur’an” he replied. ““But if you do
not find any direction therein” asked the Prophet. “Thenl will
act according to the Sunnah of the Prophet,” was the reply. And

the Holy Prophet approved of it.
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of what the Prophet said 1id not agree with the Holy
Qur’an . The great Imam Bukhari quotes a verse of
the Holy Qur’an whenever he finds one suiting his
text, before citing a hadith, thus showing that the
Qur’an holds precedence over Hadith. And by the
agreement of the Muslim community, Bukhari which
is considered to bethe most reliable of all collections
of Hadith, is looked upon only as asahh-ul-Kutub
ba‘da Kitab illah or the most reliable of books after
the Book of God. This verdict of the community as
a whole shows clearly that even if Bukhari disagrees
with the Qur’an, it is Bukhari that must be rejected
and not the Book of God. Aund as has already been
stated at the commencement of this chapter, Hadith
is only an explanation of the Qur’an, and hence
also the Qur’an must have precedence over the
Hadith. And last of all, both the Muslim and
the non-Muslim historians are agreed that the
Holy Qur’an has been handed down intact, every
word and every letter of it, while Hadith cannot
claim that purity, asit was chiefly the purport that
was reported. All these considerations show that the
saying that Hadith must be judged by the Qur’an is
quite in accordance with the teachings of the Holy
Prophet, and there is not the least ground for doub-
ting its genuineness. And even if there were no such
hadith, the test suggested in it would still have been
the right test because the Holy Qur’andeals with the
principles of the Islamic law while Hadith deals with
its details, and it is just and reasonablethat only such
details should be accepted as are in consonance with
the principies. Andas the Prophetisplainly represen-
ted 1n the Holy Qur’an as not following ““aught save
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that which was revealed’’ to him (6 :50; 7:203 :46:
9), and as not disobeying a word of that which was
revealed to him (6 : 15; 13 : 15), it follows clearly
that if there is anything in Hadith which is not in
consonance with the Holy Qur’an, it could not have
proceeded from the Prophet, and hence must be re-
jected.

How far did the Muhaddathin apply these tests

Now the question is, did all the collectors of
Hadith pay equal regard to the above cannons of
criticism? That it could not be so is clear enough.
The earliest of them Bukhdri is by a happy coincidence
also the soundest of them. He was not only most
careful in accepting the trustworthiness of the narra-
tors of Hadith, but he also paid the utmost attention
to the last of the critical tests enumerated above, viz,
the test of judging Hadith by the Qur’an. Many of
his books and chapters are headed by Quranic verses,
and occasionally he was contented himself with a
verse of the Qur’an insupport of his text. Thisshows
that his criticism of Hadith was not limited to a mere
examination of the guarantors as every European
critic thinks, but that he also applied other tests.
The process of criticism was, of course, applied
mentally and one should not expect a record of that
criticism in the book itself. Similar was the case with
the othercollectorsof Hadith. They followed the ne-
cessary rules of criticism but they were not all equally
careful, nor did they all possessequal acumen. They
indeed sometimes intentionally relaxed the rules of
criticism whether in relation to the examination of
the narrators or the critical tests. They also made a
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difference between hadith relating to matters of
jurisprudence and other hadith, such as those that
celated to past history or to prophecies about the
future or to other material which had nothing to do
with the practical life of a man. We are clearly told
that they were stricter in matters of jurisprudence than
in other hadith. Thus Bathagi says in the Kitab-ul
Madkhal : ““ When we narrate from the Holy Prophet
in what is allowed and what is prohibited, we are
strict in the chain of transmission and inthe criticism
of the narrators but when we relate reports about the
merits of people and about reward and punishment
we are lax in the line of transmission and overlook
the defects of thenarrators.,”” And Ahmad ibn'Hanbal
says : “Ibn Ishaq isa man from whom such repoits
may be taken, i.e., those which relate to Sira or life
of the Prophet, but when the question is what is allow-
ed and whatis forbidden, we have recoursetoa (strong)
people like this, and he inserted the fingers of one
hand amid those of the other,” conjoining the hands
and thus pointing to the strength of character of the
transmitters. It must, however, be admitted that most
of the collectors of Hadith paid more attention to ex-
amination of narrators than tothe other critical tests,
and 1 think that they were justified in this. Their
object was to produce reliable collections of Hadith,
and, therefore, their first concern was to see that the
Hadith could bereliably traced back to the Holy Pro-
phet through a trustworthy chain of narrators. This
part of the criticism was the more essential, asthe lon-
ger the chain of narrators became, the more difficult
would it have been to test their reliability. Othertests
could be applied to any hadith at any time, and the
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passing of a thousand years could not in any way effect
the value of these tests, but the passingaway of an-
other century would have rendered the task of the
examination of narrators most difficult, if not im-
possible. Hence the collectors of Hadith rightly
focussed theirattention on this test. Nordid the work
of the collection of Hadith close the door as to fur-
ther criticism or as to the application of other rules
of criticism. The Muhaddithin contented themselves
with producing collections reliable in the main, and
left the rest of the work of criticism to be done by
future generations. They never claimed faultlessness
for their works : even Bukhéri did not do it. They
exercised their judgments to the best of their ability,
but they never claimed, nor does any Muslim claim
on their behalf, infallibility of judgment. In fact,
they had started a work which was to continue for
generation after generation of the Muslims. If possi-
ble, a hundred more canons of criticism may be laid
down, but still it would be the judgment of one man
as to whether a certain hadith must be accepted or
rejected. Every collection is the work of one muhad-
dith, and even if ninety nine per cent of his judgments
are correct, there is still room for the exercise of
judgment by others. Where the Western critic errs is
that he thinks that infallibility is claimed for any of
the collections of Hadith and that the exercise of
judgment by a certain muhaddith precludes the exer-
cise of judgment by others as to the reliability of a
report.

Another point to be borne in mind in this connection
is that, however much the collectors of Hadith might
have differed in their judgments as to the necessity of
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rigour in the rules of criticism, they set to work with
minds absolutely free from biasor external influences.
They would lay down their lives rather than swerve
a hair’s breadth from what they considered to be the
truth. Many of the famous Imams preferred punish-
ment or jail to uttering a word against their convic-
tions. The fact is generally admitted as regards the
Umayyad rule. As Guillaume says : “They laboured
to establish the Sunnah of the community as it was,
or as it was thought to have been, under the Prophet’s
rule, and so they found their bitterest enemies in the
ruling house” (Traditions of Islam, p.42). The
independence of thought among the great Muslim
divines under the Abbaside rule had not deteriorated
in the least. They would not even accept office under
a Muslim ruler : ““It is well-known,” says Th. W.
Juyuboll in the Encyclopaedia of Islam ‘“that many
pious independent men in thosedays deemed it wrong
and refused to enter the service of the Government
or to accept an office dependent on it>” (p. 91).

Different classes of Hadith

Ibn Hajar has dealt with different classes of hadith
in the Sharh Nukhbat al-Fikr at great length. The
most important division of hadith is into mutawdtir
(continuous) and akdd (isolated). A hadith is said
to be mutawatir (lit. repeated successively or by one
after another) when itis reported by such a large
number that it is imposible that they should have ag-
reed upon falsehood, so that the very fact that it is
commonly accepted makesits authority unquestion-
able. To this category belong hadith that have been
accepted by every Muslim generation down from the
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time of the Holy Prophet.! The mutawatir hadith
are accepted withcut criticising their narrators. All
other hadith are called chad (pl. of akad or wahid
meaning ore i.e., isolated). The akad are divided
into three classes, viz., Mashhir, (lit., well-known),
i.e., hadith which are reported through more thantoo
channels at every stage ; ‘aziz (lit., strong) i.e.,hadith
that are not reported through less than two channels;
and gharib (lit., strcnge or unfamiliar), i.e., hadith
in whose link of narrators there is only a single per-
son at any stage. It should be noted that in this
classification the condition as to the hadith being
narrated by more than two or less than two rersons
at any stage applies only to the three generations
following the companions of the Holy Prophet, i.e.,
the tabi‘an or atba‘ul tabi‘in, or atba‘u atbdil-tabi‘in.
Of the two chief classes of badith, the mutawatir and
the akhdd, the first are all accepted so far asthe line of
transmission is concerned, but the latter, ie., the
ahad are again sub-divided into classes, waqbil ie.,
those which may be accepted, and mardid, i.e.,those
which may be rejected. Those that are magqbdil or
acceptable, are sub-divided into two classes ie.,
sahih (lit., sound), and hasan (lit., fair). The con-
dition for a hadith being sahih or sound is that its
narrators are ‘adl, i.e., men whose sayings and de-
cisions are approved or whom desire does not deviate
from the right course and tamm-ul-dzabt i.e., guarding

1. There is a differerce of opinicn as tc¢ the nun ber of re-
porters of the mutawdtir hadith, seme considering four to be the
minimum required, others five or seven or ten, others still rais-
ing it to forty or even severty. But the commonly accepted
opinion is that it is only the extensive seceptance of a hsdith
which raises it to the rank of mutawatir.
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or taking care of hadith sfectually, thatit is murtasil-
ul-sanad, i.e., the authorities narrating it are in con-
tact with each other, so that there is no break in the
fransmission, that it is ghiir-u-mu‘allal i.e., there is
no ‘illa or defect in it, aad that it is not shadh (lit., a
thing apart from the general mass), i.e., against the
general trend of Hadith or at variance with the
overwielming evidence of other hadith. A hadith
that falls short of this high standard, and fulfils the
othercoaditions but does not fulfil the condition of its
narrators bzingt@mm-ul-dabt, i.e., guarding or taking
care of hadith effectually, is called hasan or fair. Such
a halih isregarded as sahik or sound when the
deficiency of effectual guarding is made up for the
largs numnber of its transmitters. A sakik hadith is
13::0*ﬂ:1 unless there is stronger testimony to rebut
what is stated in it. As I have already stated, it is
r2co3aized by the muhaddithin that a hadith may be
anaccaptable either because of somz defect in its
tra1s nitters or because its subject-matter is unaccept-
ablz. Thus ibn Hajar says that among the reasons for
which a hadith may be rejected is the subject-matter
of the hadith. For instance, if a hadith contradicts
the Holy Qur’an or recogaized Sunnah or the unani-
mous verdict of the Muslim commuaity or common-
sense, it is not accepted. As regards defects in trans-
mission, a hadithis said to bs ma~fi° when itistraced
back to the Holy Prophet without any defect in trans-
mission, muttasal when its isndd is uainterrupted,

mauqif whea it doss not go back to the Prophet,

mu‘an‘an (from ‘an meaning from) when it is linked
by a word which does not show personal contact of
two narrators, mu‘allag or suspended when the name
of oneor more transmitters is missing (being mungata’
if the name is missing from the middle, mursal if it
is from the end).
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