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PREFACE

THE five Chapters of the Holy Qur'an which
are translated, transliterated and annotated in the
following pages have a special importance for
every Muslim. These chapters are entitled Yasin
(ch. 36), Al-Fath (ch. 48), Ar-Rahman (ch. 55),
Al Wigqi‘ah (ch. 56) and Al-Mulk (ch. 67). Yasin
- means O Perfect Man! and the subject it deals with
is that man can attain to perfection by walking in
the footsteps of The Perfect Man, Muhammad. Al-
Fath means The Victory, and at a time when Islam
was still persecuted and limited to the borders of
Madinah, this chapter foretold that Islam will not
only be victorious in Arabia but also that it would
ultimately be triumphant over all religions of the
world. Ar-Rahman means The Beneficent God, and
in this chapter we are told that the revelation of the
Qur’an is the greatest of favours on mankind and
it is ungratefulness on the part of man to deny this
Divine bounty. Al-Wagqi‘ah means The Great Event
which will exalt the Muslims and abase the oppo-
nents; it also speaks of the Resurrection when the
three classes, the foremost among the believers, the
ordinary believers and the deniers shall be finally dealt
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with: Al-Mulk means The Kingdom, and speaks of
the vastness and oneness of the Kingdom of God,
pointing out that it is only by following the spiritual
law of God, the Great Creator of this universe, that
man can attain to perfection.

Thus these five chapters have a very great
message for humanity and every Muslim should try
to know them by heart and know their significance
as well. I have therefore not only translated them and
explained their significance but also transliterated
them, so that those who do not know Arabic may be
able to commit one or more of them to memory and

~seek solace in the original word of God when materi-
al resources fail to bring comfort to human heart.

Muslim Town, MUHAMMAD ALI
Lahore ; 6-10-]_947 '



TRANSLITERATION

Below 1s explained the system of transliteration

of proper names and Arabic words as adopted in this
book. It follows the most recent rules recognized by
European Orientalists with very slight variations.
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stands for hamzah, sounding like A ir. hour, a sort
of catch in voice.

stands for ‘ain, sounding like a strong guttural
hamzah. _

sounds like u in tub.

sounds like a in father.

sounds like @ in mat ; it represents a fathah before
ya. .

sounds between au in auto and o in more ; it re-

" presents a fathah before waw.

stands for dal, being softer than d.

stands for dhal (sounding between z and th in
that). )

stands for dzad, sounding between' d and z.
stands for ghain (soft guttural g). ‘

sounds like & in how.

smooth guttural aspirate, sounds like A but is
sharper. '
sounds as ¢ in pin.
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sounds as ee in deep.

sounds as g in gem.

stands for kha, sounds like ck in the Scotch word
loch. "

stands for gaf, strongly articulated guttural k.
stands for sin as s in sit.

stands for sad, strongly articulated s, like ssin
hiss.

stands for shin sounding like sk in she.

sounds like Italian dental, softer than ¢.

strongly articulated palatal t.

sounas between th in thing and s.

sounds like u in pull.

sounds like oo in moot.

strong'y articulated palatal z.

Other letters sound as in English.
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" The following further explanation will help the
reader in the reading of the Arabic text as written
in Roman characters : :

1. Al (Ar. ). meaning the, is sometimes joined
to the first letter of the word to which it is added.
For instance Al-Rahman is read as Ar-Rahman.
This is the case when the word to which al is added
begins with one of the following letters which are
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called .gl_tamﬁ :

Ta - Al-Tawwab is read as at-tawwab
Tha - Al-thawab ” ath-thawab
Dal - Al-dunya . ad-dunya
Dhal - Al-dhikr -~  adh-dhibr
Ra - Al-Rahim ” ar-Rahim
Za - Al-zaqqim . az-zaqqum
Sin - Al-sabiqun - as-sabiqiin
Shin . - Al-shams ' 5 ash-shams
Sad - Al-sirat o as-sirat
Dzad - Al-dzall v adz-dzall
Ta - Al-tair ” at-tair

Za - Al-zulm ” ‘az-zulm
Nuan - Alnur . an-nur

2. A fathah (%), kasrah (5) and dzammah ()
on the last letter of a word is added as a part of that
word ; for instance, gamar with a fatheh on the
last letter is written as gamara, with a kasrah as
gamart, with a dzammash as gamaru. But when
there is a tanwin on the final letter; it 1s shown as a
syllable separated from the original word by a
hyphen, as gamar-an, qgamar-in, gamar-un.

3. In recitation when there is a pause in the
middle of a verse, or when the verse comes to an
end, the fathah, kasrah or dzammah of the last letter
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is dropped ; for instance, ghafiliina is read as ghafilun,
nakiri as nakir, marjanu as marjan. In the case of
a tanwin, the tanwin is dropped when it is marfii*
(in the nominative case) or majrir (in the genitive
case), as hisan-un and hisan-in are both read as
hisan, but when it 1s mansub (in the accusative case),
a long fathah takes the place of the tanwin as shahid-
an, Hakim-an are read as shahida, Hakima. 1 have
indicated this by placing the fathah, kasrah, dzammah
or tanwin within brackets, except in the last case
when I have dropped the tanwin and replaced it by
the long fathah.

4. The joining together of words, which is fre-
quently done in reading, gives rise to difficulties in
many cases as the original form of a written word
cannot be preserved. I would explain this by an
Hlustration. The Bismillah verse, for instance, is
transliterated thus : a

Bi~smi-1llahi-r-Rabmani-r-Rahim(i). But the par-
ticles or words joined are really b, ism, Allah, dl,
Rahman, al, Rahim. As the b has a kasrah. it is read
as bi. In joining it to the next word ism, thei of ism
1s dropped as the junction is governed by the kasrah
of the first word bi, and then as ism, being in the
genitive, its final m has a kasrah, it is written ismi or
after dropping the first i as smi. The next word
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joined is Allah of which the first a is dropped because
the junction is governed by the kasrah of m in ismi.
Thus bi-ismi- Allah becomes bi-smi-llah or bismillah
in reading, and even in writing bi and ism are not
written separately but as one word bism, the word
Allah remaining intact in writing. Again, when
bismillah is joined to the next word al-Rahman or
ar-Rahman (as explained in para 1), the a of al or ar
is dropped, the junction being governed by the kasrah
of h in Allah; and when al-Rahman is joined to
the next word al-Rahim, the same process is re-
peated, and thus bi, ismi, Allahi, ar-Rahmani, ar-
Rahimi is read as Bi-smi-llahi-r-Rahmani-r-Rahim.
Similarly wa-idzrib as read as wa-dzrib. I have tried
to indicate the separate words or particles by giving
hyphens. | '

Important Note.—It should however be noted
that I have kept the word Allah intact notwith-
standing that the first a is dropped when it is joined
to a previous word. Thus

Bi-smi- Allah should be read as Bismillah

Kuma- Allah » . kumallah
Ditni-Allah ” " dunillah
Li-Allah . ” lillah

Yada-Allah " " yadallah



Chapter XXXVI

YASIN
REVEALED AT MAKKAH

(5 Sections and_83 wverses)

The +itle of this chapter is taken from its two initial
letters, ya, a vocative particle meaning O, and sin, which is
an abbreviation for insan, meaning man, but by which is
here meant the perfect man, Muhammad. The object of
this chapter is to show that man can attain to perfection
and thus attain the real object of his life through contact
with the perfect man, Muhammad, whom God has sent for
the reformation of humanity, and to whom He revealed the
Holy Qur’'an which shows man the way to perfection. It
isfor thisreason that the Prophet himself described this siirah
as being the galb or heart of the Qur'an. Its revelation
belongs to the middle Makkah period. ’

The first section asserts that the Qur'an is a true
revelation from God, and though there would be strong
opposition to it in the beginning, it will give life to a dead
humanity in the end. The second section speaks in parable
of its confirmation in earlier revelstion. The third draws
attention to signs in nature how life follows death and how
light follows darkness, thus giving an indication that the
same law is working in the spiritual world. The fourth
compares the two groups, those who accept the truth and
those who reject it,and shows that their reward and requital
is an evidence of the truth of the Qur’'an. The fifth and
the concluding section draws attention to Resurrection or a
life after death, as this alone can make a man feel the
responsibility of his actions and bring about his real
transformation and attainment to perfection.



Chapter XXX VI
YASIN
Section 1

TRUTH OF THE QUR'AN
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In the name of Allah, the
Beneficent, the Merciful. r-Rahim(i). ’

1 OMann 1 Ya-sin

2 Consider the Qur'an| 2 Wa-1-Qur'ani-1-
tull of wisdom ; " Hakimi

3 Surely thou art one of] 3 Inna-ka la-mina-1-
the sent ones, mursalina

4 On a right way. 4 'Ala sirat-in mustagim

(-in).

5 A revelation of the| 5 Tanzila-1-'Aziz-r.

Mighty, the Merciful, Rabimi

e

1. The meaning of ydsin, in the dialect of Tayy, is y@-ins@n-u, i.c.
O Man! or O Perfect Man ! There is almost a consensus of opinion th.:
the reference in this abbreviation is to the Holy Prophet himself. Bu:
is also an address to man in general. who is told that he can attain to
perfection by following the Perfect Man.
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6 That thou mayest| 6 Li-tundhira qaum-an
warn a people whose] 3 undhira aba' u-hum

tathers were not fa-hum ghafilon(a).
warned, so they are =

heedless.?
. Certainly the word has| 7 La-qad hagqa-l-qaulu

proved true of mostof] ‘4]z akthari-him fa-
them, so they do not hum 15 va'minG
believe.? um 13 yu'mintin(a).

8 We have placed chains| 8 Inni ja'aln fi a'nagqi-
on their necks,and these him aghlal-an fa-hiya
reach up to their chins. ila-1-adhqani fa-hum

so they have their heads
raised aloft.*

9 And We have made a| 9 Wa ja‘alna’  min

2. The first warning of the Prophet was for the people of Makkah
who had had no prophet sent to them before the advent of the Prophet
Mubammad. That the Prophet was also a warner for otner nations ts
stated elsewhere : * Thar thou mayest warn the mother citv and those
around it " (42:7) : " Blessed is He Who sent down the Furgan upon His
servant that he may be a warner to all the nations * (25:1)

. The " word which has proved true " is that they are heedless:
hence it is, as the verse concludes, that they do not believe ; or, it relates
to their punishment.

4. This 1s a description of the proud attitude of the unbelievers
towards the Prophet's preaching. The chains of pride and stubbornness
were really the things which prevented them from listening to and
sccepting the message of the Propher,

mugmahtin(a).
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barrier before them and:- baini aidi-him sadd-an
a barrier behind them, wa min khalfi-him

thus We have covered dd ¢ b chaing
them over so that they Sadd-an 1a-aghshaina-

do not see.* hum fi-hum la yub-

siriin(a).

10 And it is alike to them| 10 Wa sawa’-un ‘alai-him
whether thou warn / ’
them or warn them not:
they do not believe.*

a-andharta-hum am

lam tundhir-hum I3

yu minGn(a).

11 Thou canst only warn' 11 Innama tundhiru mani-
him who follows éhe ttaba‘a-dh-dhikra wa

reminder and fears the khashiya-

5. The barriers before them prevented them from looking forward to
the eminence to which they could rise by following the Truth which was
being now revealed. and those behind them prevented them from looking
back to the history of nations which were destroyed on account of their
rejection of the truth which was revealed to them before. The barriers
were the consequences of their own stubbornness.

6. They do not care for the Prophet's preaching.
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Benefxcent God in r-Rahmana bi- lghal-bl
secret ; so announce to fa-bashshir-hu bi-

|

\

him forgiveness and an| = .
maghfirat- : -
honourable reward. ghtirat-in wa ajr-in

karim (-in).

12 Surely We give life to 12 Inna nahnu nuhyi-l-
the dead,” and We write mauta wa naktubu ma
down what they send‘ qaddamu wa athara-
before and their foot.! hum - kulla shai
prints, and We have‘ ;ums wa kulla shar'-
recorded everythmg in in ahsaina-hu f1 imam-
a clear writing ® in mubin (-in).

- Section 2

CONFIRMATION OF THE TRUTH
13 And set out to them a 13 Wa-dhrib la-hum
parable of the people mathal-an ashaba-I-
Of the town, When the{ qarya(tl) : ldh ]?la ha-
sent ones came to it
f I-mursaltn(a).
14 When We sent to them 14 Idh arsalna ilai. himu-
two, they rejected both thnaini fa-kadhdhabu-

7. These words give the glad news that the spiritually dead spoken
of in the above verses will be raised to life.
8. What they send before are their deeds. und their footprints are the
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ot them, then We huma fa-‘azzazni bi-
strengthened (t h e m) thalith-in fa-qala inna

with a third, so they
said: Surely we have
been sent to you.?

15 They said: You are] 15 Qald ma antum illy b
naught but morta]S llke Shar-un m]t}llu-na‘ Ll
ourselves, nor has the T " .

SYES, ma anzala-r-Rahmiinu
Beneticent God revealed N :

ilai-kum mursaltin(a).

. in shai’in, in antum
any thing : you only min s o
lie 1o illa takdhibtin(a).
16 They said: OQur Lord| 16 Qala Rabbu-na
knows that we have ya‘lamu inna ilai-kum
most surely been sent la-mursalan(a).
to you, i

marks .th.e_\' leave behind for others to foll_owtr

9. It should be noted that in the previous verse this is plainly called
a parable ; therefore it is an error to name a particular town and three
messengers who went together thereto. The parable is set forth only to
potnt out the truth of the Holy Prophet. The two messengers sent before
are Moses and Jesus, both of whom clearly prophesied the advert of the
Holy Prophet ; and the third, with whom they are strengthened, 1s no other
thun the Holy Prophet himself, the fulfilment of prophecy in whose person
without doubt strengthened the truth of previous revelation. The conver-
ston of Arabia and its reclamation from idolatry had teen tried both by
the followers of Moses and Jesus, and both had failed. A third messenger
was now sent, and he succeeded.

10. Note that the people here deny all revelation ; they rejected
Previous revelation as well as the tevelation of the Holy Prophet.
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17 And our duty is only a] 17 Wa ma ‘alai-n3 illa-1-

clear deliverance (of balaghu-l-mubin(u).
the message) T

18 They said : Surely we| 18 Qalu inna tatayyar-na
augur evil from you ;™ bi-kum, la’in lam tanta-

if you do not desist, we h la-nariumanna-kum
will certainly stone you u )

and a painful chastise- wa la-yamassanna-kum
ment will certainly min-nd ‘adhab-un alim
afflict you at our hands (-un).

19 They said: Your evil] 19 Qald tda'iru-kum ma‘a-
fortune is with you. kum:a'in dhukkir-tun);

What! if you are re-
minded 1'* Nay, you are
an extravagant people musrifin(a).

bal antum gaum-un

11, Dustress in one form or other always overtakes a people when
z prophet appears. It is elsewhere stated thus: ™ And certainly We sent
messengers to nations before thee, then We seized them with distress
and atfliction in order that they might humble themselves ” (6 : 42).

12. They uare told that distress is not due to the Prophet’s advent,
tut is the result of their own evil deeds; and the Prophet does no more
*han reand them and warn them of the consequences of their evil deeds.
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Aud trom the remote 20 Wa jaa min agsa-1-

Parr ot the city there|
Cime a man running '3

e said: O my people!
Follow the sent onves :

Follow ~ those who
ask of you no reward,

the

lowers of
course.

rlght1

And what reason have
I that I should not
serve Him Who
brought me into exist-
ence and to Whom you
shall be brought back ?

madinati rajul-un yas'i,
~qala ya. qaumi-ttabi‘u-
“l-mursalina-

21 Ttabi'd man 13 yasaln-

kum ajr-an wa hu
muhtadin(a),
22 Wamali-ya 13 a‘budu-

ltadhi fatara-ni wailai-

hi turja‘dn(a).

23 Shall I take besides| 23 'A-attikhidhu min

testimony borne to h

13. This man represents the believer in the parable. Every prophe: i«

is truth by a prominent man from among the

themselves. Thus the Holy Qur'an speaks of a behever from FICTCHT S

people of Pharach 40 : 2,
helped Jesus.
Bakr, who was

8). and Joseph of Arimathaa believed inoard
The Holy Prophet Muhammad had such a follower 1n AL -
the first to believe while the others rejected.
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Him gods whose inter- dani-hi. alihat-an in

cession will not availl uridni-r-Rahm3i i-
me aught if the Bene- y pirRahmanu bi

ficent God should desire fi_:_zurr-m la tughni
to afflict me with a annl  shafa‘atu-hum
harm, nor shall they be shai-an wa 13 yungqi-
able to deliver me ? dhua(i).

24 In that case I shall most{ 24 Inni idh-an la-fi dzalal-
surely be in clear error. in mubin(-in) -

25 1 believe in your Lord) 25 Inni amantu bi-Rabbi-
so listen to me. kum fa-sma‘an(i).

26 It was said : Enter ' the| g Qila - dkhuli- 1-janna
Garden.* He said: O N

would that my people (ta): qala ya-laita

knew gaumi ya‘lamiina
27 Of that on account off 27 Bi-ma ghafara-li Rabbi
which my Lord has wa ja‘a]a-nl mina-

14. It is a promise to the believer that he will enjoy bliss and be
successful. There is not a word to show that the man was killed. On
the other hand, the nexc verse shows that he was made to possess honour
in this world. -
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given me and made me; I-mukramin(a).

of the honoured cnes ! |
28 And We did ;not scnd 28 Wa ma anzalna ‘ala

down upon hls people qaumi-hi min ba'di-
after him any hosts fron hi min jund-in mina-s-
heaven, nor do We ever sama’i wa ma kunpna
send down.!® munzilin(a).

29 It was naught but al 29 In kanatilla saihat-an
single cry, and lo ! they wahidat-an fa-idha

were sti]l.1 hum khamidin(a).

30 Alas for the servants {| 30 Ya hasrat-an ‘ala-l-
There comes not to ‘ibad(i) ; ma ya’'ti-him
them a messenger but  min rasal-in illa kana
they mock at him. bi-hi yastahzi'in(a).

31 Do they not consider; 31 A-lam yarau kam

15. Hosts are not sent down from above to chastise the wicked, but
causes are brought into existence on this very earth.

16. The single cry signifies only a sudden punishment.
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how many of the gene- ahlakna qabla-hum
rations We destroyed ina-I =
before them, because mma~.-qurgm anna-
they did not turn to hum ilai-him 1a yarji-
them ? ‘un(a).

32 And they, all of them,| 32 Wa in kull-un lamm3z

Z};?grseuie]?’ be brought jamt'-un ladai-na muh-

d#:rin(a).

Section 3
SIGNS OF TRUTH

33 And a sign to them iy 33 Wa dyat-un la humu-
the dead earth: We give l-ardzu-1-maita(tu), ah-

life to itand bring forth yaina-ha wa akhrajna
from it grain so they eat min-ha habb-an fa-
of it.}7 ’ min-hu ya'kulun(a).

34 And  We  make 34 Wa ja'aln

17.  Quickening of the dead earth is again and again compared to the
great transformation which was to be brought about by the Holy Prophet.
If, then, the physical world showed the working of the Divine law that
bife is restored to the earth after its death, why should not the same law
“Work in the spiritual world ? The words are a comfort to the believer even
to-day.
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therem gardens of datey  fi-ha jannatin min
palms and grapes, and nakhil-in wa a‘nab-in
we make springs to flow! wa fajjarna fi-ha mina-
forth in it, I-‘uytini

35 Thgt they mayeat of the| 35 Li-ya'kuld min thama-
fruit thereof, and their ri-hi wa m3 ‘amilat-
hands did not make it ; :d1-hi fa-lz
will they not then be hu  aidi-him, a-fa-la
grateful ? yashkurtin(a).

36 Glory be to Him Who 36 Subhiana-lladhi khala-
created pairs of all lazwai kulla-ha

; qa l-azw3ja u

things,of what the earth mimma tunbitu l-ardzu
grows, and of their kind . ..
and of what they do wa min anfusi-him wa
not know® mimma 13 ya‘lamin(a).

37 Andasign to them isl 37 Wa ayat-un la-humu-I-
the night:. We draw lailu naslakhu min-hu-
forth from it the day, n- nahara fa-idha hum

18 Thns verse establishes the great scientific principle that pairs
exist in all creation. The Arabs certaintly did not know this.
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then lo! theyare in the muzlimiina,
dark,*

38 And the sun runs on| 38 Wa-sh-shamsu tajri li-
to a term appointed for mustagarr-in la-hz -
1t ; that is the ordinance =1 - ’
of the Mighty, the dhalika taqc_hru.-l-
Knowing 2 ‘Aziz-1- *Alim(i).

39 And (as for) the moon| 39 Wa l-qamara qaddar-
We have _ordained for| - na-hu manazila hatta
1t stages till it becomes ‘ada ka-1-'uritini-1
again as an old dry palm ada a-‘ - ununi-1-
branch.? qadim(i).

40 Neither is it allowable| 40 La-gh-ghamsuyanba_ghi
to the sun that it should la-hi  an  tudrika.].
overtake the moon.
nor can the night gamara wa la-l-lailu

19.  As in the physical world night follows day and day follows nighe,

so in the spiritual world lighe 15 followe

the latter again gives place to lighe.

20. It may refer to the sun's rey
It may cease to give light.

21. These words onl
in its slenderuess and

d by the darkness of ignorance and

olution in space. or to the time when
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outstrip the day;and all sabiqu-n-nahar(i); wa
float on in a sphere.?? kull-un fi falak-in
vasbahtin(a).

41 And asign to them is; 41 Wa ayat-un la-hum
that We bear their oft- ann2 hamalni dbhurn-
spring in the laden ship, yyata-hum fi-1-fulki-1-

: mashhuni,

42 And We have created| 42 Wa khalagna la-hum

for them the like of it, min mithli-hi ma vor-

what they willride on.?® kabtin(a).

43 And if We please, We| 43 Wa in nasha’ nughrig-
can drown them, then T
there shall be no
succour for them, lahum

hum  fa-la sartkin

22. Even truth and falsehood have their courses. As night must
disappear with the nise of the day, so falsehood must vanish before the
hight of truth. The flotation of the heavenly bodies in their spheres
is a statement beyond the ken of an Arabian of 1300 years ago.

23.  Air-crafe is alluded to in this verse.
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nor shall they be wa I3 humyuncia-
rescued.“ dhﬁna‘

44 But (by) ‘mercy from| 44 Illz rahmat-an min-n3
Us and for enjoyment| Wwa mata'-anila hin{-in).
till a time. :

45 And when it is said tol 45 Wa.idha qila la-humu-
them: Guard against ttaqd ma baina aidi-
what is before you and

what is behind you, that kum wa m3 khalfa- kum
mercy may be hud on la‘alla kum turha-
you.?s min(a).

46 And there comes not! 46 Wa m3 ta'ti-him min
to them a comnnica- ayat-in min ayati
tion of the communica- o e g
tions of their Lord but Rabbi-him illa kanu

they turn aside from it. ‘an-ha mu‘ridzin(a).

47 And when it is said to 47 Wa idha qila la-hum
them, Spend out og anfiqi mimma .
24 Drowning in the sea signifies their destruction wherever it may
take place.
25. What is before you signifies the punishment which must overtake
them in this ife, and what is behind you means the consequences of evil
which they should witness in the hereafter.
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what Allah has given
you, those who dis-
believe say to those
who believe : Shall we
teed him whom. if Allah
please, He could feed ?
You are in naught but
clear error.2*

And they say, When
will this threat come to
pass, if you are truthful?

48

49 They wait not for aught
but a single cry which

will overtake them

while they yet contend|

with one another.
50 So they shall not be

razaqa ku.nu-(A)lléhu
qala-lladhina kafarg li-
lladhina amand a nut-
‘imu man lau yashi'u-
(A)llahu at'ama hd, in
antum illa fi dzalil-in
mubin (-in).
Wa yaqtlina mata
hadha l-wa‘du in kun-
tum sadiqin(a).
Mia yanzurdna illa
- saihat-an  wahidat-an
ta'’khudhu-hum wa
hum yakhissimtn(a).
50 Fa-la yastati'iina

48

49

26. So they furned neither to submission to Allah, nor to sympathy

for fellow-beings.
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able t}:) lr?atl:e a bequest, tausiyat-an wa 13 ilz
nor shall they return to _hi G
their people.d’ . ahli-him yarji‘an(a).

Section 4

REWARD AND PUNISHMENT

51 And the trumpet shall 51 Wa nufikha fi-s-stri

be blown, when Io! fa-idha hum mina-I-
from their graves they ey L
shall hasten on to their| ajdathi ila Rabbi-him
Lord. I yansili@n(a).

>2 They will say: O woe| 52 Qalu ya-waila'ng man
to us! Who has raised, ba‘atha-na min marqadi-

us up from our sleepin
placg? *® This is v%hagt" na; hadha ma wa‘ada-r-

the Beneficent God Rabmanu  wasadaqa-

27. The significance is that punishmant will overrake them all of a
sudden. .

28. The grave is called a sleeping-place even for the unbelievers, as
compared with the severer punishment of hell. the grave would be to them
a sleeping-nlace. It should be noted that the grave signifies the condition
after Ife 1s ended in this world.
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promised and those sent I-mursalan(a).
(by God) told the truth.

53 There would be naught! 53 In kdnat illa saihat-an
but a single cry, When1 wiahidat-an fa-idha
lo! they shall all be hum jami‘-un ladai-na

brought before Us. muhdzartn(a).

54 So thisday no soul shalll 54 Fa-l-yauma 13 tuzlamu
be dealt 'with unjustly
in the least; and you i
shall not be rewarded tujzauna illa ma kun-
aught but that which
vou did.

55 Surely the dwellers of| 55 Inna ashaba-l-jannat-
the garden shall on that
day be in an occupatlon .
quite happy. ' fakihtn(a).

56 They and their wives| 56 Hum wa azwaju-hum
shall be in shades, rec- fi zilal in ‘ala-l1-ar@'iki

nafs-un shai’-an wa la
tum ta‘malun(a).

l-yauma fi shughul-in
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s 1 muttaki'tin(a).
57 La-hum fi-ha fakihat

- lining on raised couches.
57 They shall have fruits

therein, and they shall -un wa la-hum m3
have whatever they ask. vadda‘tn(a).
58 Peace: a word from| 58 Salam(un); qaul-an min
a Merciful Lord.?® Rabb-in Rahim (-in).
59 And withdraw asidel 59 Wa-mtazu-l-yauma
this day, O guilty ones! ayyuha-l-mujrimtn(a).

60 Did I not charge vou, 60 A-lam a‘had ilai-kum
O children of Adam! ya bani Adama an 13-

that you should not ta'budu-sh-shaitan(a) ;
serve the devil? Surely inna-ht la-kum ‘ady.

he is your open enemy 3°
P y ww-un mubin-un

61 And that you should| 61 Wa ani-‘bud@-ni ;
serve Me; this is the hadha sirat-un musta-
right way. aim(-un).

29. Here we have a picture of the paradise. After describing the
various blessings, it sums them up in a single word, peace. Peace is thus
the sum-toral of the blessings of paradise.

30. This and the two verses that follow establish’ conclusively that
it is the devil that misleads men : God never misleads—He, on the other
hand. warns them against going astray.
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- 62 And certainly he led 62 Wa ]a—qad adzalla
astray a great multitude min-kum jibill-an
from among you. What!, kathira(-an); a-fa-lam

1 [ ——— [PES T
E%%grstzgg-, not then taklnt ta‘qilin(a).

63 This is the hell w1th 63 Hadhi-hi jahannamu-
which you were threatf lati kuntum to'adgn

ened. (a).

64 7Enter it this dayé 64 Islau ha-l-yauma bi-ma
because you disbelieved ! kuntum-takfurtn(a).

65 On that day 'We will 65 Al-yauma *nakhtimu
set a seal upon their  ‘3la afwazhi-him wa
mouths. and their hands . kallimu-na aidi-him

- shall speak t(;hglsq k?er:ii wa tashhadu arjulu-

their  feet ‘ . i
witness, of what theyZ hum bi-ma k na yak-
earned.® sibin(a).

66 And if We please Wel 66 Wa lau nasha’'u la-.

3l The speaking of the hands and the feet is symbolical of the
manifestation of the consequences of their evil deed .
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would certainly blot tamasni ‘ala a'yuni-him
out their eyes, then
they would struggle for] fa-stabaqu-s-sirata fa-
the way, but how
should they see ? 32 anna yubsirtin (a).

67 And if We please We| 67 Wa lau nasha’'u la-
would surely transform! masakhni-hum alg

1 1 [ ..
them in their place,then) makanati-him  fa-ma-

they would not be able L )
to go on, nor will they| stata' mudziyy-an wa

return.’® ' 12 yarji‘un(a).
Section 5
THE RESURRECTION

68 And whomsoever We: 68 Wa man nu‘ammir-hu
cause to live long, We|
reduce (him) to an nunakkis-hu fi-1-khalq
abject state in constitu-
tion ; do they not then
understand ? 3¢

32. Itis a punishment for their reprobation. They shut their eyes
to the truth with such persistence that their eyes become blind ; they can
no longer see even if they would.

33. Transforming them in their place signifies taking away their power
and rendering them weak and turning them into an evil plighe.

34. Itisagenerallaw of nature that every living thing must deterio-
tate; the application here is to individuals as well as to nations.

| (i); a-fa-1a ya'qilun(a).
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69 And We have not
taught him poetry, nor
1s it meet for him ; * it
is nothing but a remind-
er and a Qur'an that

makes (things) plain,

70 That it may warn him
who would have life,
and (that) the word
may prove true against

the unbelievers..

Do -they not see that
We have created cattle
for them, out of what

71

Cow 2 e -

r@ulw\b.»\;.lf'l.!{..@ubb\\),))\

P E Pl

69 Wa m3a ‘allamni-hu-
sh-shi‘ra wa ma yan-
baghi la-h(T); in
huwa illa dhikr-un wa
Qur’an-un mubin-un

70

Li-yundhira man kana
bayy-an wa yahiqqa-1-

qaulu ‘ala-l-kafirin(a).

71 A-wa lam yarati anna
khalagna-la-hum mim-

ma ‘amilat aidi-na an-

Our hands have '_ tach la-ha
wrought, so they are dm-an fa-hum
35. Itsnegation as poetry is in reference to .the seriousness of the

gre.” problems of life it deals with, whereas poetry is generally associated

with the lighter side of human life.
tollow,
problems of life.

This is shown by the words that

speaking of the Qur'dn as a reminder and shedding light s
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their masters ? 3¢

And We have subjected|
them to them, so some
of them they ride upon,
and some of them they
eat.

And therein they have
advantages and drinks.
W.ill they not then be
grateful 7 %7

And they take gods
besides Allah that they
may be helped

72

73

74

75 (But) they shall not be

- > /”/z'a-/z
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malikun(a). \

72 Wa dhallalna-ha la-
hum fa-min-bha raka-
bu-hum wa min-h3
ya'kulin(a).

73 Wa la-hum fi-h3

" manafi'u wa masharib
(u); a-fa-la yashku-
“run(a). '

74 Wa-ttakbadht min
dani-(A)llahi  alihat-
an la‘alla-hum yun-
sartin(a).

75 La yastat

Py

1una

3¢

This is to show that man is master of the creation and therefore his

goal of life too is higher than that of the animal creation ; hence the

Iesurrection.

37. Man is required to be grateful to God for being made master of

the creacion.
thinys are made to submit.

This gratefulness consists in submitting to God as other
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able to help them, and nasra-hum, wa hum
they shall be a host
brought up (for punish- N
ment) before them.?® dzarun(a).

la-hum jund-un muh-

76 So let not their speech| 76 Fa-la yahzun-ka qau-
grieve thee; surely We
know what they do in __ L _
secret and what they ma yusiuruna wa md

do openly.®® | yu‘linan(a).

77 Does not man see thati 77 A-wa lam  yara-l-
We have created him| -

from the small life- i )
germ? Thenlo! heis hu min nutfat-in fa-

an open disputant. idha huwa khasim-un
- mubin(-un).
78 And he strikes out a] 78 Wa dzaraba

lu-hum ; Inna na‘lamu

insanu anna khalagna-

38. The leaders of evil and their followers are here spoken of. Both
will be punished, and the one shall not be able to help the other.

39. Their secret and open machinations against the Prophet are here
spoken of in clear words. :
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likeness for Us* and;  la-na mathal-an wa
forgets his own creation. ! nasiya khalqa-h(T) ;
Says he : Who will give . - o :

life to the bones when ‘?ala man. yubyxm-l
they are rotten ? ; ‘1zdma wa hiya ramim

(-un).

79 Say : He will give hfe. 79 Qul  yuhyi-ha-lladhi
to them Who brought’

ansha’a-ha awwala

them into existence at, ) .
first, and He is Cogni-| marrat-in wa huwabi-
zant of all creation, " kulli khalg-in ‘Alimu

80 He Who ‘'has made 80 Ni-lladhi ja‘ala la-
for you the fire (t:ot kum mina-sh-shajari-
burn) from the green* l-akhdzari nar-an

tree, so that with lt!l fa-1@§ antum min.hu

40. Man considers the power of God to be limited like his own, and
thinks that it is impossible to be iatsed to life after death. This 13
striking out of a likeness for God.
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81 Is not He Who created‘ 81 A-wa lais-a-1ladhi
the heavens and the khalaga - s - samawati
earth able to create the| wa-l-ardza bi-qadir-in
like of these (men)?4|  ‘alaanyakhlugamithla
Yea!and He is the Crea-| =~ -hum ; bala, wa huwa-

tor (of all), the Knower.| 1-Khallaqu-1-Alim(u).
82 His command, when He| 82 Innama amru-hi idha
intends anything, is only% arada shai-an'anyaqula
to say to it, Be,so it 1s. | la-hi kun fa-yakun(u).
83 Therefore glory be tol 83 Fa-subhana-lladhi bi-
Him in Whose hand is yadi-hi malakttu kulli
the kingdom of all .. Jai-hi
things, and to Him you shai-in  wa  1lai-hi
shall be brought back. turja‘dn(a).

4]. The reference is to the phenomenon of resinous trees catching
fire through friction. Even thus a new life results from man’s contact with
the Perfect one whom God bas sent, and this new life is the basis ot
a life after death.

42, The original is mithla-hum where the personal pronoun hum
(them) refers to men. Man’s life after death is therefore like his present
life. not the same. Elsewhere after mentioning that man wonders at
being raised to life after he- is dead and becomes dust, it is said : "We
know indeed what the earth diminishes of them, and with Us is a writing
that preserves” (50:4). The body may become dust ; what is necessary
for a life after death is preserved and it is what a man does of good or evil.




Chapter XLVIII
THE VICTORY

(Al-Fath)
REVEALED AT MADINAH
(4 sections and 29 varses)

This chapter is entitled The Victory, a very appropriate
name, because it deals with the conquests of Islam, from the
great moral victory gained at Hudaibiyah mentioned in the
opening verse, to the final triumph of Islam over all other
religions of the world (v. 28). The word fath itself occurs
several times in this chapter. It is remarkable that although
the Muslims had already been victorious in several battles,
not one of those victories but a truce, apparently disadvant-
ageous to the Muslims, is made the basis of the triumphant
career of Islam. There is no doubt an indication in this that
though war was forced on Islam, and the Muslims had been
victorious, yet its real triumph lay in its moral conquests; the
first of these, after the Flight, being an apparent disadvantage,
butreallya great moral conquest, gained at Hudaibiyah. There
was no fighting there, but a truce was concluded which,
although not allowing the Muslims to retain any Muslim
refugee from_Makkah, nevertheless opened the way for people,
by laying aside hostilities, to reflect on the beauties of Islam,
The truce at Hudaibiyah was thus a moral victory and
regarded, as it is, as the basis of the future conquests- of
Islam, is a clear indication that moral conquests were looked
upon as the real conquests of Islam., Even the importance of
the conquest of Makkah lies in the conquest of hearts which
the Holy Prophet made by showing an example of forgive-
ness unparalleled in the history of the human race!
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As regards the date of revelation of this chapter, there
can be no two opinions. We have ‘Umar's testimony on
record that the Holy Prophet recited it for the first time
when returning from Hudaibiyah and hence its revelation
belongs to the sixth year of the Hijrah.

The chapter opens. by declaring the Hudaibiyah truce
to be a real victory, and after referring to the disappointme: t
of the hypocrites and the idolaters, concludes with a reference
to the aid and allegiance which the faithful rendered to the
Holy Prophet. The second section deals with the false
excuses of the hypocrites, and separates them from the faith-
ful by not allowing them to join the Muslims in their expedi-
tions. The third section prophesies more victories in battles
—that at Khaibar and the conquest of Makkah keing clearly
hinted at. The fourth section brings the chapter toa close by
making the important annouceruent that Jslam shall be
made triumphant over all other religions of the world.
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Section 1
HUDAIBIYAH TRUCE Was a VICTORY

-
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In the name of Allah, the’ Bi smi-(A)llahi- 1 - Rah-
Beneficent, the Merciful. mani-r-Rahim( i).

~,
1 Surely We have giVen| 1 Inna fatahna la-ka fath
to thee a clear vicrory,!’ -an mubin-an

¢
1

2 That Allah may grant 2 Li-yaghfira la-k-All5-
thee protection regard- _
ing that which has gone,

L

hu ma taqaddama min

in the third section of this chapter. The truce at Hudaibiyah was surely
a real victory for the Muslims, because it opened the way for the
pPropagation of Islim among the unbelievers, and by puttingasgop to

It may be added here that ‘Umar had some misgivings as to the
good of the rtruce concluded at Hudaibiyah ; he thoughe that the truce
was not honourable for the Mauslims, as che conditions to which they
yielded were disadvantageous to them. Thus one of the conditions of

returned to suffer persecution at the hands of the unbelievers: but as
the Quraish refused to make truce unless this condition was included,
the Holy Prophet accepeed it. Immediately afterwardgs Divine revelation
dispelled all those misgivings, and declared the truce to be a great victory
leading to glorious results, as it actually proved to be.
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before of the faults at- dhanbi-ka wa ma ta-
tributed to thee and
that - which remains
behind, and complete! ni‘mata-hu ‘alai-ka wa
His favour to thee and
guide thee on a right
way.? '

akhkhara wa £utimma

yahdiya ka sirat-an

mustagim-an

2. The second verse beginning with a ldm. meaning that, enumerates
the consequences of the victory which was gained by the Muslims in the
truce of Hudaibiyah, and so does the third. The first of these has been
much misunderstood. The forgiveness of faults cannot be the result of
the gaining of a victory. On the other hand. as explained in the previous
note, a state of hostilities having continued for a long time. the people
had never had occasion to reflect on the beauties of Islam, and only a
dark picture of it was present to their minds. Hence dhanbi-ka here
signifies the shortcomings and failures which the opponents attributed to
the Prophet, to the removal of which the truce at Hudaibiyah had opened
the way, for it was after that that the brighter side of the picture was
brought before their eyes. For a similar expression see 5:29 where
ithmi, literally meaning my sin. really signifies the sin committed against me,
and 41:47 where shurakd’l, lit.. My associates, means the associates attri-
buted to Me. The truce opened the way for the removal of all misunder-
standings, many of them disappearing immediately by the propagation of
Islam, and the rest being swept away by the conquest of Makkah, to which
the truce at I:Iudaibiyah opened the way. There is also a reference here
to that whtch remains behind. By this is meant the later carpings of the
enemies of Islam. As I have stated, this cha/pter deals not only with the
immediate triumph of Islam. but prophesies also its ultimate triumph
over the whole world. Hence there is a promise here that not only
those misunderstandings will be corrected which already exist, but zven
those that remain behind, and will be spread at a later date by the enemies
of Islam, will be dispelled. and Islam will thus shine in its full lusire rot
only in Arabia but in the whole world. The completion of favs
was accomplished by the spread of Islam, and the guiding on t:-
vay signified the right way to success.
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3 And that Allah might 3 Wj vansura-k-Allahu
help thee with a mighty '
belp® \

4 He it is who sent down| 4 Huwa-lladhi
tranquillity into the| anzala-s-sakinata  fi
:’hea: tstgf the .gbhetlie;ers qulubi-l-myu’minina li:-

a ey mi ave, - S .
more of faith added to, yazdadd iman-an ma'a

nasr-an ‘aziza(-an) -

their faith—and Allah's -1mani hlm ; wa .'li'
are the hosts of the] (A)lahi juniudu-s-
heavens and the earth, samawati wa-l-ardz(i) ;
and Allah is ever wa kidn-Allahu *Alim_
Knowing, Wise—  an Hakim-an _
5 That He may cause the] 5 ;. yudkhila-lI-mu’mi-
believing men and the nina wa—l—mu'miniti‘

believing women to . .
enter gardens beneathl  Jannat-in tajri

3. Large numbers becoming converts to Islim proved a mighty help
in its cause. While proceeding to Hudaibiyah the Holy Prophet was
accomvanied by 1,400 men ; two years later, when advancing on Makkah,

710,000 oren marched under his_banner. :
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which rivers flow to
abide therein and re-
move from them their
evil ; and that is a grand

min tahti-ha-l-anharu
‘khalidina fi-ha wa
yukaffira ‘an-hum
savyiati-him ; wa kana

achievement with Allah;

6 And (that) He may
chastise the hypocriti-
cal men and the hypo-
critical women, and the
polytheistic men and
the polytheistic women,
the entertainers of evil

- thoughts about Allzh.
On them is the evil
turn, and Allahis wroth
with them and has
cursed them and pre-

pared hell for them,

dhalika ‘ind- Allahi
fauz-an ‘azim-an,
Wa  yu‘adhdhiba-I-
munafigina wa-l-mu-
nafiqati wa-l-mushri-
kina wa-l-mushrikati-
z-zannina bi (A)liahi
zanna-s-sau(i) ; ‘alai-
him  d&’iratu-s-sau’i,
wa  ghadzib-Allahu
‘alai-him wa la'an-hum
wa a‘addila-hum jah-
annam(a);
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and ev11 is the resort. | wa si’at masira(-an).

7 And Allah's are the 7 Wa li-(A)llahi juntg-
hosts of the heavens,
and the earth; and . - -
Allah is ever Mlghty! (1); wa kan-Allahu
Wise. ; *‘Aziz-an Hakima(-an),

8 Surely We have sent 8 Innaarsalna-ka shahid-
thee as a witness and
as a bearer of good news A
and as a warner, 5 wa nadhir-an

9 That you may beheve, 9 Li-tu’'mntu bi-(A)llahi
in Allah and His Mes-,

senger and may aid him|
and revere him; and| zirG-hu wa tuwaqqirt-

(that) you may declare ) .
His glory, morning and h(u) ; wa tusabbiha-hu

evening. ; bukrat-an waasila(-an)
10 Surely those who sweai1| 10 Inna-lladhina yubayi
allegiance to thee do ‘Gna-ka innama

dus-samawati wal-ardz

an wa mubashshir-an

wa rasuli-hi wa tu‘az-
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but swear alleglance to]  yubayi‘tn-Allah(a) ;

Allah; the hand of , -
Allah is above their ,y-adu (A)llahl,' fauqa
aidi-him, fa-man naka-

hands. So whoever

breaks (his faith), he tha fa-inpa-ma yanku-
breaks it only tothe | thu ‘ala nafsi-hi, wa
injury of his own soul, .

and whoever fulfils man aufa bi-m3 ‘ahada

what he bas covenant- ‘alai-hu-(A)llaha fa-
ed with Allah, He will sa-yu’t-hi ajr-an

grant him a mighey T ,
reward.* : azima(-an).

Section 2
THE DEFAULTERS

11 The desert Arabs who | 11 Sa-yaqulu la-ka-1-
mukhallafiina mina-l-
A‘rabi  shaghalat-na

4. The swearing of allegiance referred to here took place betore
the truce was concluded. The Holy Prophet had started with his men
with the object of performing a pilgrimage. but when he reached
Hudaibiyah, the Makkans opposed his entry into Makkah. Thereupon the
companions of the Holy Prophet swore allegiance to him (under a tree, as
stated in v. 18), that they would defend him at all costs and die fighting
at his side. The necessity for this seems to have arisen from the fact
that the Quraish advanced to fight the Muslims, who had come unpre-
pared, because they intended only to perform the pilgrimage. . It appears
that Abi Bakr requested the Holy Prophet to go forth prepared for a
war, for the Quraish were likely to oppose him, but the Holy Ptophet did

were left behind will
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say to thee®, Our pro- amwilu-na wa ahla-
perty and our families na fa-staghfir la-na;
kept us busy, so ask = ’
forgiveness for us.
They say with their him ma laisa fi qulubi-
tongues what is not in him ; qul fa-man yam-

theirh .Say, Th ] ) .
wl::)rc:rz:rtsonizol ane;z liku la-kum min-Allahi

yaqgulana Dbi-alsinati-

thing for you from shai-an in arada bi-
Allah if He intends to kum dzarr-an au arada

do you harm or if He ) s
intends todo you good : bi-kum naf'a(-an) ; bal
nay, Allah 1is ever kan-Allahu bi-mata'-

Aware of Wbat,you do. maldna Khabira(-an).

not approve of this.

It may be noted here that the companions of the Holy Prophet
swore allegiance to him collectively twice at Makkah before the Flight
—the swearers being in both cases the citizens of Madinah. Both these
-are known by the name ot Lai'at al-"Agabah. In the first of these twelve’
‘men only were present. and the swearing of their allegiance implied only
their belief in the truth of Islam, che promise given being: ** We will not
serve any one but Allah: we will not steal, we will not commit adultery,
we will not kill our children, we will not slander, and we will not disobey
the Prophet in anything that is nght.” The second pledge at 'Agabah
was given by seventy-three Madinites who undertook to defend the
Holy Prophet ** as we defend our own backs.” The third occasion on
which an oath of allegiance was taken collectively was the Hudaibiyah,
and this is known as the Baiat al-Ridzwan (see v. 18). Individually,
however, every man and woman swore allegiance when accepting Islam.

5. The reference is to those who lagged behind in the Hudaibiyah
sxpedition.
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12 Nay! you rather | 12 Bal zanantum an lan
thought that the Mess-
enger and the believers
would not return to -l-mu’mintna ila ahli-
theirfamilies ever,®and him abad-an wa zuy-
that was made fair-
seeming to your hearts,
and you thought an kum wa zanantum zan-
evil thought and you ) )
area people doomed to
perish. qaum-an bura(-an).

13 And whoever doesnot | 13 Wa man lam yu'min
believe in Allah and o
His Messenger, then |  bi-(A)llahi wa Rasali-
surely We have
prepared burning fire

yanqilaba-r-Rastlu wa

yina dhalika fi qulabi-

na-s-sau’i, wa kuntum

hi fa-inna a‘tadna

6. Even so late as the sixth year of Hijrah, the Muslims were so
weak, as compared with their enemies, tha% whenever they had to go into
the field of battle, the weak-hearted thought that the Muslims were
going into the jaws of death.
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for the unbelievers. li-l-kafirinasa'ira( an).
14 And Allah’s is the | 14 Wali-(A)llahi mulku-

kingdom of the heavens.

and the earth ; He for-
gives, whom He pleases

and chastises whom He |’

pleases, and Allah is
ever Forgiving, Merci-
ful.

15 Those who were left

behind wiil say when
you set forth for the
gaining of acquisitions,
Allow us (that) we
may follow you. They
desire to change the
word of Allah. Say,
By no means shall you
follow us; thus did

s-samawati wa-l-ardz
(i) ; yaghfiru li-man
yasha'u wa yu'adhdhi-
bu man yasha('u) ; wa
‘kar-Allahu Ghaftir-an
Rahima(-an).

15 Sa-yaqtlu-l-mukhalla-

funa idha-ntalagtum
ila maghanima li-ta’-

,khudht-ha dharG-na

nattabi‘-kum, yuridd-
na an yubaddild kalam-

"Allah(i) ; qul lan tat-

tabi‘t-na kadhalikum
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Allah say before.” But qal-Allahu min qabluy,
they will say, Nay! fa-sa-yaquluna bal tah-
you are jealous of us. sud@na-ni: bal kiang

f:tyijs? :yhtlirlled erstand la yatqahtina illa qalila
. (-an).

16 Say to those of the | 16 Qul li-l-mukhallafina
desert Arabs who were ‘

left behind : You shall |  ™ina-l-A‘rabi. sa-tud-

soon be invited (to ‘auna ila qaum-in uli
fight) against a people ba's-in shadid-in tuqati-

possessing mighty pro-
wess; you will fight
against them until they (a); fa-in tutid yu'ti-
submit; then if you kumu-(A)llahu ajr-an
obey, Allah will grant . ‘ .
youa good reward ; anc hasan-an, wa in tataw-

if you turn back as vou allau kama tawallaitum

I@na-hum au yuslimin

7. It appears that an order similar to that contained in 9: 83 was
given by the Holy Prophet co the laggards on the occasion of Hudaibiyeh. *
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turned back before; He ‘

will chastise you with a
painful chastisement.®

2

There is no blame on

the blind, nor is there |
- blame on the lame, nor |

is there blame on the

sick (if they do not go.

forth) ; and whoever
obeys Allah and His
Messenger,
cause him to enter gar-
dens - beneath which
rivers flow, and who-
ever

He will |
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‘'min gablu yu‘adhdhib- |
kum ‘adhab-an alima

(-an).

Laisa ‘ala-1-a*ma haraj-
un wa la ‘ala-l-a‘raji
haraj-un wa la ‘ala-1-
maridzi haraj(-tin) ;
wa manyuti‘i-(A)lla-
ha wa Rastila~-hT yud-
_lggi1-hu jannat-in tajri
min tahti-hé-l-anhﬁru,

wa man

8. The power of the enemy was now broken. as was proved by the ad-

Hence. the defaulters are told that they

would be called on to join the forces of Isiim against another powerful
enemy. This may refer to the expedition to Tabiik, or to the wars against
the Roman and Persian empires in the time of the early Caliphs.
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turns back, He will . vatawalla yu‘adhdhib-
chastise him. with a’ hu ‘adhib-an alima
painful chastisement. (—an) :

Sectlon 3

MORE VICTORIES FOR ISLAM

18 Certainly Allah was | 18 La-qad radziy-Allahu
well pleased with the

- ‘ani-l-mu’minina idh
believers when they =

swore allegience to thee yubﬁyl‘ﬁna-rka tat.lta—
under the tree,* and He sh-shajarati fa-‘alima
knew what wasin their ma f1 qulubi-him fa-

hearts, so He sent down

i -
tranquillity on them anzala-s-sakinata ‘alai

and rewarded them him wa athaba-hum
with a near victory,® fath-an qarib-an
'19 And manyacquisitions | 19 Wa maghanima kathi-
’ i rat-an

3

9. It should be noted that the lSOOmen who swore alleglarue
at Hudaibiyah are here declared to be those with whom Allah is ws'
pleased ; these words should set at rest ail doubts as to the sincerity o:
the companions of the Holy Prophet.

10. The near victory prophesied here was obtained Jat Khaibar, soon
after the return from Hudaibiyah.
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which they will take,
and Allah is eve

Mighty, Wise.™ o

Allah promised you:
many acquisitions

which .you will take,

then He hastened on

this one - for you and |

" held back the hands of

21

men from you, and that
it may be a sign for the
believers and that He
may guide you on a
right path,'* -

And others which you
have not yet been able

to achieve ; Allah has
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ya'khudhtina-ha; wa
kan-(A)llahu ‘Aziz-
an Hakima(-an).

20 Wa'ada-kumu-(A)llz-

hu maghanima kathi-
ratan _ta’khudhiina-ha
fa‘ajjala la-kum hadhi-
hi wa kaffa aidiya-n-

- nasi ‘an-kum, wa li-ta-

ktina ayat-an li I-mu’-
minina wa yahdiya-kum
sirdtan mustaqim-an

21 Wa ukhra lam taqdira

‘alai-ha qad
Allahu bi-ha;

ahat-

Muslims, among which

11. These many acquisitions predict the later. conquests of the

and is referred to in the next verse.
12, 'What was hastened on was the conquest of Makkah. There was

no f; shting there, and it

men refers.

the conquest of Makkah occupies the first place,

is to this that the holding back of the hands of
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surely  encompassed
them ; and Allah is the
Possessor of power
over all things. 13

22 And if those who dis-
believe fight with you,
they would certainly
turn  (their) backs,

then they would not

find any protector nor
a helper.

23 Such hasbeen the course

of Allah that has indeed |
run before, and thou

shalt not find a change
in Allah’s course.

24 And He it is who held
back their hands from
you an:. your hands

wa kan-Allahu - ‘alz
kulli shai-in Qadira
(-an). '

22 Wa lau qatala-kumu-
lladhina kafaru lawal-
lawu-1-adbara thumma
lIa yajiduna waliyy-an
‘'wa la nasira(-an).

23 Sunnat - Allahi - llati
qad khalat min qablu
wa lan tajida li-sunnati-
(A)lahi tabdila(-an).

24 Wa huwa-liadhi kaffa
aidiya-hum ~ "an<kum
wa aidiya-kum

successors of the
plainly spoken of in the next verse.

137 The reference is to ﬁhe great Muslim conquests under the
Holy Prophet. The vanquishment of the enemy is
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25

from them in the valley
of Makkah after He
had given you victory
over them ; and Allah
is ever Seemg what
you do

It is they who disbe-
lieved and turned you
away from the Sacred

Mosque and (turned

off) the offering with-
held from arriving at its
destined place;
were it not for the

" believing men and the

believing

whom,

women,

not having

and |

25

‘an-hum bi-batni Mak-
kata min ba‘'di an
azfara-kum ‘alai-him ;
wa kan-Allahu bi-ma

ta‘'maluna Basirz(-an)

Humu-lladhina kafara
wa §addﬁ-kum ‘ani-1-
Masjidi-I-Harami wa-
1 hadya mafkﬁf-an an
yablugha mahilla-h(u) ;

wa lau

14. The holding back of the hands in the valley of Makkah may
refer to the arrangemeat of the truce between the two parties, or to the
conquest of Makkah.
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known, you mlght have
trodden down, and
thus something hateful
might have afflicted
you on their account
without knowledge—so
that Allah may cause to

enter into His mercy '
whomsoever He plea- |

ses; had they been
widely separated one
from another, We

would surely have cha- '

stised those who dis-

believe from among .
them with a painful

chastisement.!®

When those who dis-
believed harboured in
their hearts (feelings

26 Idh

la rual-un mu’'minlina
wa nisa’-un mu’-
miniat-un lam-ta‘lamtu-
hum an tata’d-hum
fa-tusiba-kum
hum ma‘arrat-un bi-
ghairi ‘ilm(-in), li-yud-

min-

khil- Allahu fi-rahmati-

hi man yasha'(u) ; lau
tazayyald la-‘adhdhab-
na-lladhina kafaru
min-hum ’a@éb-an
alima(-an).

" ja‘ala-lladhina
kafart fi quluibi-himu-
1 - hamiyyata

the Muslims. Authentic reports state clearly that
vent to hislinjured feelings.

15. The terms of the truce made at Hudaibivah were dissatsfying to

‘Umar openly gave

The chief terms of the agreement were:
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down His tranquillity | - sakinata-ha ‘ala Rasuli-
on His Messenger and hi wa ‘ala-l-mu’minina

on the believers and | wa alzama-hum kali-

made them keep the - T
word of regard for mata-t-taqwa wa kanu

duty'®2 and they were ahaqqga bi-ha

(1) That the Muslims should return without performing a pilgrimage.
(2) That they should be allowed to perform a pilgrimage next year, but
should not stay for more than three days. (3) That if an unbeliever,
being converted, went over to the Muslims he should be returned, but if
a Muslim went over to the unbelievers he should not be given back to’
the Muslims. The last term of the agreement was specially dissatisfying
to the Muslims; buc it shows the strong conviction which the Holy
Prophet had in the truth of Islam, for he was confident that none of his
companions would go over to unbelief and join the Quraish; and also
that those who became converts to Islam would not desert it on account
of persecution, or because they were not given shelter by the Muslims.
And thus it happened that the converts to Islam from among the
Makkans, not being allowed to settle at Madinah, formed an independent
colony of their own in neutral territory, proving thereby the genuineness
of their conviction and the strength of their faith.

One of the reasons given here for the truce-is that the welfare of
the Muslims demanded it, inasmuch as there were Muslims at Makkah
who were unknown even to their brethren at Madinah, and that if a battle
had taken place. they would have suffered along with the enemy. This
shows how Islam was making silent progress at Makkah itself, even
without the guidance of a preacher.

15a. The Muslims kept the promise made at Hudaibiyah under a
very hard trial when they had to refuse shelter to their brethren who
were severely persecuted,
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entitled to it and

worthy of it; and |
Allahisever Cognizant |
of all things. i
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wa ahla-hi; wa kan-
Allahu bi-kulli shai’in
‘Alima(-an).

Section 4
THE TRIUMPH OF ISLAM OVER ALL OTHER RELIGIONS

27 Certainly Allah had | 27 La-qad ~sadaq-Allahu

shown to His Mes-
senger the vision with
truth : you shall most
certainly enter the
Sacred Mosque, if Allah
pleases, in security,

having your heads
shaved and (others)

having their hair cut ;"

you shall not fear ; but
He knows

Rastla-hu-r-ru’ya bi-l-
haqqi, la-tadkhulunna-
1-Masjida-1-Harama in
sha'Allshu  am

mubhalligina

aminina
ru’dsa-
kum wa muqassirina
la takhaftin(a) ; fa-

‘alima
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what you do not know, ma lam ta lamu fa-

i

so He broughtabouta = " j33la min dani dhalika
near victory before | fath b3
that 16 5 ath-an qariba(-an)

28 He it is who sent His \ 28 Huwa-lladhi  arsala

Messenger with the | _ — . -
guidance and the true ! ‘Rastula-hu  bi-l-huda

religion that He may wa dini-l-hbagqqi  li-
make it prevailoverall |  yyzhira-ha ‘ala-d-din-i

the religions; and S, .
Allah is enough for a kulli-h(i) ; wa kafa bi-

Witness.!? (A)llahi Shahida(-an).-
29 Muhammad is the | 29 Muhammad-unRastlu-
Messenger of Allah, (A)llah(i) ;

16. The Holy Prophet’s journey to Makkah to perform a pilgrimage
with about 1,500 of his companions was undertaken on the basis of the
vision stated here. In a vision, he had seen himself and his companions

"performing a pilgrimage. Convinced of the truth of his vision, he set out
with the object of performing a pilgrimage. The Quraish, however,
opposed him at Hudaibiyah, and a truce was there arranged, according to
which the Holy Prouhet had to return without perfotmmg a pilgrimage.
The truth of the vision is therefore asserted here. It is made clear that

" the Ptophet’s return did not falsify the vision which had to be. and was,
fulfilled in the next year. This was the answer which the Holy Prophet
gave to ‘Umar when he objected to retummg without performing a
pilgrimage.

17. This prophecy of the prevalence of Islam over all other rehglons
is a prophecy which extends into the distant future. Arabia had seen its
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and those with him are wa-lladhina ma‘a-ha
firm of heart agains | ashidda'u ‘ala-1-kuffari
the unbelievers,'® com- ruhama'u  baina-hum
passionate among | .o pem  rukka-an

- themselves; thou wilt

see them bowing down, sujjad-an yabtaghuna

prostrating themselves, fadzl-an min-Allabi wa
seeking grace from ridzwana(-an); sima-
Allah and pleasure ; hum fi wujthi-him
their marksare in their :

min athari-s-sujad(i) ;

faces because of the Ihali
effect of prostration ; = lika mz_zQalu-hum
fi-t-Taurati

fulfilment in the lifetime of the Holy Prophet. The meaning of the
prevalence of Islam-is not, however, to be found in the political supremacy
of its adherents at all times, nor does the prophecy signify that other
religions would at any time entirely disappear ; it only indicates that the
supetiority of the religion of Islam to all other religions will at last be
established, and Islim will be the religion of the majority of the nations
of the earth. No other scripture prophesies the triumph of the religion
. it preaches in such unmistakable terms.

18. Ashidda, is plural of shadid, which means ordinarily firm, strong.
powerful but also brave, firm of heart. Shiddah, the root-word, also signifies
firmness of heart. The translation fierce or vekement, adopted in English
Translations, is not correct here.
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* that is their description wa mathalu-hum

in the Torah and their

description in ' the |

Gospel ; like as seed-
produce that puts forth
' its sprout, then streng-
thens it, so it becomes
stout and stands firmly
on its stem, delighting
the sowers that He
may enrage the unbe-
lievers on account of
them ; Allah has pro-
mised _ those among
them who believe and
do good, forgiveness
and a great reward.

fi-1-Injil(i) ; ka-zar'-in
akhraja shat’a-hu fa-
azara-hu fa-staghlaza
fa-stawa ‘ala siqi-hi
yu'jibu-z-zurra'a = li-
bi-himu-1-

wa‘ad-

yaghiza
kuffar(a) ;

" Allahu-lladhina am-

anu wa

‘amilu-s-
salihati min-hum
maghfirat-an wa ajr-
an ‘azima(-an).
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C hapter LV

THE BENEFICENT

(Ar-Rahman)
REVEALED AT MAKKAH

(3 ;ections' and 78 verses)

This chapter takes'its title from the name of the Divine
Being, ar-Rahman, or The Beneficent, with which it begins,
and. the entire chapter speaks of the beneficence of Allzh,
again and again repeating the words, which then of the
bounties of your Lord will you reject? The revelation of
this chapter, belongs to the early Makkah period.

The chapter opens with the statement that the revela-
tion of the Qur’an to the Holy Prophet is an act of Divine
beneficence, and then proceeds to speak of the means
which Allah has created for the physical sustenance of man,
showing that He who made such elaborate arrangements
for the material welfare of man could not have neglected
his spiritual care ; it further enumerates certain bounties of
the Divine Being. The second section speaks of the judg-
ment which shall overtake the guilty because they persist
in rejecting the benefits which a Beneficent God has
provided for them; while the third deals with the reward
that shall accrue to the faithful who avail themselves of
those benefits Thus it is shown that if the faithful are
rewarded or the guilty visited with punishment, it is not
because there is any partiality in Divine nature, or because
wrath takes precedence of mercy in Him in some cases, but
because the people themselves reject the benefits of a
Beneficent God and thus render themselves deserving of
punishment.
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In the name of Allah,
the Beneflcent, the
Merciful.

1.The Beneficent God

2 Taught the Qur'an.?

3 He created man,

4 Taught him the mode
of expression.?

5 The sun and the moon
follow a reckoning,

6 And the herbs and the

- o e ;Ja’

Bi - smi-( A )llahi-r-Rah-
mani-r-Rahim(i)

1 Ar-Rabhminu

2 ‘Allama-1-Qur’an(a).
3 Khalaga-l insdan(a) ,
4 'Allama-hu-l-bayan(a).

‘5 Ash shamsu

- wa-l-
gamaru bi-husban-in

6 Wa-n-najmu

1. Ar-Rahman is the Beneficent God who brought things into

existence for the sustenance of man before his' creation.

Man has not

earned them. The same Beneficent God, we are here told, has taught the
" Quran, which is anecessity of the spiritual life of man, i.., the Prophet
Jdid not produce it by his exertion, but it was a Divine gift for the spiritual
sustenance of mwan, like so many gifts for his physical sustenance.
2. Vv. 3,4 may also be translated thus He created the (Perfect)
Man, taught him that wherein everything is ‘made mamfest Al-Bayan is
ne of the names of the Holy Qur'an (3 : 137). )
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trees do adore (Him).? wa-sh-shajaru yasju-

) . dan(i).
7 And the heaven, He | 7 Wa-s-sam3’a rafa‘a-ha
raised it high, and "He wa wa_d__ia'a—l-mizﬁna

made the measure,* o
8 That you may not be | 8 Alla tatghau fi-l-mi-

inordinate in respect of zan(i).
the measure.

9 And keep up -the| 9 Wa aqimu-l-wazna
balance with equityand |  bi-l-qisti wa la
do not make the T

3. This verse and the :::: rieceding it show how evety thing
created, from those large orbs in the heavens to the smallest hetbs that
grow on land, fellows a law. Is not. then, a law needed for the spiritual
perfection of man ?

4. Mlzan means a measure, as signifying any standard of compari-
son, estimation, or judgment, and the term.is here. as elsewhere, used in
this broad sense. This is made plain in 57 : 25 : = Certainly We sent Our
messengers with clear arguments, and sent ‘with them the Book and the

¢ (Ar.. mizan). that men may condu:t themselves with equity,™

where the mizan is that whick enables men to be just in their actions. It is

in this sense that most of the commentators understand this word,

According to them, mizdn signifies "adl, i.e. justice, which is explained as
- meaning the giving of their due to those who deserve it
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measure deficient. i tukhsuu I-mizan(a).
10 And the earth, He has | 10 Wa-l-ardza wadza'a-
set it for living crea-. ha li-l-anami,

" tures ;
11 Therein is fruit and | 11 Fi-ha fakihat-un wa-

glmt: having sheathed n-nakhlu  dhatu-1--
usters,

~ akmam(i),
12 And the grain with (its)| 12 Wa-l-habbu- dhu-I-
" husk and fragrance. ‘asfi wa-r-raihan(u).
13. Which then of the| 13 Fa-bi-ayyi ala’i Rabbi-
bounties -of your Lord ! kuma tukadhdhi-
-will you reject? ® ; ban(i).
14 He created 14 Khalaqa—

. 5. This verse is repe.ned several times in this chapter In the
ongmnl the dual form is used msread of the plural and thus we have
instead of your Lord. rabb-i-kuma. 12: the Lord or " aox two, -and instead of
wdlyou reject, 2. tukai&d&mn ie. will you two reject 7 The commentators
generally take the dual furm. llteraﬂv suggesting thar the two kinds of
rational beings, i.e. the jinn and the men, are meant. But the dual form
-is sometimes used by .the Arabs to give fotce to the meaning. That here
the dual is used for this Dutpose is shown by the fact that the blessings
mentioned are those which servé as means of sustenance for mankind.
“such as palms and grain, which are.not needed for ethereal beings,” a$ the
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man from dry clay like l-insina min salsal-in
earthen vessels, ka-1-fakhkhari

15 And He created the | 15 Wa khalaqa-l-janna
jinn of a flame of min marij-in min nar
fire.® (-in).

16 Which then of the | 16 Fa-bi-ayyi ala’i Rabbi-
bounties of your Lord kuma tukadhdhi-
will you reject? ban(i). T

17 Lord of the two Easts | 17 Rabbu-1 -~ mashriqaini

jinn are considered to be. Hence it is mankind only that are addressed.
Even if the dual 1s to be taken literally, the two classes addressed
may be taken to be the believers and the unbelievers, or the strong and
rhe weak. divisions which are of frequent occurrence in the Holy Qur'sn.
In the first section, the bounties of God in the physical world are
enumerated. while the two sections that follow speak of the punishment
of the unbelievers and of the reward of the believers, and the dual form.
if taken literally, may refer to these two. “Both are told to be thankful
for the physical and the spiritual bounties of God.

6. The creation of man from dust is frequently spoken of in the
Qur'an,see 18:37; 22:3; 30:20;'32:7 etc. As a contrast the devil is
spoken of .as being created from fire. This may refer to the prepon-
derating elements in the creation of the two kinds of beings. the man and
the jinn, being earth in the first and fire in the second. Or the description
given here may refer to the prominent charactersitics of the two kinds of
beings, man being humble by temperament and the devil being of a tiery or
rebetiious temperament. On one occasion man is spoken of as being *“‘created
of haste™ (21 : 37). which means that he is of a hasty temperament.

It should be borne in mind that the two words jinn and devil are fre- .
“quently applied to men of fiery temperament ot rebellious nature, men who
lead othersinto evil. The description of the creation of men and jinn from
dust and fire respectively may, thérefore, be taken as an allegorical descrip-
tion of the nature of those who are submissive to Divine laws and those
who rebel against them. ’
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and Lord of the two wa Rabbu-l-mghribain
Wests.” (i)-

18 Which then of the | 18 Fa-bi-ayy1 ala’i Rabbi-
bounties of your Lord | kuma tukadhdhiban(i).
will you reject ? -

19 He has made the two 19 Maraja - 1 - bahraini

" seas to flow freely '

(so that)they meet yaltaqiyani

together : S
20 Between them is a 20 Baina-huma barzakh-

barrier  which they un Ia yabghiyan(i).

cannot pass.® "

21 Which then of the | 21 Fa-bi-ayyi ala’i Rabbi-

bounties of your Lord |  kuma tukadhdhiban(1).
will you reject? :

23 There come forth from | 22 Yakhruju min-huma-

them bOt!l pearis, large I-lv’lu'u  wa-l-marjan
and smali. (uv).

TTIT ixe:w(; Ai";‘sts and;i;e t;v:) Wests signify the different points of the"
horizon at which the sun rises and sets at the summer and winter solstice.
8. The two seas are mentioned in 25: 53 and 35: 12. as the sweet-water

th.- Mediterranean Seas ro be meant. These seas were separated formerly,
. buz are now united by the Suez Canal. and the verse is considered to
cusitain a prophetical mention of their union.
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‘93 Which then of the 23 Fa-bi-ayyi ala'i Rabbi-
bounties of your Lord |~ kuma tukadhdhi-
will you reject? ‘ ban(i). -
24 And His are the ships | 24 Wa la-hu-1-jawari-1-

reared aloft in the sea munsha'atu fi-l-bahri
, like mountains. ; ka-l-a‘lam(i). )
55 Which then of the | 25 Fa-bi-ayyiala'iRabbi-
bounties of your Lord |  kuma tukadhdhi-
will you reject? ‘ ban(i). T
Section 2 .

JUDGMENT OF THE GUILTY

26 .Every one on it must 26 Kullu man ‘alai-ha

pass away,’ ; fan-in
97 And there will endure | 27 Wa yabgqa wajhu
for ever the person of | Rabbi-ka dhu-l-jalal-i

thy Lord, the Lord of | . wa-l-ikram(1).
Glory and Honour.

9. History ‘bears out that, to say nothing of individuals, even the
‘most powerful nations -decayed and passed away making room for others’
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28 Which then of the
bounties of your Lord
will you reject ?

29 All those who are in
the heavens and the
earth ask of Him : every
moment He is in a state
(of glory).2®

30 Which then of the
bounties of your Lord

- will you reject ?

31 Sa-nafrughu

[ PN PPy R B P

g:;uxu\m,x_s@w

28 Fa-bi-ayyi ala’i Rabbi-
kuma tukadhdhi-
ban(i).

29 Yas'alu-hi man ﬁ -s-
samawati wa-l-ardz
(1) ; kuila yaum-in
huwa fi sha’'n (-in).

30 Fa-bi-ayyiala’i Rabbi-

kuma tukadhdhi-
ban(i).

31 Soon will We “apply la-kum
Ourselves to you, O ayyu-ha-th - thaqalan

~ you two armies.” ().

32 Which then of the | 32 Fa-bi-ayyi ala’i Rabbi-
bounties of your Lord kum3 tukadhdhi-
will you reject ? ban(i). T

10. The comments on this verse are thus summed up: * It is His at-

tribute to raise up a mighty one from the lowly and to bring down one who

is mighty, and to enrich one who is poor and to impoverish one who is rich.
11. Thagaldn, dual of thaqal, signiiies, literally, things that a man has

with. Aim of such things as burden him, and then the household and kindred
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33 O assembly of the jinn | 33 Ya ma‘ghara-l-jinni
and the men! If you ~ wa-l-inst ini-stata‘tum
are able to penetrate an tanfudhd min ag-
the regions of the Ari-s-smawati 1
heavens and the earth, | %3 S-smawat1 _wa "
then penetrate; you | . ardzi fa-nfudhu; la
cannot penetrate but tanfudhtna illa bi-
with authority. 2 sultan(-in).

34 Which = then of the | 34 Fa-bi-ayyi ala'i Rabbi-
bounties of your Lord kuma tukadhdhi-
will you reject ? ban(i). .

35 The flames of fire and | 35 Yursalu ‘alai-kuma
smoke will be sent on _huwaz-un min

and party or domesucs or servants The two armies here are the believers
and the unbelievers, and Aligh's applying Himself to them signifies the
judging of their cases so that each should have its rewatd or punishment. -
Some understand the Arabs and the foreigners, and thus the allusion may

be to the conquest of Arabia and the foreign countries. The word jinn in

the Holy Qur’an sometimes stands for foreigners.

12. The jinn and the mer. of this verse are the great and the small
opponents of the Holy Prophet. or the foreigners and the Arabs as shown
in the previous foot-note, or his opponents who were to come after him
and those who were his contemporaries. All these opponents are told that
they cannot escape the punishment. -
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you two, then you will | nar-in wa nuhas-un
not be abl? to defend\ fa-1a tantasiran(i).
yourselves.' ' )

36 Which then of the . 36 Fa-bi-ayyi ala'i Rabbi-

bounties of your Lord | kuma tukadhdhi-
will you reject? | ban(i). ,

37 And when the heaven | 37 Fa-idha-nshaqqat-i-s-
is rent asunder, so it sama'u fa-kanat war-

becomes red like red} 4,0 a4 ka-d-dihan(i).

38 Which then of the | 38 Fé-bi—ayyi ala’i Rabbi

bounties of your Lord kuma tukadhdhi-

will you reject ? ban(i). T
39 So on that day neither | 39 Fa-yauma-'idh-in 1a

man nor jinni shall | yus'alu ‘an dhanbi-hi

N

| insun wa la

13. The fire and the smoke were sent in this life in the form of
battles that brought destruction upon them. Fite was a symbol of war
‘among the Arabs, though the two terms would express modern warfare
“mauch better, which is nothing but fire and smoke. Smoke also indicates
famine ; see 44 : 10.
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Mukd about his sm g ]’ann(-un). ,

40 Which then of the | 40 Fa-bi-ayyiala’'i Rabbi-
bounties of your Lord kuma tukadhdhi-
will you reject? ban(i).

41 The guilty shall be | 41 Y=* rafu—l—mujnmﬁna
rewﬁrsl,lzedtheby sh:l}ﬁ)l; § bi-sima - hum fa-yu'-
marks, so y H -n-
seized by the forelock b khadhud bi-n-nawasi
and the f&t. . Wa"l‘aq am(l) .

42 Which then of the i 42 Fa-bi-ayyi ala'i Rab-
bounties of your Lord ; bi-kuma tukadhdhl-

will you reject? ban(1).
43 This is the hell which ' 43 Hadhi-hi jahannamu-
- the guxlty called a lie. | llati yukadhdhibu bi-

i ha-l-mmujriman(a).

44 -Round about shall they |44 Yatufuna  baina-ha

~ go between it ?‘ndhot wa baina hamim-in
boiling water. an(-in).

45 Which then of the | 45 Fa-bi-ayyi ala't Rabbi-

14, All these verses depact the evil plight in which the guilty. will
find themselves in this life as well as afrer death.
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bounties of your Lord ’ kuma tukagl_ld_hi-
will you reject? , ban(i).
Section 3
REWARD OF THE RIGHTEOUS

46 And for him who fears | 46 Wa li-man khafa
to stand before hisLord magama Rabbi-hi
are two gardens. *

jannatan(i).
47 Which then of the | 47 Fa-bi-ayyiala'i Rabbi-
bounties of your Lord kuma tukadhdhi-
will you reject ? ban(i). T

48 Having in them various | 48 Dhawata afnan(-in).
kinds (of bounties). o
49 Which then of the | 49 Fa-bi-ayyi ala’i Rabbi-

15. Two gardens are promlsed for the falthful in allusion to a happy life
here and a happy life in the hereafter. This is in accordance with what
15 stared of the punishment of the guilty ones in clear words. elsewhere :
*'And certainly We will make them taste of the nearer chastisement before
the greater chastisement that haply they may tum ” (32:21). A -
happy life here below is promised for the faithiul elsewhere in clear
words : “Whoever does good. whether male or female, and he is a believer,
We will make him live a happy life” (16 : 97). It should however be noted
that @ happy life does not result from abundance of wealth: i it is the
“tesult of the contentthent which the heart of man finds in God.
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bountxes of your Lord kuma tukadhdhi-

will you reject ? . ban(1).
50 In both of them are | 50 Fi-hima ‘ainani taj-
two fountains flowing. riyan(i).
51 Which then of the | 51 Fa-bi-ayyi ala’i Rabbi-
~ bounties of your Lord ‘kuma = tukadhdhi-
will you reject? ban(i).
52 In both of them are 52 Fi hima min kulli
two pairs of evey fruit. fakihat in zaujan(i).
' 53 Which then of the bo- | 53 Fa-bi ayyi ala'i Rabbi-
-unties of your Lord kuma tukadhdhi-
will 'you reject? - . ban(i). T
54 Reclining on couches, | 54 Muttaki'ina ‘ala
the inner coverings of furush-in bata'inu-ha

which are of silk

. min istabraq(-in); wa
brocade ; and the frqlt _ n 1§ q(-in);w

jana-l-jannataini
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of the two gardens | dan(-in).
shall be within reach .

55 Which then of the | 55 Fa-bi-ayyi ala’i Rabbi-
bounties of your Lord | kuma  tukadhdhi-
will you reject ? bau(i).

56 In them shall be those | 56 Fi hinna gasiratu-t-
who restrained their tarfi lam yatmith-
. eyes; before them nexth- hunna ins-un qabla-

er man nor jinni shall - .
have touched them. hum wa Ia jann(-un).

57 Which then of the | 57 Fibiayyialai Rabbi-
bounties of your Lord kuma tukadhdhi-

will you reject? ban(1).
' 58 As though they were | 58 Ka-anna hunna-l-ya-

rubies and peatls. ' qitu wa-1 marjan(u).
50 Which then of the ‘59 Fabiayyi aldi -
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bounties of your Lord Rabbi-kuma tukadh-
will. you reject ? dhiban(i).

60 Is the reward of good- | 60 Hal jaza'u-1-ihsant
ness aught but good- illa-I-ihsan(u).
ness ? '¢ ,

61 Which then of the | 61 Fa-bi-ayyiala'i Rabbi-
bounties of your Lord kum3 tukadhdhi-
will you reject? ban(1). T

62 And besides these two | 62 Wa min duni-hima
‘are two (other) gar- | jannatan(i).

dens : V7 f

. 16. This verse sums up what has been described before : Gooduness is
the reward of goodnes:. In other words, God will be good to those who do
good to others, and He will be good to them in this life as well as in the
next. Some of the good things of this life are mentioned in these verses.
These are gardehs, fountains. fruits of various kinds, couches and carpets,
and pure and beautiful companions. These are things which are a source
of happiness to man, but so iar as the blessings of paradise are concerned.
the one thing sure about them is that they are not things of this life. The
Qur’an itself says: “No soul knows what is hidden for them of that which
will refresh the eyes™ (32:17). And the Prophet explained it thus: “Alizan
says I have prepared for My righteous servants what no eye has seen and
no ear has heard and what the heart of man has not conceived ™ (Bukhdri). .
Man is only given an idea that he will lead a happy life in the hereafter.
but it is at the same time made clear that even his mind cannot conceive
what the blessings of heaven will be. See further . n. 7, next chapter.

17. The chapter that follows, 1.e. ch. 56, makes it clear why two
gardens besides tne two gardens already spokén of are mentioned. In that
chapter while the rejecters form only one class, the believers are divided
into two distince classes, one of them being called the mugarrabin, or those
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63 Which .then of the | 63 Fa-bi-ayyi ala't Rabbi-

bounties of your Lord kuma tukadhdhi-
will you reject?. ban(1).

64 Both inclining to black- | 64 Mudhammatan(i).
ness. :

65 Which then of the | 65 Fa-bi-ayyiala'i Rabbi-
bounties of your Lord kuma tukadhdhi-
will you reject ? ~ ban(i).

66 In both of them are | 66 Fi-hima ‘ainani nadz-
two springs gushing dzakhatan(i).
forth. :

67 Which then of the | 67 Fa-bi-ayyiala'i Rabbi-
bourties of your Lord kuma  tukadhdhi-
will you  reject? ban(i). . o

68 In both are fruits and | 68 ‘Fi-hima = fakihat-un
palms and pomegrana- wa nakhl-un warum-
tes. man(-un).

69 Which then of the | 69 Fa-bi-ayyi

drawn nigh to Allgh, who are also called sdabigiin or the {viemost, and the
other being called ashdb al-yamin ot companions of the night hand. being the
otdinary believers. The gardens of the next life and the life below are
similar to those for the fugarrabin, but evidently not of the same
high order. ’
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bounties of your 313’ Rabbi-kuma tuka-
Lord will you reject? dhdhiban(i).

70 In them are goodly, 70 Fi-hinna khairat-un

beautiful ones. : hisan(-un).

71 Which then of the | 71 Fa-bi-ayyialaiRabbi-
bounties of your Lord kuma tukadhdhi-
will you reject ? ban(i). T

72 Pure ones confined to | 72 Hiur un magqstrat-un
the pavilions. - fi-1 khiyam(1).

73 Which then of the | 73 Fa-bi-ayyiala'i Rabbi-
bounties of your Lord kum3 tukadhdhi-
will you reject? bé‘m(i) -

74 Man has not touched | 74 Lam yatmith hunna
them before them, nor ins-un qa.bIaIum wa-

J lgnx. 1a jann(-un).
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75 Which then of the ; 75 Fa-bi-ayy: al3'i Rabbi-

bounties of your Lord kuma tukadhdhi-
will you reject ? ban(1). :
76 Reclining on green | 76 Muttaki'ina ‘ald -raf-
cushions and beautiful raf-in khudzr-in wa
carpets. i T

‘abqariyy-in hisan(-in).

77 Wiuch then of the | 77 Fa-bi-ayyiala'i Rabbi-
bounties of your Lord | kum3 .tukadhdhi-
will you reiect? - é ban(1). -

78 Blessed be the neme ' 78 Tabaraka-smu Rabbi-
of thy Lord, the lLord | ka dhi-l-jalali wa-I-
of Glory ard 1:tcu*xour ro ikram(i).

fe‘&

9
2%



Chapter LVI |
THE GREAT EVENT
- (Al-Wagi‘ah)
'VREVEALED AT MA.KKAH
- (3 sections and 96 verses)

‘The title of this chapter is taken from 1ts first verse, and
the * Great Event ™ referred.to is the time of the méting
out of reward.and punishment to the faithful and the
opponents respectively, with which the kst chapter 'deals.
This chapter speaks of three classes of men, the foremost
among the faithful being indicated as a separate class, while

.the other two are the believers and the unbelievers, The.
first section, after stating' that men will be divided into
three classes, speaks of the two classes of the faithful ; the
second refers to the guilty; and the third states that judg-
ment'is inévitable and the three classes will receive what
they deserve. | ) T

It is a Makkan revelation and belongs to the eafly Makkah
period. : :
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Section 1
THREE CLASSES OF MEN
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In the narﬁe of Allah,
the - Beneficent, the
Merciful. ‘

1 When the great event

.. comes to pass'—

9 There is no belying its
coming to pass—

3 Abasing (one party),
exalting (the other).

4 When the earth is
shaken with a (severe)
shaking,

5 And the

are made

mountains

- to cru- |

-
1. Note that the Holy Qurian speak

as signifying the Resurrection, but also
doom of its opponents.
Prophet in this life was a
after death.

2. This description of the great

signifies the time when the opponentso

and the faithful followers exa

In fact, the doom o
foretaste of what the

lted, though its complete man

N ey B E ARl

Bi-smi-( A )llzhi-r-Rahma-
ni-r-Rahim(i).

1 Idha waqa‘ati-l-waqi‘-
atu,

2 Laisa li-waq‘ati-ha
kadhiba (t-un).

3 Khafidzat-un rafi‘at-

un, .
"4 Idha  rujjati-l-ardzu
rajj-an,
5 Wa bussati-1-jibalu

[

s of the hour or the event not only
ry frequently as signifying the
§ the opponents of the Holy
y would suffer in the life

ve

event is a clear testimony that it
£ the Holy Prophet will be humbled
ifestation can

only be accomplished in the life after death.
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mble with ((an awful) bass-an,
crumbling,® -

6 So that they are as | 6 Fa-kanat haba’-an
scattered dust, ~ munbathth-an,

7 And you will be three | 7 Wa kuntum azwaj-
sorts. an thalatha(t-an).

8 Then (as to) the comp- | 8 Fa-aghabu - 1- maima-
anions of the right hand, nati m3a ashabu-l-mai-
bow (happy) are the mana(ti).“

companions of the right
hand! ,

9 And (as tc) the com- | 9 Wa ashabu-l-mash’a-
panio(ns of the(lie)ft hanl;i, mati ma ashabu-l-
how (wretched) are the ,
companions of the left mashama(ti).
hand!

10 And the foremost are | 10 Wa-s-sabiquna-

3. The crumbling of the mountains signifies the fall of great men. .
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the foremost,* - A s-sa-biqiina,
11 These are they who | 11 Ula’ika-l-mugarraba-
are drawn nigh (to n(a),

Allah), - |
12 In gardens of bilss. i 12 Fi jannati-n-na‘im(i).
1

13 A numerous company | 13 Thullat-un  mina-I-
froni among the first, awwalina

14 Anda few from among | 14 Wa qalil-un mina-I-

those of later times.® | akhirin(a).
15 On thrones inwrought, I 15 ‘Ala surur-in maudz-
‘ : Unat-in
16 Reclining on them, | 16 Muttaki'ina ‘alai-ha
facing one another. ; mutaqabiiin(a).

17 Round about them | 17 Yatifu ‘alai-him

4. The meaning is that those foremost in doing good will be foremost
in reaping the reward.

5. Those who were foremost in accepting the Prophet were raised to
high dignity in the land. Those who accepted the Prophet in the earlier
stages of his mission, and made the greatest sacrifices, were adequately
rewarded ; but those who waited until Istam was established in the land
rarely made any sacrifices. As distinguished from those who were foremost
in accepting-the truth they are called companions of the right hand or
posse=sots of godd luck. The pioneers were rewarded in this ife by being
made masters of the land, while a fuller reward is promised to them
in the life after death. Compare 57:10.
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go youths never alter- | w1]dan-un mukhal-
Ing 1n age, ladana,
18 With  goblets and | 18 Bi-akwab-in wa aba-
ewers and a cup of pure riga wa ka's-in min
drink ; ) : ma‘in-in ;

19 They are. not affected | 19 La yusadda‘Gna ‘an-
with headache thereby,

a 12 yunziftina,
nor do they get exhaus- ha wa la y

ted ;
20 And fruits such as ! 20 Wa fakihat-in mim-

21 And the flesh of fowl 21 Wa Tlahmi tair-in
such as they desire. mimma yashtahtin(a).

they choose, - ‘ ma yatakhayyartina,
f
22 And pure, beautiful | 22 Wa hiir-un ‘in-un,

ones,
23 The like of the hldden 23 Ka—amthau~1- IW'lu’-
‘ péarls i-l-maknun(i).

24 A reward for what | 24 Jazi'-an bi-ma kand
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they used to do. ya‘maltjn (a).

25 They shall not hear | 25 La yasma‘dna fi-ha
therein vain or sinful laghw-an wa la ta-
discourse, thim-an

26 Except the word peace, | 26 Illa gil-an salam-an
peace.® salama.

27 And the companions 27 Wa ashabu-l-yamini
of the right hand ; how ma ashabu-l-yamin(i).

happy are the comp-
anions of theright hand

28 Amid thornless lote- | 28 Fi sidr-in makhdzud-

trees, in,
29 And clustered plan- | 29 Watalh-in man_d_z_'ﬁd-
tains, 1n,

30 And extended shade, | 30 Wazill-in mamduad-in,

6. This description of the paradise in early revelation does not differ
from that of later revelation. After various blessings are enumerated, their
true nature is depicted in one word, peace. Sée further f. n. 16 on 55:60.
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31 And water poured | 31 Wa m#&'-in maskab-in,
forth, o
32 And abundant fruit, | 32 WaTakihat-in kathir-
at-in,
33 Neither intercepted | 33 La maqtG‘at-in wala
nor forbidden, mamni‘at-in, '

34 And exalted resting- | 34 Wa furush-in mar-

places. fa‘a(t-in).
35 Surely We have made | 35 Inna ansha’-na-hunna
them to grow into a insha’-an,

(new) growth,
36 Sowe have made them
virgins,
37 Loving, equals in age,’
38 For the sake of the

36 Fa-ja‘al-na-hunna ab-
kar-an

37 ‘Urub-an atrab-an

38 Li-ashabi-

7. It is noteworthy that the blessings granted to the rignteous, the
companions of the right hand, are first spoken of as shades, water, fruits. and
resting-places : and then, as it were. to dispel all doubts as to what these
blessings of the next life are, it is said in v. 35, We have made them to grow

into a new growth.

These words settle conclusively that whatever these

blessings are, whether shades or trees or water or fruits. they are all the

fruits of deeds which have been made to grow into a new growth. The words
that follow this statement are primarily applicable to women, butitis
only because womanhood stands as a symbol of purity and beauty. Thus
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companions of the right | I-yamin(i).
hand.
Section 2
THE GUILTY
39 A numerous ' company , 39 Thullat-un mina-I-
from among the first, awwalina
40 And a numerouscom- | 40 Wa thuliat-un mina-
pany from among those l-akhirin(a).

of later times.? , , .
41 And those on the left | 41 Wa  ashabu-sh-shi-

hand, how (wretched) mali ma ashacu-sh-
are those on the left shimal(i).
hand!

42 In hot wind aund | 42 Fisamum-in wa ha-
boiling water, mim-in,

atkdr, plural of bikr, means a virgin, and also an action that has not been
preceded by its lke. Similarly, atrab, or equals in age, signifies that the
growth of those blessings begins with the growth of spiritual life in man ;
while ‘urub is plural of boch *wr#ib and ‘arib, the former signifying a woman
who manifests love to her husband, and the latter, a man who is chaste in speech,
and thus conveys the idea of chastity or love. See further f. n. 16, last
chapter, where it is shown that the blessings of paradise, whether spoken of
as fruits or rivers or canals or as pure and beautiful women, are not things
of this life ; they are blessings which men cannot conceive of here, and
are meant equally for men and women.

. 8 Note that these verses do not contradict vv. 13 and 14, as
imagined by some Christian critics. for the latter speak only of those who
were foremost in accepring the Holy Proohet.
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43 And the shade of black 43 Wa zill-in min yab-
smoke, ‘ " mum-in,

44 Neither cool nor | 44 1La barid-in wa I3
honourable.? : karim(-in).

45 Surely they were | 45 Inna-hum kana qabla
before that made to | dkiiiks mutrafin(a) ;
live in ease and plenty : ! ' Y

46 And they persisted in | 46 Wa kanu yusirrtina
the great violation :'° ‘ala-l-hinthi-1-‘azim(1).

47 And they used to say: | 47 Wa kanu yaquluna
What! when we die a’idha mit-na wa kun-
ang }];ave becol;mfl dust na turab-an wa ‘1zam-
an ones, shall we N T
then indeed be raised ? an~ ainna la-mab'

. . thina,

48 Or our fathers of | 48 A-wa zba’'u-na-l-

yore ? awwaitin(a).

9 These verses draw a picture of the distress and abasement which
were in stote for the unbelieving Quraish in this life as well as in the
hereafter.

10. Tkat is, the violation of Divine commandments.
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49 Say: Those who have | 49 Qul inna-l-awwali- .
gone first and those of | ° na wa-l-akhirina
later times
50 Shall most surely be | 50 La-majma‘una  ila
gathered together for miqati . yaum-in
the appointed hour of ma‘lim(-in).
a known day.
. 51 Then shall you, O | 51 Thumma inna-kum

you who err and call ayyu- ha-dz-dzalltna -
the truth a lie! 1 mukadhdhib@ina’

52 Most sutely eat of a ! 52 La akilina min shaj-
tree of Zaqqm," ‘ ar-in min zaqqUim-in,

53 And fill (your) Qelhes i ,53 Fa-mali'tna min-ha-
with it; i i-butan(a).

1l. ZaqqUim means any deadly food. Thefood of those in hell shall
be deadly and they shall have boiling water to drink. These are the
consequences of their evil deeds.



77

> > /7’/’, - d > s> - 2o o 0t

\.LA ‘Fd\ujwd_y)u ‘,...\a.;-\wkl;o_,’)u

- - -

,a//// PP PP o’! bzz Aar >w /’43}}})
e VG O ol Y s S u“u-\“(xr«-‘;
P PP e )’/’/{40}”/ ’}a’/ - 2322

b).\ouﬁ C::)u,dls\-\ff\b‘,nlﬁ-rﬂh ‘uy.:l»

54 Then drink over it of | 54 Fa-sharibtina ‘aiai-hi
boiling water ; mina l-hamim(i) ;

55 And drink as drinks | 55 Fa-sharibuna shurba-

. the thirsty camel. I-him(i).

56 This is their entertain- | 56 Hadha nuzulu-hum
ment on the day of re- yauma-d-din(i).
quital. ‘ -

57 We have created you ; 57 Nahnu khalag-na-
why do you not then |  kum fa-lau-la tusad-
accept the truth? digan(a).

58 Have you considered | 58 A-fa-ra’aitum ma
what you emit ? tumnun(a).

59 Is it you that create it | 59 'A-antum takhluqt-
or are We the Creator ? na-hi am nahnu-l-

v khaliqtin(a).
60 We Thave ordained | 60 Nahnu gaddarna
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' death among you and baina-kumu- 1- mauta
We are not to be hin‘ wa mﬁ‘ nabnu bi_mas. .
dred bugina ~ '
61 That We may bringin | 61 *‘Alz an nubiddila am-
your place the likes of thala-kum wa nun-
you and make you grow ii’a-kum fi ma I3
mto what you know ‘lam
not.12 S ta‘lamtn(a).

62 And certainly  you 62 Wa la-qad ‘alim-
know the first growth ; tumu - n - nash’ata-1-

why do you not then | ‘0la fa-lau-1a tadhak-
mind ? ** I - kartin(a). o
63 Have .you considered | 63 A-fa-ra‘aitum ma tah-
what you sow ? | ruthtin(a).
64 Is it you that cause it | 64 A-antum

12, The reference isto life after death. That life, we are told here,
is not the same as .the physical life here; it is a new life that ** you
know not.” The words however contain-a deep reference to the passing
away of one nation and another taking its place’ ’

13. Man knows the first growth, i.e. his being brought to life as
we see it, yet he cannot explain it. Why should he then reject the life .
after death, simply becayse he cannot explain it? .
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to grow, or are We the tazra‘ina-hd am nah-
Causer of growth? nu-z-zari‘in(a).

65 If We pleased, We | 65 Lau nasha'u la-ja‘al-
should have made it na-hu hutam-an fa-
crumbled intp pieces, zaltum tafakkahtuna,
then would you begin |

to lament :

66 Surely we are burdened | 66 Inna la-mughramitna
with debt: ‘

67 Nay, we are deprived. | 67 Bal nabnu mahrg-

. mun(a).
68 Have you considered ; 68 A-fa-ra’aitumu-I-nia'-
the water which you a-lladhi tashrabtn(a).
. drink ? ‘ ; .
69 Isit you that pour it | 69 A-antum anzaltumu-
dOWﬂ from the CIOUdS, : hu mina-~l~muzni am

~or do We pour it? nahnu-l-munzilan(a).
70 If We pleased, We ! 70 Lau nashia'u ja'alna
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would have made it
saltish ; why do you not
then give thanks?

71 Have you considered
the fire which you
kindle?

72 Is it you that grow
the trees for it, or are
We the Grower ?

73 We have made it a re-
minder and an advan-
tage for the wayfarers
of the desert.

74 So glorify thé name of
thy Lord, the Great.

> 2low B ow G Fo w-
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-hu ujaj-an fa-lau
la tashkurin(a).

71 A-fa - ra’aitumu - n -
nara-llati tardn(a).

| 72 A-antum angha'tum

shajarata-ha am nah-
nu-l-munshi’tn(a).

73 Nahnu ja‘alna-ha
tadhkirat-an wa
matd‘-an li-l-mugwin-

(a).

74 Fa-sabbih bi-smi Rab-
bi-ka-1-‘ Azim(i).
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75 Fa-1a ugsimu bi-ma-
waqi‘r-n-nujiimi,

75 Nay! I call to wit-
ness the portions of the
Qur’'an sent down ;*

76 And surely it is a | 76 Wainna-ht la-qasam-
very geat oath if you un lau ta‘lamiina
but knew ; ‘azim-un,

77 Most surely it is a 77 Inna-hu la-Qur'an-un

Noble Qur'an,

78 In a book that is pro-

Karim-un

78 Fikitab-in maknin-in,

tected ;

14. According to Raghib, najm (pl. nujiim) means @ star and also
a portion of the Qur'an. Well-known commentators accept the latter to be
the significance here. This meaning suits the context, because it is called
a very great oath, and because it is in consonance with the assertion made in
v. 77. The meaning is that every portion of the Holy Qur'an bears
evidence that it is the word of God.
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79 None shall touch it |79 La yamassu-htd illa-1-

save the purified ones.!® mutahhariin(a). 7
80 A revelation by the | 80 Tanzil-unmin Rabbi-
Lord of the worlds. 1- ‘alamin(a).
81 Do you then hold this | 81 A-fa-bi hadha-I-hadi-
announcement in light thi antum mudhintina,

estimation ?

82 And you make it your | 82 Wa tajalina rizqa-
livelihood that you kum anmna-kum

15. Vv. 77, 78, and 79 contain three statements regarding the Qur'an:
(1) It is a noble Qur'an. The word karim here apolied to the Holy Book
means one who is generous, whose generosity benefits others on an extensive
scale. Its being called karim therefore means that it will benefit
humanity on an extensive scale. (2) It shall be protected in all its purity in
writing. (3) The impure idolaters shall not even touch it. This also shows’
that an understanding of the Qur'an is granted only to those who are
pure inheart, Italso shows that the Quran should not be touched by one
who is impure. Hence the Companions were forbidden to carry the Q\{t'ﬁn
to aI: enemy’s country.

Both the verses and this report further show that the Qur'an existed’
in a written form from the first, otherwise such injunctions as not to
touch it or travel with it to the enemy's country would have been
meaningless. )
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give (it) the lie.?®

83 Why is it not then that
when {(the soul) comes
up to the throat,

84 And you at that time
look on—

85 And Weare nearer to
it than you, but you do
not see—

86 Why do you not—if
~you are not held under
authority!’ —

87 Send it back,

tukadhdhibtn(a).
83 Fa-lau-1a idha bala-
ghati-l-hulqima

84 'Wa antum hina’idh-in
tanzurina

85 Wa nabnu aqrabu
ilai-hi min-kum wa
lakin 13 tubsiran(a).

86 Fa-lau-1a 'in kuntum
ghaira madinina

87 Tar ji‘tna-ha

16. To give the Qur'an the lie was the occupation of many of the

leaders of opposition,

Rizg also means a portion.

17. Sale and others translate the words as meaning not to be rewarded

or not to be judged, and call the passage obscure.

mamlithin, i.e. held under authority.

But madinin means

In fact, the root word ddna means
primarily he became obedient, or he became abased and submissive.
interpretation makes the meaning quite ciear:

This
If vou are your own

masters and not subject to the authority of a Higher Power, why can
you not resist death when it comes to you and prolong your lives?
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if you are truthful? “ in kuntum sadigin(a).
88 Then if he is one of | 88 Fa-ammi in kana
those drawn nigh (to- mina-l-mugarrabina,
Allah),
89 (He will have) happi- « 89 Fa-rauh-un wa rar--
ness and bounty and a hsn-un wa jannatu
garden of bliss. na‘im(-in).

90 And if he is one of 1 90 Wa amma in kana

those on the right hand, min ashabi-l-yamini
01 He Wl” have the 91 Fa-salam-un la-ka

greetmg ‘ peace to min ashabi-l-yamin(i).

thee ” from those on

the right hand.

92 And if he is one of the-
rejecters, the erring
- ones,

93 (He will have) an ent-
ertainment of boiling |
water,

92 Wa amma in kana
mina - 1 -mukadhdhi -
bina-dz-dzallina,

93 Fa-nuzul-un min
hamim-in
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94 And burning in hell.
95 This
certain truth.®

96 So glorifyvthe name of
thy Lord, the Great.

indeed is a
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94 Wa tashyatu jahim
(-in). :

95 Inna hadha la-huwa [
haqqu-l-yaqin(i).

96 Fa-sabbih bi-smi-
Rabbi-ka-1-*Azim(i).

18. Mark the fotce and conviction of the rruth of the judgment
which is present to the Prophet's mind. oo



Chapter LXVII
THE KINGDOM
(Al-Mulk)
REVEALED AT MAKKAH
(2 sections and 30 verses).

The title of this chapter is taken from the statement
contained in the first verse, showing that what was
known as the kingdom of God in prophetical language
was now being established on earth. Attention is then
called to the perfect working ot Divine laws in physical
nature, and from this the inference is drawn that evil
must bear evil consequences, while good yields good fruit.
‘The second section speaks of the doom that awaited the
unbelievers because of their ungratefulness to the Divine
Being, inasmuch as they would not use those very faculties
with which Allah has endowed them to distinguish truth
from falsehood, and that which is conducive to their good
from that which is calculated to bring ultimate ruin.

‘ The revelation of this chapter belongs to the early
Makkah period. The Holy Prophet is reported to have
said that he wanted this s#ra to be in the heart of every

Muslim.



87

Section 1

THE KINGDOM OF GOD
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In the name of Allah,
the Beneficent, the Mer-
ciful. ’
1 Blessed is He in Whose

‘hand is the kingdom,

and He is the Possessor
of power over all things,

2 Who created death and
life that He may try
you— which of youis
best in deed:s ;
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Bi - smi-(A )llihi-r-Ral_l-
mani-r-Rahim(i).

1 Tabaraka-lladhi bi-
yadi-hi-l-mulku ~ wa
huwa ‘ala kulli shai’--
in qadiru- .

2 Ni-lladhi khalaga-1-
mauta wa-l-hayata li-
yabluwa-kum ayyu-
kum ahsanu ‘amala ;

1. The statement that the kingdom is Allah’s and that He has

power over

all things is a prophetical statement as
ment of the kingdom of Islam, which was really the

to the establish-
kingdom of God.

Compare the words in the sayings of Jesus Christ: * The kingdom of God

shall be taken from you, and given to a nation

thereof ™' {Matt. 21: 43).

bringing forth the fruits
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and He is the Mighty, wa huwa-l-* Azxzu-l-‘
. the Forgiving,? Ghafiaru-
3 Whocreated the seven | 3 Lladhi khalaga sab‘a
" heavens alike? Thou ' — samawat-in tibaqa;
! ma tarda fi khalqi-r-
Rahmani min tafa-
wut(-in); fa-rji‘i-1-
basara hal

seest no incongruity in
the creation of the Be-
neficent God ; then look

2, The law of life and death or growth and decay works throughout
nature, but it has a special meaning in reference to man, because death
does not end his life, but is really the starting-point for a new life of
spiritual progress. Life to him below is, therefore, a trial, i.e. 2 means
of bringing to hight his hidden qualifications for the performance of good.
But life and death have another and a deeper significance for man n
the life and death of nations, and it is of this lite and death of the nations
that the Holy Qur'an speaks very frequently. Nations that work ewvil
are swept away, and others are raised in their place that they may do
good. They live only so long as they do more good than harm to
humamty but when they begin to devote their lives to luxury and to
indulge in evil, decay overtakes them. Compare 7 : 129, where the Jews
are addressed :-** It may be that your Lord w1ll destroy your enemy and
make you rulers in the land. then He wnll see how you act™; and 10 : 14,

where the Muslims are addressed: " Then We made you (thext)
successors in the land after them, so that We may see how you act.’

3. A thmg is said to be tabg or tibdg of another when it is meant
that the one is the match of the other, or conforms ot corresponds with the other
or is the like of the other. This significance suits the context, for the verse
goes on to déscribe the uniformity prevailing in nature. The words
used here are seven heavens, and according to the Lisan al~Arab,
the mention of seven and seventy and seven hundred is frequent
in the Qur'an and sayings of the Proohet and the Arabs use them to
' fnify a large number and muloiplicity.” In' the solar system there are
s-ven*major planets besides the earth, and there are seven magmtudes of
tise stars which may be seen by the naked eye
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again, canst thou see

-any disorder 74

Then turn back theeye
again and again ; (thy)
look will come back to
thee confused while it
is fatigued.

And certainly Wehave
adorned this lower
heaven with lights, an

tara min futtr(-in).

.4 Thumma-tji‘i-l-basara -

karrataini  yanqalib
ilai-ka-1-basaru khasi'-
an wa huwa hasir(-un).

5 Wa la-qad zayyanna-

s-sama’'a-d-dunya bi-
masabiha wa ja‘alna-

We have made them
to be means of conjec-
tures for the devils,’and
~Wehave prepared for
them the chastisement

ha rujum-an li-sh-
shayatini wa a‘tadna
lahum ‘adhaba-

4. Attention is here called to the regularity and uniformity of the
laws working in nature; neither is there incongruity, so that things
belonging to the same class should be subject to different laws, nor is
there a disorder (futir, which Raghib translates as meaning ikhnlal, ie.
disorder angd laxity). so that a law should not work uniformly. The verse,
while no doubt calling attention to the existence of a Supreme Being
as witnessed in the regularity and umformity of the laws working in
creation, draws special attention to the spiritual laws, which should also
work uniformly, and thus evil and good mus:t each bring its special reward.

5. The lights with which the lower heaven is lighted. ie. the stars,
are made the means of conjectures regarding the future by the astrologers.
This is the plain meaning of the words. Rujum is the plural of rajm, and
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of burmng.
6 And for those who dis-
believe in their Lord is

s-sa 1r(1).
6 Wa li-lladhina kafara

bi-Rabbi-him ‘adhabu
jahannam(a) ; wa
bi'sa-1-masir(u).

the chastisement of
hell, and evil is the de-

stination. 7
7 When they.are cast | 7 Idhaulqd fi-ha sami‘a
therein, they shall la-ha shahigq-an wa

hear a loud moaning

of it as it boils up, hiya taftiru, .
8 Almost bursting for | 8 Takadu tamayyazu
fury ; whenever agroup| ' mina-I-ghaiz(i) ; kul-
Is cast into it, its keep- lama ulqgiya fi-ha
pers will ask them: fauj-un sa’ala-hum

explaining it Ilbn Athir says: " Rajm means conjectures about what Alldh
has not stated.” And classing the munajjim. i.e. the astrologer, and the
kdhin, le the diviner. and the sahir, i. e. the magician, as_one, he goes on
to say: * Thus he [i. e. the Prophet, whose saying is explained] considered
the astrologer, who learns about stars so that he may judge thereby, and
attributes to them the effect of good and evil, to be an unbeliever.”

And Raghib explaining these very words, says: ‘And rajm is used
metaphorically to signify conjectures and surmises.” Lane alse gives
tius significance of the verse: * Wehave made them to be means of
conjectures to the devils of mankind, i.e. to the-astrologers.” Thus the
astrologers, who deceived people by telling them many things which they
vosed as having learned from the stars, are referred to here. They are

told that they will have rthe punishment of burning for these false
conjectures.
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Did there not come to k_ha_zanatu—hi a-lam
you a warner ? ya'ti-kum nadhir(-un).
9 They will say: Yea, | 9 Qalu bala qad ja'a-na
indeed there came to nadhir-un  fa-kadh-
us a warner, but we dhabna wa qulnd ma

rejected (him) . and
said: Allah has not re-
vealed anything: you
are only in .a great

nazzala-( A )llahu min
shai’(-in) ; in antum
illa fi dzalal in ka-

error. bir(-in).

10 And they wiil say: | 10 Wa qald lau kunna
Had we but listened nas-ma‘u au na‘qilu
or pondered, we should _ m3a kunna fi ashabi-s-
not have been among sa'ir(i). )

the inmates of the

burning fire. ' .
11 So they will confess | 11 Fa-‘taraft bi-dhanbi- -

their sins, but far be the himi fa-suhg-an li-
inmates of the burning ashabi-
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fire (from good).

12 (As for) those who
fear their Lord in
secret, they will surely
have forgiveness and a
great reward.

13 And conceal your word
or manifest it ; surely
He is the Knower of

~ what is in the hearts.

14 Does He not know
Who created ? And He

is the Knower of the |

subtilties, the Aware.

14 A-la

s-sa 1r(1). .

12 Inna-lladhina yakh-
shauna Rabba-hum
bi-1-ghaibi la-hum
maghfirat-un wa ajr-
un kabir(-un).

13 Wa asirrd qaula-kum
awi-jhara  bi-h(1);
inna-ha. *Alim-un bi-
dhati-s-sudur(i).

ya‘'lamu man

khalag(a) ; wa huwa-
1-Latifu-1-Khabir(u).

Section 2
THE UNBELIEVERS' DOOM

15 He it is who made the ; 15 Huwa-lladhi ja‘ala la-

earth subject to you, |

so go about iIn

kumu-l-ardza dhalul-
an fa-msha i -
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the spacious sides there- manakibi-ha wa kula
of, and eat of His min rizqi-h(i) ; wa
sustenance, and to Him ilaihi-n-nushar(u).

is the rising after death. .

16 Have you taken secu- | 16 A-amintum man fi-s-
rity from Him Who is sama'i an yakhsifa bi-
in the heaven that He kutnu-l-ar_dza fa-!dhﬁ
will not make the earth hiya tamaru,
to swallow you up?
Then lo! itwillbeina
state of commotion.®

17 Or have you tzken secu- | 17 Am amintum man fi-
rity from Him Who_1s s-sama’i an yursia
in the heaven that He ‘alai-kum hasiba ; fa-
will not send down D

- sa-ta‘lamiina

————

upon you a punish-

6. God is everywhere, in heavens as well as in earth: "He 1s
Allzh in the heavens and the earth ™ (6: 3). The words used here—He
Who is in the heaven—indicate that His command prevails not only in
the earth but also in the heaven, and that none can avert the punishment
which He deals out to the guilty.
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ment ? Then will vou kaifa’ nadhtr(l)
know how was My
warning, _

18 And certainly those be- | 18 Wa la-qad kadhdha-
fore them  rejected ba-lladhina min qabli-
(the truth),_then how him fa-kaifa kana

- was My disapproval. nakir(i).

19 Have they not seen the | 19 A-wa lam yarau ila-t-
birds above them ex- tairi fauga-hum saf-
panding (their wings) fat-in wa yagbidzn(a);
and contracting ma umsiku-hunna

- (them) ? What is 1t ) yumsteu
that withholds them |  illa-r-Rahman(u);
save the Beneficent inna-ht bi-kulli shai’-
God ? Surely He is Seer in Basir(-un).

of all things.
20 Or who 1s it that will | 20 Am-man hadha-lladhi
be a host for you to huwa jund-un la-kum
assist you besides the yansuru-kum min
Beneficent God? The diini-r-Rahman (i) ;
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unbe!ievers are only in : in-l-kafiruna illa fi
delusion. ghurur(-in).

21 Or who is it that will | 21 Am-man hiadha-lladhi
give you sustenance if yarzuqu-kum in am-

He should withhoid
His sustenance ? Nay!
they persist in disdain

saka rizqa-h(q) ; bal

lajja fi ‘utuww-in wa

and aversion. . nufar(-in).

22 Is then he who goes | 22 A-fa-man yamshimu-
prone ‘upon his face kibb-an ‘ala wajhi-hi
better guided or he who ahd3 am-man yamshi

e b oo 3| Sy gt

in mustagim(-in).

23 Say : He it is Who bro- | 23 Qul huwa-lladhi an-
ught you into being sha’a-kum wa ja'la la-
and made for you the | kumu-s-sam‘a

7. One going * prone upon his face ” is on¢ who stumbles and £V
at every step, not being guided by truth.
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ears and the eyes and wa—l—absara wa-l-af’ 1da
the hearts: little is it (ta) qa]ll-an ma
that you give thanks. tashkuran(a).

24 Say: He it is Who | 24 Qul huwa-lladhi dha-
mult;p.he; on‘—lI in the ra’a-kum  fi-l-ardzi
earth and to Him you ilai-hi tubsha-
shall be gathered. rana). P

25 And they say: When | 25 Wa yaquluna mata
shall this threat be hadha-I-wa‘du in kun-
(executed), if you are —

srathful ? tum sadigin(a).

26 Say: The knowledge 26 Qul innama-l-‘ilmu
(thereof) is only with ‘inda-( A)llahi, wa
Allah and I am only a innama ana nadhir-

lain warner. ]
p un mubin(-un).

</ But when: they see 27 Fa-lamma raau hu
it nigh, the faces of zulfat-an
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those who disbelieve si’at wujuhu lladhina
will be marred, and it kafartu wa qila hadha-
“{:11 “bﬁ_ Siilldi z;lcsl 1S lladhi kuntum bi-hi
that which you to tadda‘ﬁn(a).

call for.

28 Say: Have you consi-

dered if Allah should
destroy me and those
with me—rather He

will have mercy onus,—

yet who will protect
the unbelievers from
a painful chastisement.®

29 Say : He is the Benefi-
cent God, we believe |

in Him and on Him do
we rely, so you will
soon know who it
is that is in clear error.

28 Qul a-ra’aitum in ah- -

laka-niya-( A )llahu wa
man ma‘i-ya au rahi-
ma-na fa-man yuji-
ru-l-kafirina min
‘adhab-in alim(-in).

29 Qulhuwa-r-Rahmanu

amanna bi-hi wa ‘alai-
hi tawakkalna, fa-sa-
ta‘lamtina man huwa

fi dzalal-in mubin(-in).

8 The meaning is that the guilty will by all meansbe called to

account and suffer the evil consequences of what they have doane
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30 Say : Have you consi- { 30 Qul a-ra'aitum in as-
dered if your water baha ma'u-kum ghaur-
should go down, who is an fa-man ya'ti-kum

it then that will bring ! bi
you flowing water ? | 1-ma’-in ma‘in(-in).

FINIS

whether the Prophet and his companions live or die, but the uncertainty
as to the reward of the righteous is at once removed by the words rather
He will have mercy on us.
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